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00 Introduction 

INTRODUCTION

TO THE PENTATEUCH AND HISTORICAL BOOKS

by Robert Jamieson

The Pentateuch, the name by which the first five books of the Bible are designated, is derived from two Greek words, pente, "five," and teuchos, a "volume," thus signifying the fivefold volume. Originally these books formed one continuous work, as in the Hebrew manuscripts they are still connected in one unbroken roll. At what time they were divided into five portions, each having a separate title, is not known, but it is certain that the distinction dates at or before the time of the Septuagint translation. The names they bear in our English version are borrowed from the Septuagint, and they were applied by those Greek translators as descriptive of the principal subjects—the leading contents of the respective books. In the later Scriptures they are frequently comprehended under the general designation, The Law, The Book of the Law, since, to give a detailed account of the preparations for, and the delivery of, the divine code, with all the civil and sacred institutions that were peculiar to the ancient economy, is the object to which they are exclusively devoted. They have always been placed at the beginning of the Bible, not only on account of their priority in point of time, but as forming an appropriate and indispensable introduction to the rest of the sacred books. The numerous and oft-recurring references made in the later Scriptures to the events, the ritual, and the doctrines of the ancient Church would have not only lost much of their point and significance, but have been absolutely unintelligible without the information which these five books contain. They constitute the groundwork or basis on which the whole fabric of revelation rests, and a knowledge of the authority and importance that is thus attached to them will sufficiently account for the determined assaults that infidels have made on these books, as well as for the zeal and earnestness which the friends of the truth have displayed in their defense. 

The Mosaic origin of the Pentateuch is established by the concurring voices both of Jewish and Christian tradition; and their unanimous testimony is supported by the internal character and statements of the work itself. That Moses did keep a written record of the important transactions relative to the Israelites is attested by his own express affirmation. For in relating the victory over the Amalekites, which he was commanded by divine authority to record, the language employed, "write this for a memorial in a book" [Hebrew, the book], (Exodus 17:14), shows that that narrative was to form part of a register already in progress, and various circumstances combine to prove that this register was a continuous history of the special goodness and care of divine providence in the choice, protection, and guidance of the Hebrew nation. First, there are the repeated assertions of Moses himself that the events which checkered the experience of that people were written down as they occurred (see Exodus 24:4-7; Exodus 34:27; Numbers 33:2). Secondly, there are the testimonies borne in various parts of the later historical books to the Pentateuch as a work well known, and familiar to all the people (see Joshua 1:8; Joshua 8:34; Joshua 23:6; Joshua 24:26; 1 Kings 2:3, &c.) Thirdly, frequent references are made in the works of the prophets to the facts recorded in the books of Moses (compare Isaiah 1:9 with Genesis 19:1; Isaiah 12:2 with Exodus 15:2; Isaiah 51:2 with Genesis 12:2; Isaiah 54:9 with Genesis 8:21-22; compare Hosea 9:10 with Numbers 25:3; Hosea 11:8 with Genesis 19:24; Hosea 12:4 with Genesis 32:24-25; Hosea 12:12 with Genesis 28:5; Genesis 29:20; compare Joel 1:9 with Numbers 15:4-7; Numbers 28:7-14; De 12:6, 7; 16:10, 11; compare Amos 2:9 with Numbers 21:21; Amos 4:4 with Numbers 28:3; Amos 4:11 with Genesis 19:24; Amos 9:13 with Leviticus 26:5; compare Micah 6:5 with Numbers 22:25; Micah 6:6 with Leviticus 9:2; Micah 6:15 with Leviticus 26:16, &c.) Fourthly, the testimony of Christ and the Apostles is repeatedly borne to the books of Moses (Matthew 19:7; Lu 16:29; 24:27; John 1:17; John 7:19; Acts 3:22; Acts 28:23; Romans 10:5). Indeed the references are so numerous, and the testimonies so distinctly borne to the existence of the Mosaic books throughout the whole history of the Jewish nation, and the unity of character, design, and style pervading these books is so clearly perceptible, notwithstanding the rationalistic assertions of their forming a series of separate and unconnected fragments, that it may with all safety be said, there is immensely stronger and more varied evidence in proof of their being the authorship of Moses than of any of the Greek or Roman classics being the productions of the authors whose names they bear. But admitting that the Pentateuch was written by Moses, an important question arises, as to whether the books which compose it have reached us in an authentic form; whether they exist genuine and entire as they came from the hands of their author. In answer to this question, it might be sufficient to state that, in the public and periodical rehearsals of the law in the solemn religious assemblies of the people, implying the existence of numerous copies, provision was made for preserving the integrity of "The Book of the Law." But besides this, two remarkable facts, the one of which occurred before and the other after the captivity, afford conclusive evidence of the genuineness and authenticity of the Pentateuch. The first is the discovery in the reign of Josiah of the autograph copy which was deposited by Moses in the ark of the testimony, and the second is the schism of the Samaritans, who erected a temple on Mount Gerizim, and who, appealing to the Mosaic law as the standard of their faith and worship equally with the Jews, watched with jealous care over every circumstance that could affect the purity of the Mosaic record. There is the strongest reason, then, for believing that the Pentateuch, as it exists now, is substantially the same as it came from the hands of Moses. The appearance of a later hand, it is true, is traceable in the narrative of the death of Moses at the close of Deuteronomy, and some few interpolations, such as inserting the altered names of places, may have been made by Ezra, who revised and corrected the version of the ancient Scriptures. But, substantially, the Pentateuch is the genuine work of Moses, and many, who once impugned its claims to that character, and looked upon it as the production of a later age, have found themselves compelled, after a full and unprejudiced investigation of the subject, to proclaim their conviction that its authenticity is to be fully relied on. 

The genuineness and authenticity of the Pentateuch being admitted, the inspiration and canonical authority of the work follow as a necessary consequence. The admission of Moses to the privilege of frequent and direct communion with God (Exodus 25:22; Exodus 33:3; Numbers 7:89; Numbers 9:8); his repeated and solemn declarations that he spoke and wrote by command of God; the submissive reverence that was paid to the authority of his precepts by all classes of the Jewish people, including the king himself (De 17:18; 27:3); and the acknowledgment of the divine mission of Moses by the writers of the New Testament, all prove the inspired character and authority of his books. The Pentateuch possessed the strongest claims on the attention of the Jewish people, as forming the standard of their faith, the rule of their obedience, the record of their whole civil and religious polity. But it is interesting and important to all mankind, inasmuch as besides revealing the origin and early development of the divine plan of grace, it is the source of all authentic knowledge, giving the true philosophy, history, geography, and chronology of the ancient world. Finally, the Pentateuch "is indispensable to the whole revelation contained in the Bible; for Genesis being the legitimate preface to the law; the law being the natural introduction to the Old Testament; and the whole a prelude to the gospel revelation, it could not have been omitted. What the four Gospels are in the New, the five books of Moses are in the Old Testament." 

Genesis, the book of the origin or production of all things, consists of two parts: the first, comprehended in the first through eleventh chapters, gives a general history; the second, contained in the subsequent chapters, gives a special history. The two parts are essentially connected; the one, which sets out with an account of the descent of the human race from a single pair, the introduction of sin into the world, and the announcement of the scheme of divine mercy for repairing the ruins of the fall, was necessary to pave the way for relating the other, namely, the call of Abraham, and the selection of his posterity for carrying out the gracious purpose of God. An evident unity of method, therefore, pervades this book, and the information contained in it was of the greatest importance to the Hebrew people, as without it they could not have understood the frequent references made in their law to the purposes and promises of God regarding themselves. The arguments that have been already adduced as establishing the Mosaic origin of the Pentateuch prove of course that Moses was the author of Genesis. The few passages on which the rationalists grounded their assertions that it was the composition of a later age have been successfully shown to warrant no such conclusion; the use of Egyptian words and the minute acquaintance with Egyptian life and manners, displayed in the history of Joseph, harmonize with the education of Moses, and whether he received his information by immediate revelation, from tradition, or from written documents, it comes t us as the authentic work of an author who wrote as he was inspired by the Holy Ghost (2 Peter 1:21). 

Exodus, a "going forth," derives its name from its being occupied principally with a relation of the departure of the Israelites from Egypt, and the incidents that immediately preceded as well as followed that memorable migration. Its authorship by Moses is distinctly asserted by himself (Exodus 24:4), as well as by our Lord (Mr 12:26; Lu 20:37). Besides, the thorough knowledge it exhibits of the institutions and usages of the ancient Egyptians and the minute geographical details of the journey to Sinai, establish in the clearest manner the authenticity of this book. 

Leviticus. So called from its treating of the laws relating to the ritual, the services, and sacrifices of the Jewish religion, the superintendence of which was entrusted to the Levitical priesthood. It is chiefly, however, the duties of the priests, "the sons of Aaron," which this book describes; and its claim to be the work of Moses is established by the following passages:—2 Chronicles 30:16; Nehemiah 8:14; Jeremiah 7:22-23; Ezekiel 20:11, Matthew 8:4; Lu 2:22; John 8:5; Romans 10:4; Romans 13:9; 2 Corinthians 6:16; Galatians 3:12; 1 Peter 1:16. 

Numbers. This book is so called because it contains an account of the enumeration and arrangement of the Israelites. The early part of it, from the first through the tenth chapters, appears to be a supplement to Leviticus, being occupied with relating the appointment of the Levites to the sacred offices. The journal of the march through the wilderness is then given as far as Numbers 21:20; after which the early incidents of the invasion are narrated. One direct quotation only from this book (Numbers 16:5) is made in the New Testament (2 Timothy 2:19); but indirect references to it by the later sacred writers are very numerous. 

Deuteronomy, the second law, a title which plainly shows what is the object of this book, namely, a recapitulation of the law. It was given in the form of public addresses to the people; and as Moses spoke in the prospect of his speedy removal, he enforced obedience to it by many forcible appeals to the Israelites, concerning their long and varied experience both of the mercies and the judgments of God. The minute notices of the heathen people with whom they had come in contact, but who afterward disappeared from the pages of history, as well as the accounts of the fertility and products of Canaan, and the counsels respecting the conquest of that country, fix the date of this book and the time of its composition by the hand of Moses. The close, however, must have been added by another; and, indeed, it is supposed by some to have formed the original preface to the Book of Joshua. 

Joshua. The title of this book is derived from the pious and valiant leader whose achievements it relates and who is commonly supposed to have been its author. The objections to this idea are founded chiefly on the clause, "unto this day," which occurs several times (Joshua 4:9; Joshua 6:25; Joshua 8:28). But this, at least in the case of Rahab, is no valid reason for rejecting the idea of his authorship; for assuming what is most probable, that this book was composed toward the close of Joshua's long career, or compiled from written documents left by him, Rahab might have been still alive. A more simple and satisfactory way of accounting for the frequent insertion of the clause, "unto this day," is the opinion that it was a comment introduced by Ezra, when revising the sacred canon; and this difficulty being removed, the direct proofs of the book having been produced by a witness of the transactions related in it, the strong and vivid descriptions of the passing scenes, and the use of the words "we" and "us," (Joshua 5:1-6), viewed in connection with the fact, that, after his farewell address to the people, Joshua "wrote these words in the book of the law of God" [Joshua 24:26]—all afford strong presumptive proof that the entire book was the work of that eminent individual. Its inspiration and canonical authority are fully established by the repeated testimonies of other Scripture writers (compare Joshua 6:26 with 1 Kings 16:34; compare Joshua 10:13 with Habakkuk 3:11; Joshua 3:14 with Acts 7:45; Joshua 6:17-23 with Hebrews 11:30; Joshua 2:1-24 with James 2:25; Psalms 44:2; Psalms 68:12-14; Psalms 78:54-55). As a narrative of God's faithfulness in giving the Israelites possession of the promised land, this history is most valuable, and bears the same character as a sequel to the Pentateuch, that the Acts of the Apostles do to the Gospels. 

Judges is the title given to the next book, from its containing the history of those non-regal rulers who governed the Hebrews from the time of Joshua to that of Eli, and whose functions in time of peace consisted chiefly in the administration of justice, although they occasionally led the people in their wars against their public enemies. The date and authorship of this book are not precisely known. It is certain, however, that it preceded the Second Book of Samuel (compare Jud with 2 Samuel 11:21), as well as the conquest of Jerusalem by David (compare Jude 1:21 with 2 Samuel 5:6). Its author was in all probability Samuel, the last of the judges (see Jud 19:1; 21:25), and the date of the first part of it is fixed in the reign of Saul, while the five chapters at the close might not have been written till after David's establishment as king in Israel (see Jud 18:31). It is a fragmentary history, being a collection of important facts and signal deliverances at different times and in various parts of the land, during the intermediate period of three hundred years between Joshua and the establishment of the monarchy. The inspired character of this book is confirmed by allusions to it in many passages of Scripture (compare Jud 4:2; 6:14 with 1 Samuel 12:9-12; Jud 9:53 with 2 Samuel 11:21; Jud 7:25 with Psalms 83:11; compare Jud 5:4, 5 with Psalms 7:5; Jud 13:5; 16:17 with Matthew 2:13-23; Acts 13:20; Hebrews 11:32). 

Ruth is properly a supplement to the preceding book, to which, in fact, it was appended in the ancient Jewish canon. Although it relates an episode belonging to the time of the Judges, its precise date is unknown. It appears certain, however, that it could not have been written prior to the time of Samuel (see Ruth 4:17-22), who is generally supposed to have been its author; and this opinion, in addition to other reasons on which it rests, is confirmed by Ruth 4:7, where it is evident that the history was not compiled till long after the transactions recorded. The inspiration and canonical authority of the book is attested by the fact of Ruth's name being inserted by Matthew in the Saviour's genealogy [Matthew 1:5]. 

The First and Second Books of Samuel. The two were, by the ancient Jews, conjoined so as to make one book, and in that form could be called the Book of Samuel with more propriety than now, the second being wholly occupied with the relation of transactions that did not take place till after the death of that eminent judge. Accordingly, in the Septuagint and the Vulgate, it is called the First and Second Books of Kings. The early portion of the First Book, down to the end of the twenty-fourth chapter, was probably written by Samuel; while the rest of it and the whole of the Second, are commonly ascribed to Nathan and Gad, founding the opinion on 1 Chronicles 29:29. Commentators, however, are divided about this, some supposing that the statements in 1 Samuel 2:26; 1 Samuel 3:1, indicate the hand of the judge himself, or a contemporary; while some think, from 1 Samuel 6:18; 1 Samuel 12:5; 1 Samuel 27:6, that its composition must be referred to a later age. It is probable, however, that these supposed marks of an after-period were interpolations of Ezra. This uncertainty, however, as to the authorship does not affect the inspired authority of the book, which is indisputable, being quoted in the New Testament (1 Samuel 13:14 in Acts 13:22, and 2 Samuel 7:14 in Hebrews 1:5), as well as in many of the Psalms. 

The First and Second Books of Kings, in the ancient copies of the Hebrew Bible, constitute one book. Various titles have been given them; in the Septuagint and the Vulgate they are called the Third and Fourth Books of Kings. The authorship of these books is unknown; but the prevailing opinion is that they were compiled by Ezra, or one of the later prophets, from the ancient documents that are so frequently referred to in the course of the history as of public and established authority. Their inspired character was acknowledged by the Jewish Church, which ranked them in the sacred canon; and, besides, it is attested by our Lord, who frequently quotes from them (compare 1 Kings 17:9; 2 Kings 5:14 with Lu 4:24-27; 1 Kings 10:1 with Matthew 12:42). 

The First and Second Books of Chronicles were also considered as one by the ancient Jews, who called them "words of days," that is, diaries or journals, being probably compiled from those registers that were kept by the king's historiographers of passing occurrences. In the Septuagint the title given them is Paraleipomenon, "of things omitted," that is, the books are supplementary because many things unnoticed in the former books are here recorded; and not only the omissions are supplied, but some narratives extended while others are added. The authorship is commonly ascribed to Ezra, whose leading object seems to have been to show the division of families, possessions, &c., before the captivity, with a view to the exact restoration of the same order after the return from Babylon. Although many things are restated and others are exact repetitions of what is contained in Kings, there is so much new and important information that, as Jerome has well said, the Chronicles furnish the means of comprehending parts of the New Testament, which must have been unintelligible without them. They are frequently referred to by Christ and the Apostles as forming part of "the Word of God" (see the genealogies in Matthew 1:1-16; Lu 3:23-38; compare 2 Chronicles 19:7 with 1 Peter 1:17; 2 Chronicles 24:19-21 with Matthew 23:32-35). 

Ezra was, along with Nehemiah, reckoned one book by the ancient Jews, who called them the First and Second Books of Ezra, and they are still designated by Roman Catholic writers the First and Second Books of Esdras. This book naturally divides itself into two parts or sections, the one contained in the first six chapters, and which relates the circumstances connected with the return of the first detachment of Babylonish exiles under Zerubbabel with the consequent rebuilding of the temple and the re-establishment of the divine service. The other part, embraced in the four concluding chapters, narrates the journey of a second caravan of returning captives under the conduct of Ezra himself, who was invested with powers to restore, in all its splendor, the entire system of the Jewish ritual. The general opinion of the Church in every succeeding age has been that Ezra was the author of this book. The chief objection is founded on Ezra 5:4, where the words, "Then said we unto them after this manner, What are the names of the men that make this building?" have occasioned a surmise that the first portion of the book was not written by Ezra, who did not go to Jerusalem for many years after. But a little attention will show the futility of this objection, as the words in question did not refer to the writer, but were used by Tatnai and his associates [Ezra 5:3]. The style and unity of object in the book clearly prove it to have been the production of but one author. The canonical authority of this book is well established; but another under the name of Ezra is rejected as apocryphal. 

Nehemiah appears to have been the author of this book, from his usually writing in his own name, and indeed, except in those parts which are unmistakably later editions or borrowed from public documents, he usually employs the first person. The major portion of the book is occupied with a history of Nehemiah's twelve years' administration in Jerusalem, after which he returned to his duties in Shushan. At a later period he returned with new powers and commenced new and vigorous measures of reform, which are detailed in the later chapters of the book. 

Esther derives its name from the Jewess, who, having become wife of the king of Persia, employed her royal influence to effect a memorable deliverance for the persecuted Church of God. Various opinions are embraced and supported as to the authorship of this book, some ascribing it to Ezra, to Nehemiah, or to Mordecai. The preponderance of authorities is in favor of the last. The historical character of the book is undoubted, since, besides many internal evidences, its authenticity is proved by the strong testimony of the feast of Purim, the celebration of which can be traced up to the events which are described in this book. Its claim, however, to canonical authority has been questioned on the ground that the name of God does not once occur in it. But the uniform tradition both of the Jewish and the Christian Churches supports this claim, which nothing in the book tends to shake; while it is a record of the superintending care of divine providence over his chosen people, with which it is of the utmost importance the Church should be furnished. The name of God is strangely enough omitted, but the presence of God is felt throughout the history; and the whole tone and tendency of the book is so decidedly subservient to the honor of God and the cause of true religion that it has been generally received by the Church in all ages into the sacred canon. 

01 Chapter 1 

Verse 1
And the LORD called unto Moses, and spake unto him out of the tabernacle of the congregation, saying,

the Lord ... spake ... out of the tabernacle. The laws that are contained in the previous record were delivered either to the people publicly from Sinai, as was the decalogue, or to Moses privately, on the summit of that mountain; but on the completion of the tabernacle, the remainder of the law was announced to the Hebrew leader by an audible voice from the divine glory which surmounted the mercyseat. 

Verse 2
Speak unto the children of Israel, and say unto them, If any man of you bring an offering unto the LORD, ye shall bring your offering of the cattle, even of the herd, and of the flock.

Speak unto the children of Israel. If the subject of communication were of a temporal nature, the Levites were excluded; but if it were a spiritual matter, the whole tribes were comprehended under this name (Deuteronomy 27:12-14). 

If any man ... The directions given here relate solely to voluntary or free-will offerings-those rendered over and above such as, being of standing and universal obligation, could not be dispensed with or commuted for any other kind of offering, (Exodus 29:38; Leviticus 23:37; Numbers 28:3; Numbers 28:11-27; etc.)

Bring your offering ... - i:e., those animals that were not only tame, innocent, and gentle, but useful, adapted for food, and consequently costly sacrifices. This rule excluded horses, dogs, swine, camels, and asses-which were used in sacrifice by some pagan nations-beasts and birds of prey, as also hares and deers. 

Verse 3
If his offering be a burnt sacrifice of the herd, let him offer a male without blemish: he shall offer it of his own voluntary will at the door of the tabernacle of the congregation before the LORD.

A burnt sacrifice , [ `olaah (Hebrew #5930)] - so called from its being carried up and laid on the altar [and in Greek, holokautooma, from its being wholly consumed on the altar]: no part of it was eaten either by the priests or the offerer. It was designed to propitiate the anger of God incurred by original sin, by sin in general, or by particular transgressions, and on special occasions (which will be noticed as they occur); and its entire combustion indicated the self-dedication of the offerer-his whole nature-his body and soul-as necessary to form sacrifice acceptable to God (Romans 12:1; Philippians 1:20). This was the most ancient (cf. Genesis 8:20; Genesis 20:7-8; Genesis 20:13; Job 1:5), as well as the most conspicuous, mode of sacrifice.

A male without blemish. The male was considered more perfect than the female (Isaiah 1:11; Malachi 1:14), and was more fully typical of Christ (see an exception to this rule in the offering of females, 1 Samuel 6:14). No animal was allowed to be offered that had any deformity or defect. Among the Egyptians a minute inspection was made by the priest, and the bullock having been declared perfect, a certificate to that effect being fastened to its horns with wax, was sealed with his ring, and no other might be substituted. A similar process of examining the condition of the beasts brought as offerings seems to have been adopted by the priests in Israel (Job 6:27). This was a most stringent rule, the rationale of which was, that sacrifices were considered either:

(1) As gifts; and as gifts presented by subjects to their king were in value and completeness proportioned to their sense of the dignity and worth of the sovereign, so the animal offerings made by the Israelites should be in such a state of physical perfection as should express their feelings of devoted loyalty to the King of Israel; or,

(2) As oblations to testify gratitude for benefits received, or to expiate sins committed. In either case, propriety as well as the hope of acceptance dictated a careful observance of the rule, that the animal offered should be in every respect "without blemish" (Malachi 1:8.)

Offer it ... at the door of the tabernacle. This phrase is tantamount to bring it to the altar, which was situated at the door or entrance. The specification of the door of the tabernacle may have been intended to prevent the notion being entertained that the rite could be duly performed at whatever altar it might be presented. The phraseology, "the door of the tabernacle," was, in the later times of the temple, exchanged for that of 'the gate of Jerusalem.' The oblation was made by, and properly consisted in, placing the living animal at the entrance of God's house. But other ceremonies entered into the idea of an offering relative to the disposal of the separate parts. The burnt offering was also distinguished from all the sacrifices prescribed by the Hebrew ritual, that it might be offered by foreigners as well as native Jews. The burnt offering expressed those general sentiments of acknowledgment to God as Creator and Benefactor, as well as that propitiation to Him as an offended Sovereign, which nature instinctively awakens in the breasts of all, and which rendered it therefore proper to be rendered by all.

At the door of the tabernacle - where stood the altar of burnt offering (Exodus 40:6), and every other place was forbidden; under the highest penalty (Leviticus 17:4). 

Verse 4
And he shall put his hand upon the head of the burnt offering; and it shall be accepted for him to make atonement for him.

Shall put his hand upon the head. This was a significant act, which implied not only that the offerer devoted the animal to God, but that he confessed his consciousness of sin, and prayed that his guilt and its punishment might be transferred to the victim; in other words, the sacrifice was vicarious. Bahr, in accordance with his non-substitutional views, considers that the imposition of the hand signified merely the offerer's ownership of the animal, and his willingness to surrender it to Yahweh in death.

And it shall be - rather, 'that it may be an acceptable atonement;' and so the Septuagint, dekton autoo ezilasasthai, accepted for him to make atonement.

To make atonement for him , [ kapeer (Hebrew #3722)] - to cover him. 

Verse 5
And he shall kill the bullock before the LORD: and the priests, Aaron's sons, shall bring the blood, and sprinkle the blood round about upon the altar that is by the door of the tabernacle of the congregation.

And he shall kill ... - meaning not the priest, because it was not his official duty in case of voluntary sacrifices, but the offerer; in later times, however, the office was generally performed by Levites (cf. 2 Chronicles 29:24; Ezra 6:24 ).

Before the Lord - on the spot where the hands had been laid upon the animal's head, on the north side of the altar.

Sprinkle the blood. This was to he done by the priests, who received the blood of the slain animal in brasen bowls, and sprinkled or poured it upon the altar near the offering, but apart from it. The blood being considered the life, the effusion of it was the essential part of the sacrifice, and the sprinkling of it, the application of the atonement-which made the person and services of the offerer acceptable to God. The skin having been stripped off and the carcass cut up, the various pieces were disposed on the altar in the manner best calculated to facilitate their being consumed By the fire.

This act, according to Bahr, symbolizes the offerer's readiness to yield his life-his all-himself, in faith, repentance, and devotedness, to God. But it denotes much more than that; for to this the offering and the killing of the animal is merely introductory [and even had there been no mention of kapeer (Hebrew #3722) in the burnt offering, the special ceremony of the sprinkling of the blood would have shown that expiation was connected with it.] 

Verse 6
And he shall flay the burnt offering, and cut it into his pieces.

No JFB commentary on this verse. 

Verse 7
And the sons of Aaron the priest shall put fire upon the altar, and lay the wood in order upon the fire:

The sons of Aaron the priest shall put fire upon the altar - i:e., stir or rouse the fuel; because the fire made use of there descended from heaven (Leviticus 9:24), and all other fire was prohibited (Leviticus 10:1). 

Verse 8
And the priests, Aaron's sons, shall lay the parts, the head, and the fat, in order upon the wood that is on the fire which is upon the altar:

The fat - the fat covering the intestines, that about the kidneys especially, which is called 'suet.' 

Verse 9
But his inwards and his legs shall he wash in water: and the priest shall burn all on the altar, to be a burnt sacrifice, an offering made by fire, of a sweet savour unto the LORD.

But his inward ... This part of the ceremony was symbolical of the inward purity and the holy walk that became acceptable worshippers.

A sweet savour unto the Lord - is an expression of the offerer's piety, but especially as a sacrificial type of Christ. 

Verses 10-13
And if his offering be of the flocks, namely, of the sheep, or of the goats, for a burnt sacrifice; he shall bring it a male without blemish.

If his offering be of the flocks. Those who could not afford the expense of a bullock might offer a ram or a he-goat; and the same ceremonies were to be observed in the act of offering. In sheep, the fat of the tail was also burnt. 

Verses 14-17
And if the burnt sacrifice for his offering to the LORD be of fowls, then he shall bring his offering of turtledoves, or of young pigeons.

If the burnt sacrifice ... be of fowls. The gentle nature and cleanly habits of the dove led to its selection, while all other fowls were rejected, either for the fierceness of their disposition or the grossness of their taste; and in this case there being, from the smallness of the animal, no blood for waste, the priest was directed to prepare it at the altar, and sprinkle the blood. This was the offering appointed for the poor.

The fowls were always offered in pairs; and the reason why Moses ordered two turtle-doves, or two young pigeons, was not merely to suit the convenience of the offerer, but according as the latter was in season; because pigeons are sometimes quite hard and unfit for eating, at which time turtle-doves are very good in Egypt and Palestine. The turtle-doves are not restricted to any age, because they are always good when they appear in those countries, being birds of passage; but the age of the pigeons is particularly marked, that they might not be offered to God at times when they are rejected by men (Harmer). It is obvious, from the varying scale of these voluntary sacrifices, that the disposition of the offerer was the thing looked to-not the costliness of his offering. 

02 Chapter 2 
Verse 1
And when any will offer a meat offering unto the LORD, his offering shall be of fine flour; and he shall pour oil upon it, and put frankincense thereon:

When any will offer a meat offering - vegetable gift, as ears of grain [ minchaah (Hebrew #4503)] - or bread offering, such as meal cakes (see the notes at Genesis 4:3-5). If presented in the latter form, the bread was to consist of "fine flour" sifted from all bran or husks, that distinguished a bloodless from a bloody sacrifice.

The word "meat," however, is improper, as its meaning, as now used, is different from that attached at the date of our English translation. It was then applied, not to 'flesh,' but 'food' generally, and here it is applied to the flour of wheat. The meat offerings were intended as a thankful acknowledgment for the bounty of Providence. The priest was to take out of the offering brought a 'handful,' as a sample; and hence, although meat offerings accompanied some of the appointed sacrifices, those here described, being voluntary oblations, were offered alone.

Pour oil upon it, and put frankincense thereon. Oil was used as butter is with us: symbolically it meant the influences of the Spirit, of which oil was the emblem, as incense was of prayer. Incense also was required as an accompaniment to the meat offering (cf. Leviticus 2:15; Leviticus 6:14-15). 

Verse 2
And he shall bring it to Aaron's sons the priests: and he shall take thereout his handful of the flour thereof, and of the oil thereof, with all the frankincense thereof; and the priest shall burn the memorial of it upon the altar, to be an offering made by fire, of a sweet savour unto the LORD:

Shall burn the memorial - rather, 'for a memorial;' i:e., a part of it ['et 'azkaaraataah (Hebrew #234); Septuagint, to mneemosunon autees]. This was the designation of that part of the vegetable offering which was consumed with frankincense upon the altar. The smoke of its strong fragrance ascending aloft was supposed to recommend the offerer to the favour of God, by reminding Him of His covenant promises (Leviticus 2:9; Leviticus 2:16; Leviticus 5:12; Numbers 5:26 : see also Leviticus 24:7, where the incense sprinkled upon the showbread is also termed "a memorial." 

Verse 3
And the remnant of the meat offering shall be Aaron's and his sons': it is a thing most holy of the offerings of the LORD made by fire.

The remnant of the meat offering shall be Aaron's and his sons'. The circumstance of a portion of it being appropriated to the use of the priests distinguishes this from a burnt offering. They alone were to partake of it within the sacred precincts as among "the most holy things (cf. Leviticus 6:16; Leviticus 6:26; Leviticus 7:6; Leviticus 7:9; Leviticus 21:22). 

Verse 4
And if thou bring an oblation of a meat offering baken in the oven, it shall be unleavened cakes of fine flour mingled with oil, or unleavened wafers anointed with oil.

Baken in the oven - generally a circular hole excavated in the floor, from one to five feet deep; the sides of which are covered with hardened plaster, on which cakes are baked of the form and thickness of pancakes (see the note at Genesis 18:6). The shape of Eastern ovens varies considerably according to the nomadic or settled habits of the people. 

Verse 5
And if thy oblation be a meat offering baken in a pan, it shall be of fine flour unleavened, mingled with oil.

Baken in a pan - a thin plate, generally of copper or iron [Septuagint, teeganon; ta-jen of the Arabs], similar to what the country people in Scotland called a 'girdle' for baking oatmeal cakes. 

Verse 6
Thou shalt part it in pieces, and pour oil thereon: it is a meat offering.

Part it in pieces, and pour oil thereon. The breaking into halves or fragments was necessary, because part was to be offered, while the remainder was reserved for the priest. Pouring oil on bread is a common practice among the Eastern people, who are fond of broken bread dipped in oil, butter, and milk. Oil only was used in the meat offerings, and probably for a symbolic reason. It is evident that these meat offerings were previously prepared by the offerer, and when brought, the priest was to take it from his hands and burn a portion on the altar. In later times there was an oven in the temple for the preparation of meat offerings (1 Chronicles 23:28-29; Ezekiel 46:20). 

Verses 7-10
And if thy oblation be a meat offering baken in the fryingpan, it shall be made of fine flour with oil.

No JFB commentary on these verses. 

Verse 11
No meat offering, which ye shall bring unto the LORD, shall be made with leaven: for ye shall burn no leaven, nor any honey, in any offering of the LORD made by fire.

No leaven, nor any honey. Leaven [being the symbol of kakia (Greek #2549) and poneeria (Greek #4189)] was not allowable in meat offerings, the value of which, being thank offerings, consisted in their being expressive of eilikrineia (Greek #1505), sincerity and aleetheia (Greek #225), truth; azuma (Greek #106), unleaven was emblematic of these qualities (1 Corinthians 5:8). Nothing sweet or sour was to be offered. In the warm climates of the East leavened bread soon spoils; and hence, it was regarded as the emblem of hypocrisy or corruption. Some, however, think that the chief reason of the prohibition was that leaven and honey were used in the idolatrous rites of the pagan. 

Verse 12
As for the oblation of the firstfruits, ye shall offer them unto the LORD: but they shall not be burnt on the altar for a sweet savour.

The oblation of the first-fruits - voluntary offerings made by individuals out of their increase, and leaven and honey might be used with these (Leviticus 23:17; Numbers 15:20). Though presented at the altar, they were not consumed, but assigned by God for the use of the priests. 

Verse 13
And every oblation of thy meat offering shalt thou season with salt; neither shalt thou suffer the salt of the covenant of thy God to be lacking from thy meat offering: with all thine offerings thou shalt offer salt.

Every ... meat offering shalt thou season with salt. The same reasons which led to the prohibition of leaven recommended the use of salt-if the one soon putrifies, the other possesses a strongly perservative property; and hence, it became an emblem of incorruption and purity, as well as of a perpetual covenant-a perfect reconciliation and lasting friendship [ melach (Hebrew #4417) b

Verse 14
And if thou offer a meat offering of thy firstfruits unto the LORD, thou shalt offer for the meat offering of thy firstfruits green ears of corn dried by the fire, even corn beaten out of full ears.

A meat offering of thy first-fruits. From the mention of green ears, this seems to have been a voluntary offering before the harvest-the ears being prepared in the favorite way of Eastern people, by parching or roasting them at the fire, and then beating them out for use. The grits or polenta of early grain (cf. Leviticus 23:14; Ruth 2:14; 1 Samuel 17:17; 1 Samuel 25:18; 2 Samuel 17:28; 2 Kings 4:42) - i:e., says Gesenius, 'fresh wheat or barley groats,' in preparing which as an offering to God, the best and earliest ears were selected from [ karmel (Hebrew #3759)] garden or other grain.

The Rabbinical interpretation, therefore, is not absurd, but opens the way to the true sense-namely, 'a young and tender ear of grain; not a green ear.' Accordingly the passage should be rendered, 'Thou shalt bring for the meat offering of thy first-fruits, the abib, the fruit or cereal produce, parched with fire, beaten out of the full ear;' for it is evident that what is beaten out of the full ear is not a verdant, unripe ear, but the grain or edible part of it.

The first-fruits when presented as an offering was accompanied with some parched grain or bread baked of it. The use of parched grain is still very common in the rural districts of the East, as well as among the Bedouin Arabs. 'In the season of harvest the grains of wheat, not yet fully dry and hard, are roasted in a pan or in an iron plate, and constitute a very palatable article of food: this is eaten along with bread, or instead of it. Indeed, the use of it is so common at this season among the labouring classes that this parched grain is sold in the markets' (Robinson's 'Biblical Researches,' vol. 2:, p. 394).

It was designed to be an early tribute of pious thankfulness for the earth's increase, and it was offered according to the usual directions. But it was one of those rites enjoined on the Israelites, the regular or practicable observance of which could only be attended to after their settlement in the promised land. 

03 Chapter 3 
Verse 1
And if his oblation be a sacrifice of peace offering, if he offer it of the herd; whether it be a male or female, he shall offer it without blemish before the LORD.

If his oblation be a sacrifice of peace offering , [ zebach (Hebrew #2077) sh

Verse 2
And he shall lay his hand upon the head of his offering, and kill it at the door of the tabernacle of the congregation: and Aaron's sons the priests shall sprinkle the blood upon the altar round about.

He shall lay his hand upon the head. Having performed this significant act, he killed it before the door of the tabernacle, and the priests sprinkled the blood round about upon the altar. 

Verse 3
And he shall offer of the sacrifice of the peace offering an offering made by fire unto the LORD the fat that covereth the inwards, and all the fat that is upon the inwards,

He shall offer of the sacrifice. The peace offering differed from the oblations formerly mentioned in this respect, that while the burnt offering was wholly consumed on the altar, and the freewill offering was partly consumed and partly assigned to the priests, in this offering the fat alone was burnt, only a small part was allotted to the priests, while the rest was granted to the offerer and his friends-thus forming a sacred feast of which the Lord and His priests and people conjointly partook, and which was symbolical of the spiritual feast, the sacred communion, which through Christ, the great peace offering, believers enjoy (see further the notes at Leviticus 19:1-37 and Leviticus 22:1-33.)

The fat that covereth the inwards - i:e., the webwork that presents itself first to the eye on opening the belly of a cow.

The fat ... upon the inward - adhering to the intestines, but easily removable from them; or, according to some, that which was next the ventricle. 

Verses 4-11
And the two kidneys, and the fat that is on them, which is by the flanks, and the caul above the liver, with the kidneys, it shall he take away. The two kidneys ... of the flock ... the whole rump , ['alyaah] - the tail of the Syrian sheep, ovis laticaudia (Linnoeus) (Leviticus 7:3; Leviticus 8:25; Leviticus 9:19; Exodus 29:22). There is in Eastern countries a species of sheep the tails of which are not less than four feet and a half in length. These tails are of a substance between fat and marrow. A sheep of this kind weighs 60 or 70 English pounds weight, of which the tail usually weighs 15 pounds or more. This species is by far the most numerous in Arabia, Syria, and Palestine, and, forming probably a large portion in the flocks of the Israelites, seems to have been the kind that usually bled on the Jewish altars. The extraordinary size and deliciousness of their tails gave additional importance to this law. To command, by an express law, the tail of a British sheep to be offered in sacrifice to God might well surprise us; but the wonder ceases when we are told of those broad-tailed Eastern sheep, and of the extreme delicacy of that part which was so particularly specified in the statute (cf. Rawlinson's Herodotus, b. 3:, ch. 110:, note 3; also 'Fellowes' 'Asia Minor,' p. 10). 

Verse 12
And if his offering be a goat, then he shall offer it before the LORD.

If his offering be a goat. Whether this or any of the other two animals were chosen, the same general directions were to be followed in the ceremony of offering. 

Verses 13-16
And he shall lay his hand upon the head of it, and kill it before the tabernacle of the congregation: and the sons of Aaron shall sprinkle the blood thereof upon the altar round about.

No JFB commentary on these verses. 

Verse 17
It shall be a perpetual statute for your generations throughout all your dwellings, that ye eat neither fat nor blood.

Ye eat neither fat nor blood. The details given above distinctly define the fat in animals which was not to be eaten; so that all the rest, whatever adhered to other parts, or was intermixed with them, might be used. The prohibition of blood rested on a different foundation, being intended to preserve their reverence for the Messiah, who was to shed His blood as an atoning sacrifice for the sins of the world. 

04 Chapter 4 
Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
Speak unto the children of Israel, saying, If a soul shall sin through ignorance against any of the commandments of the LORD concerning things which ought not to be done, and shall do against any of them:

If a soul shall sin through ignorance - a soul-an individual. All sins may be considered, in a certain sense, as committed "through ignorance," error, or misapprehension of one's true interests. The sins, however, referred to in this law were unintentional violations of the ceremonial laws, breaches made through haste, or inadvertency of some negative precepts, which, if done knowingly and willfully, would have involved a capital punishment.

Do against any of them. To bring out the meaning, it is necessary to supply, 'he shall bring a sin offering.' Such sins of ignorance must have been of rare, or at least, of only occasional occurrence. [ ChaTaa't (Hebrew #2403)] "sin offering" is distinguished from [ 'aashaam (Hebrew #817)] trespass offering in the statutes which describe the occasion and particularize, in minute details, the formalities with which they were to be respectively presented. (See the notes at Leviticus 7:1-10 : cf. Leviticus 14:12; Leviticus 14:19; Numbers 6:12; Numbers 6:14.) 

Verse 3
If the priest that is anointed do sin according to the sin of the people; then let him bring for his sin, which he hath sinned, a young bullock without blemish unto the LORD for a sin offering.

If the priest that is anointed do sin , [ hakoheen (Hebrew #3548) hamaashiyach (Hebrew #4899)] - the priest the anointed (see the note at Leviticus 8:12); an expression which occurs three times in this chapter, and frequently elsewhere in reference to that dignified functionary (cf. Leviticus 5:16; Leviticus 16:32; Exodus 40:13). [But this word never does denote the priestly office, except when koheen (Hebrew #3548) is added.] The high priest, in whom, considering his character as typical mediator, and his exalted office, the people had the deepest interest, and whose transgression of any part of the divine law, therefore, whether done unconsciously or heedlessly, was a very serious offence, both as regarded himself individually and the influence of his example. He is the person principally meant, though the common order of the priesthood was included.

Do sin according to the sin of the people - i:e., bring guilt on the people. He was to take a young bullock (the age and sex being expressly mentioned), and having lured it according to the form prescribed for the burnt offerings, he was to take it into the holy place, and sprinkle the atoning blood seven times before the veil, and tip with the crimson fluid the horns of the golden altar of incense, on his way to the court of the priests, and pour out what remained upon the ground in the court before the altar of burnt offering. Nothing was burnt upon the altar, except the fat and the abdominal appurtenances. This was a solemn ceremonial, appointed only for very grave and heinous offences, and which betokened that his sin, though done in ignorance, had vitiated all his services; nor could any official duty he engaged in be beneficial either to himself or the people unless it were atoned for by blood. 

Verses 4-10
And he shall bring the bullock unto the door of the tabernacle of the congregation before the LORD and shall lay his hand upon the bullock's head, and kill the bullock before the LORD.

No JFB commentary on these verses. 

Verse 11
And the skin of the bullock, and all his flesh, with his head, and with his legs, and his inwards, and his dung,

The skin of the bullock, and all his flesh. In ordinary circumstances these were perquisites of the priests. But in the expiation necessary for a sin of the high priest's, after the fat of the sacrifice was offered on the altar, the carcass was carried outside the camp, in order that the total combustion of it in the place of ashes might the more strikingly indicate the enormity of the transgression, and the horror with which he regarded it (cf. Hebrews 13:12-13). 

Verse 12
Even the whole bullock shall he carry forth without the camp unto a clean place, where the ashes are poured out, and burn him on the wood with fire: where the ashes are poured out shall he be burnt.

Even the whole bullock shall he carry forth , [ w

Verse 13
And if the whole congregation of Israel sin through ignorance, and the thing be hid from the eyes of the assembly, and they have done somewhat against any of the commandments of the LORD concerning things which should not be done, and are guilty;

If the whole congregation of Israel sin through ignorance. In consequence of some culpable neglect or misapprehension of the law the people might contract national guilt, and national expiation was necessary. The same sacrifice was to be offered as in the former case, but with this difference in the ceremonial, that the elders or heads of the tribes, as representing the people, and being the principal aggressors in misleading the congregation, laid their hands on the head of the victim. The priest then took the blood into the holy place, where, after dipping his finger in it seven times, he sprinkled the drops seven times before the veil; this done, he returned to the court of the priests, and ascending the altar, put some portion upon its horns; then he poured it out at the foot of the altar. The fat was the only part of the animal which was offered on the altar; for the carcass, with its appurtenances and offals, was carried outside the camp, into the place where the ashes were deposited, and there consumed with fire. 

Verses 14-21
When the sin, which they have sinned against it, is known, then the congregation shall offer a young bullock for the sin, and bring him before the tabernacle of the congregation.

No JFB commentary on these verses. 

Verses 22-26
When a ruler hath sinned, and done somewhat through ignorance against any of the commandments of the LORD his God concerning things which should not be done, and is guilty;

When a ruler hath sinned. Whatever was the form of government, the king, judge, or subordinate was the party concerned in this law. The transgression of such a civil functionary being less serious in its character and consequences than that either of the high priest or the congregation, a sin offering of inferior value was required - "a kid of the goats" [ s

Verses 27-35
And if any one of the common people sin through ignorance, while he doeth somewhat against any of the commandments of the LORD concerning things which ought not to be done, and be guilty;

If any one of the common people sin through ignorance. In this case the expiatory offering appointed was a female kid, or a ewe-lamb without blemish; and the ceremonies were exactly the same as those observed in the case of the offending ruler. In these two latter instances the blood of the sin offering was applied to the altar of burnt offering-the place where bloody sacrifices were appointed to be immolated. But the transgression of a high priest, who represented the people, or of the whole congregation, who were to be a kingdom of priests (Leviticus 19:6), entailing a general taint on the ritual of the tabernacle, and vitiating its services, required a further expiation; and therefore, in these cases, the blood of the sin offering was carried into the holy place, the apartment in which the priests performed their sacred functions, as well as the ideal residence of the "holy nation," and there was applied to the altar of incense.

Verse 35. It shall be forgiven him. None of these sacrifices possessed any intrinsic value sufficient to free the conscience of the sinner from the pollution of guilt, or to obtain his pardon from God; but they gave a formal deliverance from a secular penalty (Hebrews 9:13-14); and they were figurative representations of the full and perfect sin offering which was to be made by Christ. The word "atonement," both in English and in other languages, signifies any reconciliation-at-one-merit, a bringing to unity; and when used for the 'sin offering' (Leviticus 4:26; Leviticus 4:31; Leviticus 4:35) expresses nothing more than that, in consequence of this sacrifice, there was reconciliation made between God and the worshipper; whereas the worshipper, before the sacrifice, was not in communion, he was now restored. In the old covenant the sin offering made atonement by bringing back the Israelite to his share in that covenant. In the new covenant, the offering of Christ also made atonement, by bringing all people to their share of this covenant ('Israel after the Flesh,' p. 57). 

05 Chapter 5 

Verse 1
And if a soul sin, and hear the voice of swearing, and is a witness, whether he hath seen or known of it; if he do not utter it, then he shall bear his iniquity.

The section (1-13) is a continuation of the law regarding sin offerings in the case of a common Israelite, and specifies three examples of sin, arising from precipitation and neglect, which, though of a lighter character than those previously alluded to, required expiation in the person who committed them.

If a soul ... hear the voice of swearing - or rather, of adjuration [ qowl (Hebrew #6963) 'aalaah (Hebrew #423); Septuagint, fooneen horkismou]. The reference is either to one who, having heard another testify on oath to what was false, and neglected to give information of the perjury; or to one who had not gone before a court to give the evidence which he possessed. A proclamation was issued, calling any one who could give information to come before the court and bear testimony to the guilt of a criminal; and the manner in which witnesses were interrogated in the Jewish courts of justice was not by swearing them directly, but adjuring them by reading the words of an oath - "the voice of swearing." The offence, then, for the expiation of which this law provides, was that of a person who neglected or avoided the opportunity of lodging the information which it was in his power to communicate.

He shall bear his iniquity , [ w

Verse 2
Or if a soul touch any unclean thing, whether it be a carcase of an unclean beast, or a carcase of unclean cattle, or the carcase of unclean creeping things, and if it be hidden from him; he also shall be unclean, and guilty.

If a soul touch any unclean thing. A person who, unknown to himself at the time, came in contact with anything unclean, and either neglected the requisite ceremonies of purification, or engaged in the services of religion while under the taint of ceremonial defilement, might be afterward convinced that he had committed an offence. 

Verse 3
Or if he touch the uncleanness of man, whatsoever uncleanness it be that a man shall be defiled withal, and it be hid from him; when he knoweth of it, then he shall be guilty.

No JFB commentary on this verse. 

Verse 4
Or if a soul swear, pronouncing with his lips to do evil, or to do good, whatsoever it be that a man shall pronounce with an oath, and it be hid from him; when he knoweth of it, then he shall be guilty in one of these.

If a soul swear - a rash oath, without duly considering the nature and consequences of the oath, perhaps inconsiderately binding himself to do anything wrong, or neglecting to perform a vow to do something good. In all such cases a person might have transgressed one of the divine commandments unwittingly, and have been afterward brought to a sense of his delinquency. 

Verse 5
And it shall be, when he shall be guilty in one of these things, that he shall confess that he hath sinned in that thing:

It shall be ... shall confess - make a voluntary acknowledgment of his sin from the impulse of his own conscience, and before it come to the knowledge of the world. A previous discovery might have subjected him to some degree of punishment from which his spontaneous confession released him; but still he was considered guilty of a sin, to expiate which he was obliged by the ceremonial law to go through certain observances. 

Verses 6-14
And he shall bring his trespass offering unto the LORD for his sin which he hath sinned, a female from the flock, a lamb or a kid of the goats, for a sin offering; and the priest shall make an atonement for him concerning his sin.

He shall bring his trespass offering , [ 'et (Hebrew #853) 'ashaamow (Hebrew #817)]. The 'ashaam and the chaTaat' (see the notes at Leviticus 4:2-3), though distinguished in the prescriptions of the law (see the note at Leviticus 5:15), were sometimes used indiscriminately, just as, in English, transgressions of the divine law are called sometimes sins and sometimes debts. The material of the expiative ceremonial was the same in these specified examples as was formerly prescribed for the common Israelite (Leviticus 4:32), unless poverty prevented, and in that case less costly offerings were permitted: he might bring a pair of turtle-doves or two young pigeons-the one to be offered for a sin offering, the other for a burnt offering (see, for the reason of this alternative choice, the note at Leviticus 1:14); or if even that was beyond his ability, the law would be satisfied with the tenth part of an ephah of fine flour without oil or frankincense.

Verse 11. He shall put no oil upon it, neither shall he put any frankincense thereon; because it is a sin offering. 'Oil and incense symbolize the Spirit of God and the prayer of man. The meat offering in general is the symbol of good works. These, however, are good works, and acceptable to God, only when they proceed from the depths of a godly and sanctified heart, when they are produced and matured by the Holy Spirit, and when, furthermore, they are presented to God as His own work in man, and the latter acknowledges, with thanksgiving and praise, that the works are not the product of his own goodness, but of the grace of God. The sin offering, however, was characteristically an expiatory sacrifice. The idea of atonement was here so entirely predominant that no room for the other ideas remained' (Kurtz, 'Mosaisches Opfer').

Verse 12. And the priest shall take his handful - (see the notes at Leviticus 2:3; Leviticus 7:9, where, in the meat offerings, the priest received all except a handful.) Such was the sin offering-a sacrifice offered for the expiation of such transgressions as were not punished by the laws of the state, or which were known only to the conscience of the individual.

Sin offerings, indeed, were appointed in specific cases, which cannot be included in this category (see the notes at Leviticus 9:2; Leviticus 12:6; Leviticus 14:19); but in general they were designed for transgressions of the social law, on which no penal statute was declared (cf. Exodus 22:25), or a mistake in the observance of the ritual law (as when a person continued his labour so as unwittingly to encroach upon the sacred season of the Sabbath); in short, for transgressions of all the commandments of the Lord (cf. Numbers 15:22-24) which were committed undesignedly, through inadvertency, negligence, or precipitation. For these the sin offering was instituted as a means of atonement-the design being to produce, by the necessity of such sacred formalities, a sense of the evil of sin, in separating the offender from God, and the effect, or at least the tendency, being to impress upon the mind of the offerer the importance of greater circumspection and vigilance in future.

The sin offerings were prescribed for all classes who were conscious of sin to be expiated: and it is observable that the material, as well as the formalities prescribed, were graduated, not so much by the nature of the sin, as by the standing of the offending party; because the principle underlying the offering was, that the sin committed had severed the transgressor from theocratic communion with Yahweh. Accordingly, the commencement of the oblation was made in the forecourt of the sanctuary, and at the altar of burnt offering. The characteristic formality was, that instead of sprinkling the blood of the victim indiscriminately round about the altar (Leviticus 1:5), as in other offerings, it was done exclusively upon the horns of that altar-a significant act; as the horn was the symbol of regal power (Daniel 7:7-8; Daniel 8:3; Daniel 8:9), as well as of honour (Job 16:15; Psalms 89:17; Psalms 112:9), also of temporal prosperity (Psalms 92:10), and hence, of spiritual blessings (2 Samuel 22:3; Psalms 18:2; Luke 1:69).

This particular act was required because, unlike the burnt offering, which had regard to sin generally, the sin offering had to do with a definite offence. This was the common form of the sin offering; and hence, the mention of it occurs in specifying the cases of private individuals or rulers in Israel.

But when the party was a priest, in whom an offence or mistake was aggravated by his high and public position, a more expensive as well as a more solemn process of expiation was prescribed. No victim inferior to a bullock was allowable; and as the sanctuary, in which he discharged his sacred functions, had been desecrated by the fact of his delinquency, so, after the observance of the usual preliminaries, the blood of the sacrifice was carried within the sanctuary, and sprinkled upon the altar of incense, which was chosen not only from its relative superiority in importance to the other furniture, but because it actually embodied the full idea of 'the holy place.' Hence, the blood was besmeared on its horns; but that being insufficient, there was a sevenfold (the covenant number) sprinkling toward the separating veil, before the kaporet (Hebrew #3727) (mercyseat) - i:e., before the Lord" (Leviticus 4:6).

The same course of observances was required in the offering for the whole congregation, in consequence of their priestly character. This graduated course of ritual atonement, independently of the ends of moral and religious discipline to which it was subservient, seems to have been based on the principle that acts which would not be thought by pagans as having any element of evil in them were sinful when done by the Israelites, who were in national covenant with Yahweh, and still more so in their priests, who were consecrated to His service, and officiated in His sanctuary; just as among us many things are done freely by men of the world which are considered improprieties in Christian people, and reprehensible offences in Christian ministers. 

Verse 15
If a soul commit a trespass, and sin through ignorance, in the holy things of the LORD then he shall bring for his trespass unto the LORD a ram without blemish out of the flocks, with thy estimation by shekels of silver, after the shekel of the sanctuary, for a trespass offering:

If a soul commit a trespass , [ tim`ol (Hebrew #4603) ma`al (Hebrew #4604)] - act covertly, faithlessly to the Lord respecting His worship or His servants.

And sin through ignorance , [ bishgaagaah (Hebrew #7684)] - by mistake, inadvertently (see the note at Leviticus 4:2 : cf. Numbers 15:30).

In the holy things of the Lord - i:e., things appropriated by law to the purposes of the sanctuary (Leviticus 22:2), such as the poll-tax, tithes, first-fruits, offerings of various sorts presented to God, or due to Him and the priests (Exodus 34:26; Deuteronomy 12:17-18; Deuteronomy 15:19).

A ram. This was the material appointed in every case of expiation for trespass (see the ceremony of offering the ram, described Leviticus 7:1).

With thy estimation - i:e., of Moses in the first instance, but afterward of the priest on duty (Leviticus 27:3; Leviticus 27:12). But what was he to estimate?-it might be the ram, which in value was to be at the rate fixed by the priest; but most probably it was the amount at which his trespass was estimated-the compensation money which he was to pay for the sacrilege he had committed, the ram being added as a sin offering.

By shekels of silver, after the shekel of the sanctuary , [ kecep (Hebrew #3701) sh

Verse 16
And he shall make amends for the harm that he hath done in the holy thing, and shall add the fifth part thereto, and give it unto the priest: and the priest shall make an atonement for him with the ram of the trespass offering, and it shall be forgiven him.

He shall make amends for the harm that he hath done in the holy thing. The trespass offering was conscience-money paid directly to God, who had been defrauded; but there was an additional payment of a fifth made to the sanctuary or the priest. A fifth was the proportion required to be added in the redemption of 'holy things' (Leviticus 27:13; Leviticus 27:15; Leviticus 27:19). 

Verses 17-19
And if a soul sin, and commit any of these things which are forbidden to be done by the commandments of the LORD though he wist it not, yet is he guilty, and shall bear his iniquity.

If a soul sin ... though he wist it not. This also refers to holy things, and it differs from the preceding in being one of the doubtful cases - i:e., where conscience suspects, though the understanding be in doubt, whether criminality or sin has been committed. The Jewish Rabbis give as an example the case of a person who, knowing that "the fat of the inward" is not to be eaten, religiously abstained from the use of it; but should a dish happen to have been at table, in which he had reason to suspect some portion of that meat was intermingled, and he had inadvertently partaken of that unlawful viand, he was bound to bring a ram as a trespass offering. These provisions were all designed to impress the conscience with the sense of responsibility to God, and keep alive on the hearts of the people a salutary fear of doing any secret wrong. 

06 Chapter 6 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
If a soul sin, and commit a trespass against the LORD, and lie unto his neighbour in that which was delivered him to keep, or in fellowship, or in a thing taken away by violence, or hath deceived his neighbour;

If a soul ... commit a trespass against the Lord. This law, the record of which should have been joined with the previous chapter, was given concerning things stolen, fraudulently gotten, or wrongfully kept. The offender was enjoined to make restitution of the articles to the rightful owner, along with a fifth part out of his own possessions. But it was not enough thus to repair the injury done to a neighbour and to society. He was required to bring a trespass offering, as a token of sorrow and penitence for having hurt the cause of religion and of God.

That trespass offering was a ram without blemish [Septuagint, krion apo toon probatoon amoomon timees eis ho epleemmeleese-a faultless ram from the flock, as a compensation for that in which he had erred], which was to be made on the altar of burnt offerings, and the flesh belonged to the priests. This penalty was equivalent to a mitigated fine; but being associated with a sacred duty, the form in which the fine was inflicted served the important purpose of rousing attention to the claims of God, and reviving a sense of responsibility to Him. 

Verses 3-8
Or have found that which was lost, and lieth concerning it, and sweareth falsely; in any of all these that a man doeth, sinning therein:

No JFB commentary on these verses. 

Verse 9
Command Aaron and his sons, saying, This is the law of the burnt offering: It is the burnt offering, because of the burning upon the altar all night unto the morning, and the fire of the altar shall be burning in it.

Command Aaron and his sons. In this passage Moses received instructions more definite and minute than the preceding regulations respecting the sacrifices, to be delivered to the priests respecting their official duties in the various kinds of sacrificial offerings that were to be presented; and, first, the burnt offering [ haa`olaah (Hebrew #5930)] - the sacrifice which went up in smoke (see the note at Genesis 8:20).

The daily service which is here referred to (see the note at Exodus 29:38; Numbers 28:3) consisted of two lambs, offered, one in the morning at sunrise, the other in the evening, when the day began to decline. Both of them were consumed on the altar by means of a slow fire, before which the the sacrifice were so placed that they fed it all night. The priest, when performing his sacred functions at the altar, was to be dressed in his official costume, which consisted of white linen [ bad (Hebrew #906)] - byssus (see the note at Exodus 28:39-42; Exodus 39:27-28).

Afterward he was to resume his ordinary garb, and carry forth the ashes. [ w

Verses 10-13
And the priest shall put on his linen garment, and his linen breeches shall he put upon his flesh, and take up the ashes which the fire hath consumed with the burnt offering on the altar, and he shall put them beside the altar.

No JFB commentary on these verses. 

Verse 14
And this is the law of the meat offering: the sons of Aaron shall offer it before the LORD, before the altar.

This is the law of the meat offering , [ haminchaah (Hebrew #4503)]. It did not consist of flesh, as an ordinary reader is apt to suppose from our version (the word "meat" being now used in a different sense from what it bore when the King James Version was made), but of flour, oil, and frankincense (see the note at Leviticus 23:13). 

Verse 15
And he shall take of it his handful, of the flour of the meat offering, and of the oil thereof, and all the frankincense which is upon the meat offering, and shall burn it upon the altar for a sweet savour, even the memorial of it, unto the LORD.

No JFB commentary on this verse. 

Verse 16
And the remainder thereof shall Aaron and his sons eat: with unleavened bread shall it be eaten in the holy place; in the court of the tabernacle of the congregation they shall eat it.

Shall it be eaten in the holy place. "The" is applied here to the whole sanctuary. Though this was a provision for the priests and their families, it was to be regarded as 'most holy;' and the way in which it was prepared was, on any meat offerings being presented, the priest carried them to the altar, and taking a handful from each of them as an oblation, salted and burnt it on the altar; the residue became the property of the priests, and was the food of those whose duty it was to attend on the service. They themselves, as well as the vessels from which they ate, were typically "holy;" and they were not at liberty to partake of the meat offering while they laboured under any ceremonial defilement. Moreover, in accordance with the idea of their official sanctity, the offering was to be eaten only by themselves, while the female members of their family were precluded. 

Verses 17-19
It shall not be baken with leaven. I have given it unto them for their portion of my offerings made by fire; it is most holy, as is the sin offering, and as the trespass offering.

No JFB commentary on these verses. 

Verse 20
This is the offering of Aaron and of his sons, which they shall offer unto the LORD in the day when he is anointed; the tenth part of an ephah of fine flour for a meat offering perpetual, half of it in the morning, and half thereof at night.

This is the offering of Aaron, and of his sons - the daily meat offering of the high priest; for though his sons are mentioned along with him, yet, from the expression, "which they shall offer unto the Lord in the day when he is anointed," it was probably only those of His descendants who succeeded Him in that high office that are meant. When prepared according to prescription (Leviticus 6:21 : cf. 1 Chronicles 9:31), it was to be offered one-half of it in the morning, and the other half in the evening-being laid by the ministering priest on the altar of burnt offering, where, being dedicated to God, it was wholly consumed. This was designed to keep him and the other attendant priests in constant remembrance, that though they were typically to expiate the sins of the people, their own persons and services could meet with acceptance only through faith, which required to be daily nourished and strengthened from above, and that they were to be wholly devoted to the service of Yahweh. 

Verses 21-24
In a pan it shall be made with oil; and when it is baken, thou shalt bring it in: and the baken pieces of the meat offering shalt thou offer for a sweet savour unto the LORD.

No JFB commentary on these verses. 

Verse 25
Speak unto Aaron and to his sons, saying, This is the law of the sin offering: In the place where the burnt offering is killed shall the sin offering be killed before the LORD: it is most holy.

This is the law of the sin offering. It was slain, and the fat and inward, after being washed and salted, were burnt upon the altar. But the rest of the carcass belonged to the officiating priest in the case only of a sin offering for a ruler, or any of the people (see the notes at Leviticus 4:22-35). He and his family might feast upon it-only, however, within the precincts of the tabernacle; and none else were allowed to partake of it but the members of a priestly family-and not even they, if under any ceremonial defilement. 

Verse 26
The priest that offereth it for sin shall eat it: in the holy place shall it be eaten, in the court of the tabernacle of the congregation.

No JFB commentary on this verse. 

Verse 27
Whatsoever shall touch the flesh thereof shall be holy: and when there is sprinkled of the blood thereof upon any garment, thou shalt wash that whereon it was sprinkled in the holy place.

Whatsoever shall touch the flesh thereof shall be holy. It was unlawful for any one to touch the flesh of the sin offering except only the consecrated priest; and if the garment of any one was accidentally stained with the spurting of the blood, the spot had to be washed out within the precincts of the holy place. The obvious meaning of the statement is, that the flesh was so holy, only the hand of a consecrated priest might touch it, and the blood was so holy that a drop of it was not allowed to be borne without the sanctuary (Bahr). The flesh on all occasions was boiled or sodden, with the exception of the paschal lamb, which was roasted; and if an earthen vessel had been used, it being porous, and likely to imbibe some of the liquid particles, it was to be broken; if a metallic pan had been used, it was to be scoured and washed with the greatest care, not because the vessels had been defiled, but the reverse-because the flesh of the sin offering having been boiled in them, those vessels were now too sacred for ordinary use. 

Verse 28
But the earthen vessel wherein it is sodden shall be broken: and if it be sodden in a brasen pot, it shall be both scoured, and rinsed in water.

No JFB commentary on this verse. 

Verse 29
All the males among the priests shall eat thereof: it is most holy.

All the males among the priests shall eat thereof - (see the note at Leviticus 6:18.) The whole of the carcass was not given to the priests; for the blood, the fat, and the inward being, as in the peace offerings, reserved as the Lord's portion, were burnt on the altar; But the rest of the victim, which in peace offerings was given to the offerer, was in the sin offering bestowed on the officiating priest, who was ordained by strict injunctions to eat it with Yahweh in the holy place. (See this rule fully illustrated, Magee 'On the Atonement,' note 42.)

To the question, By what association of ideas is the eating of the flesh of the sin offering connected with the official character of the priest? it is somewhat difficult to make a reply. The relation of the eating to the priestly efficacy of the atonement is undeniable, and can be explained only on the supposition that by this act was represented an intimate connection of the priest on the one hand with the offering, and therefore with the offerer for whom it was presented as a substitute; and on the other hand with Yahweh, to whom the whole offering belonged, but who was satisfied with the fat portions as the most excellent, and gave the remainder to the priest, which should otherwise be given up to the fire.

The relation of the sacrificial animal to the offerer was signified by the imposition of hands, as the same to Yahweh was signified by the burning of the best portions; and both these relations were united in the priest, when they were expressed by the eating of the remaining flesh. To the same effect, Bahr-`In the eating of the most holy offering in the holy place the priests appear in the closest connection and communion both with this offering and also with Him from whom all holiness proceeds, and whose instruments they are with Yahweh,' (Kurtz 'Mosaiches Opfer,' Ford's Translation, Mass.) It is observable that the connection which was indicated by eating between the offering and the priest held only in the sin offering and trespass offering. 

Verse 30
And no sin offering, whereof any of the blood is brought into the tabernacle of the congregation to reconcile withal in the holy place, shall be eaten: it shall be burnt in the fire.

No sin offering, whereof any of the blood is brought into the tabernacle ... shall be eaten - i:e., when made for the high priest or for the whole congregation. It was to be removed outside the camp, and there wholly consumed (see the notes at Leviticus 4:1-21). The design of all these minute ceremonies was to impress the minds, both of priests and people, with a sense of the evil nature of sin, and the care they should take to prevent the least taint of its impurities clinging to them. 

07 Chapter 7 

Verse 1
Likewise this is the law of the trespass offering: it is most holy.

Likewise this is the law of the trespass offering. This chapter is a continuation of the laws that were to regulate the duty of the priests respecting the trespass offerings. The same preliminary regulations obtained in this case as in the burnt offerings, (see the note at Leviticus 1:1-17.) The fatty parts were to be consumed on the altar, as in the sin and the peace offerings (see the note at Leviticus 3:9; Leviticus 4:8-10), while the flesh was a perquisite of the priests (Leviticus 6:26). Some portions fell exclusively to the officiating minister, and were the fees for his services (Leviticus 7:8); others were the common share of all the priestly order, who lived upon them as their provision, and whose meetings at a common table would tend to promote brotherly harmony and friendship (Leviticus 7:6 : cf. Leviticus 6:29). 

Verses 2-7
In the place where they kill the burnt offering shall they kill the trespass offering: and the blood thereof shall he sprinkle round about upon the altar.

No JFB commentary on these verses. 

Verse 8
And the priest that offereth any man's burnt offering, even the priest shall have to himself the skin of the burnt offering which he hath offered.

The priest shall have to himself the skin. All the flesh and the fat of the burnt offerings being consumed, nothing remained but the skin, which was flayed (see the note at Leviticus 1:6) and given to the priest. It was a rich and valuable perquisite (Philo, 'De Sacerd. Honor.,' p. 833), as goat and sheep skins were used for mattresses (Leviticus 15:17), as well as for various other purposes of personal and domestic convenience. It has been thought that this was a patriarchal usage, incorporated with the Mosaic law, and that the right of the sacrificer to the skin of the victim was transmitted from the time of Adam (see the note at Genesis 3:21). 

Verse 9-10
And all the meat offering that is baken in the oven, and all that is dressed in the fryingpan, and in the pan, shall be the priest's that offereth it.

No JFB commentary on these verses. 

Verses 11-14
And this is the law of the sacrifice of peace offerings, which he shall offer unto the LORD.

This is the law of the sacrifice of peace offerings. Besides the usual accompaniments of other sacrifices, leavened bread was offered with the peace offerings as a thanksgiving, such bread being common at feasts. 

Verses 15-17
And the flesh of the sacrifice of his peace offerings for thanksgiving shall be eaten the same day that it is offered; he shall not leave any of it until the morning.

Eaten the same day that it is offered. The flesh of the sacrifices was eaten on the day of the offering, or on the day following.

Verse 16. But if the sacrifice of his offering be a vow, or a voluntary offering - [ neder (Hebrew #5088), a votive offering, as opposed to n

Verse 18
And if any of the flesh of the sacrifice of his peace offerings be eaten at all on the third day, it shall not be accepted, neither shall it be imputed unto him that offereth it: it shall be an abomination, and the soul that eateth of it shall bear his iniquity.

It shall not be accepted, neither shall it be imputed unto him that offereth it. The sacrifice will not be acceptable to God, nor profitable to the offerer.

It shall be an abomination , [ piguwl (Hebrew #6292), stench] - a word applied exclusively to the forbidden flesh of sacrifices (Leviticus 19:7; Isaiah 65:4; Ezekiel 4:14).

The soul that eateth of it shall bear his iniquity - (see the note at Leviticus 5:1.) 

Verse 19
And the flesh that toucheth any unclean thing shall not be eaten; it shall be burnt with fire: and as for the flesh, all that be clean shall eat thereof.

The flesh that toucheth any unclean thing shall not be eaten. Flesh offered in sacrifice, being holy (Exodus 29:34), was defiled by contact with anything unclean, and therefore, being unfit for use, was to be burned with fire.

And as for the flesh all that be clean shall eat thereof - i:e., of the sacrificial feast. This statement was an explanatory addendum, seasonably made after the peremptory injunction to burn the sacrificial flesh, which had been in any way polluted or defiled; and the import of it was, that no one who was ceremonially clean was prevented from accepting an invitation to partake of the meal. 

Verse 20
But the soul that eateth of the flesh of the sacrifice of peace offerings, that pertain unto the LORD, having his uncleanness upon him, even that soul shall be cut off from his people.

But the soul that eateth of the flesh ... having his uncleanness upon him ... shall be cut off from his people - i:e., excluded from the privileges of an Israelite; lie under a sentence of excommunication. The uncleanness spoken of here refers to some internal cause, as external occasions of contracting impurity are mentioned in the following verse. 

Verse 21
Moreover the soul that shall touch any unclean thing, as the uncleanness of man, or any unclean beast, or any abominable unclean thing, and eat of the flesh of the sacrifice of peace offerings, which pertain unto the LORD, even that soul shall be cut off from his people.

As the uncleanness of man. The word "as" is a supplement of our translators, and seems improperly inserted. 

Verses 22-27
And the LORD spake unto Moses, saying,

Ye shall eat no manner of fat. The prohibition, though at first sight absolute, is by the context restricted to the fatty portions of the sacrificial beasts, specified in a previous chapter (Leviticus 3:3-4; Leviticus 3:9 : cf. Genesis 4:4); and in regard to such cattle as had died from disease, or had been mangled by beasts of prey, the fat, though unfit, through defilement, to be eaten (Leviticus 17:15; Leviticus 22:8), might be used in various other ways.

Verse 26. Ye shall eat no manner of blood ... of fowl or of beast. This prohibition rests on the same ground as that regarding fat (Leviticus 17:10-11 : cf. Genesis 9:4). 

Verse 28
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 29
Speak unto the children of Israel, saying, He that offereth the sacrifice of his peace offerings unto the LORD shall bring his oblation unto the LORD of the sacrifice of his peace offerings.

He that offereth the sacrifice of his peace offerings ... shall bring. In order to show that the sacrifice was voluntary, the offerer was required to bring it with his own hands to the priest. The act of bringing the victim was what properly constituted the oblation; but the offerer was also to bring Yahweh's portions. 

Verse 30
His own hands shall bring the offerings of the LORD made by fire, the fat with the breast, it shall he bring, that the breast may be waved for a wave offering before the LORD.

The fat with the breast - (cf. Exodus 29:26-27.) [Septuagint, to stear to epi tou steethuniou kai ton lobon tou heepatos, the fat which was upon the little breast and the lobe of the liver.] (The latter part of the sentence is an interpolation of the Septuagint, borrowed from Leviticus 3:4.) [Lexicographers and commentators differ respecting the proper meaning of hechaazeh (Hebrew #2373), rendered "breast."] The definition given by Gesenius, with whom Winer agrees, is, 'that part which is seen-the front.' Without mentioning that of various others, Keil and Delitzsch ('On the Pentateuch,' Clark's Translation, vol. 2:, p. 328) consider it 'the brisket,' which consists for the most part of cartilaginous fat in the case of sheep, goats, and oxen, and is one of the most savoury parts; so that at the family festivities of the ancients, according to Athanasius ('Deipnos,' 2:70; 9:10), 'the breasts of lambs were dainty bits.'

That the breast may be waved for a wave offering before the Lord [ t

Verse 31
And the priest shall burn the fat upon the altar: but the breast shall be Aaron's and his sons'.

No JFB commentary on this verse. 

Verse 32
And the right shoulder shall ye give unto the priest for an heave offering of the sacrifices of your peace offerings.

The right shoulder , [ showq (Hebrew #7785)] - the leg, including the thigh, or ham of the hind leg (Exodus 29:22; Exodus 29:27; Numbers 6:20; 1 Samuel 9:24) [ t

Verse 33
He among the sons of Aaron, that offereth the blood of the peace offerings, and the fat, shall have the right shoulder for his part.

No JFB commentary on this verse. 

Verse 34
For the wave breast and the heave shoulder have I taken of the children of Israel from off the sacrifices of their peace offerings, and have given them unto Aaron the priest and unto his sons by a statute for ever from among the children of Israel.

The wave breast and the heave shoulder have I taken ... from off the sacrifices of their peace offerings

... - i:e., these were appointed by a divine ordinance to serve as a permanent source of maintenance to the Aaronic priesthood. 

Verse 35
This is the portion of the anointing of Aaron, and of the anointing of his sons, out of the offerings of the LORD made by fire, in the day when he presented them to minister unto the LORD in the priest's office; This is the portion of the anointing. "The portion" is a supplement of our translators, and with "the anointing," is tautological [ mishchat (Hebrew #4888) signifies not only unction, but a part, a measured out, an allotted portion, from maashach (Hebrew #4886), to spread out, to measure-e.g., things broad or long, as cloth, by spanning it with the hand]. The clause, then, should be rendered thus: 'This (namely, the wave breast and heave shoulder) is the allotted portion of Aaron, and the allotted portion of the numerous body of sacred functionaries which composed the sacerdotal order, assigned to them on the day of their consecration to the priestly office. These verses contain a general summing up of the laws which regulated the rights, privileges, and duties of the priests. 

Verse 36
Which the LORD commanded to be given them of the children of Israel, in the day that he anointed them, by a statute for ever throughout their generations.

No JFB commentary on this verse. 

Verse 37-38
This is the law of the burnt offering, of the meat offering, and of the sin offering, and of the trespass offering, and of the consecrations, and of the sacrifice of the peace offerings;

This is the law of the burnt offering. Here follows an enumeration of the various Levitical sacrifices. They have been arranged in the following classification-namely, impetratoria (supplicatory), eucharistica (thanksgiving), and piacularia (expiatory). The burnt offering, which is the most ancient of them, had in patriarchal times a very general significance, which probably comprehended all the three orders now mentioned. Its import was of course modified by the introduction of these numerous varieties; and in comparing the elaborate system of sacrifices prescribed by the Mosaic law with the simpler observances of the patriarchs, an intelligent reader can have no difficulty in perceiving an adaptation of sacrifices to the state of the Church incorporated in a chosen nation, for serving at once to expiate offences committed under a special economy, and at the same time to prefigure the great sacrifice to which all the typical ones pointed. 

08 Chapter 8 

Verse 1
And the LORD spake unto Moses, saying, No JFB commentary on this verse. 

Verse 2
Take Aaron and his sons with him, and the garments, and the anointing oil, and a bullock for the sin offering, and two rams, and a basket of unleavened bread;

Take Aaron and his sons. The consecration of Aaron and his sons had been ordered long before (Exodus 29:1-46), but it is now described with all the details of the ceremonial, since it was gone through after the tabernacle was completed, and the regulations for the various sacrifices enacted. In reference to this, it was manifestly expedient for the Israelite people to be satisfied that Aaron's appointment to the high dignity of the priesthood was not a personal intrusion nor a family arrangement between him and Moses; and nothing, therefore, could be a more prudent or necessary measure, for impressing a profound conviction of the divine origin and authority of the priestly institution, than to summon a general assembly of the people, and in their presence perform the solemn ceremonies of inauguration which had been prescribed by divine authority. 

Verse 3
And gather thou all the congregation together unto the door of the tabernacle of the congregation.

Gather thou all the congregation together , [ haqheel (Hebrew #6950)] - summon, convoke, without regard to the object of the meeting. The order was given to Moses, who could have no difficulty in executing it by speedily circulating the intelligence through the whole congregation; because he had only to announce it to the elders, who were the established media of communication with the people; and, besides, he had thousands of Levites at command, whose business it was to perform every kind of secular work connected with the tabernacle. By the agency of those numerous officers information could be rapidly conveyed to all parts of the camp. It may be presumed that, on an occasion of so great national interest as the consecration of the Aaronic priesthood-the first ceremonial of its kind that had taken place-piety or curiosity must have led all to give a prompt obedience to the call, and that no Israelite would be absent unless he were prevented by age, sickness, local duties, or other unavoidable circumstances.

Unto the door of the tabernacle of the congregation , [ 'ohel (Hebrew #168) mow`eed (Hebrew #4150)] - the tent of meeting, 'the appointed tent,' where God promised to meet His people (see the notes at Exodus 25:22; Exodus 29:43). The door was the usual place of concourse; and not an instance is on record, during the lifetime of Moses, of the people being admitted further.

Dr. Colenso has directed against this point the full force of his sceptical battering-ram, with a view to demolish the credibility of the Pentateuch. He pronounces it impossible that the people could witness the ceremony in such a place, unless they had been admitted into the court; and yet, since that court was only 180 feet long and 90 feet wide, it could scarcely have accommodated 5,000, much less the 600,000 male adults; while the door of the tabernacle being 10 cubits, or 18 feet wide, and allowing 2 feet for each Prayer of Manasseh 1:9 men only could have stood in front of it. Had the people, then, been ranged according to regimental order in rows of 9, the mighty throng would have extended back 20 miles; or had they stood in front of the whole end, they would have reached back 4 miles.

These extraordinary conclusions are grounded on two false assumptions in relation both to the door of the tabernacle and to the actual scene of the inauguration service. It is assumed that the service was to be performed within the tabernacle. But that is an error. Though God appointed the tabernacle as a place for meeting with His people, the divine oracles were issued from above the mercyseat in the most holy place, into which none but the high priest was privileged to enter, and by him they were communicated to the people outside. None but the priests and some of the Levites on certain occasions were admitted into any part of the sanctuary, while all others designated "strangers" were prohibited, under the penalty of death (Numbers 3:10; Numbers 4:18-19). 

It is especially observable that Aaron and his sons could not enter on the day of their consecration without washing their feet (Exodus 40:30-32); and if the members of the congregation were to be admitted indiscriminately within the court, they must have undergone the same ablutions also, which would have occupied a great length of time.

It is said (Leviticus 9:5) that they stood "before the Lord," which is equivalent to 'before the tabernacle;' and this (namely, the tabernacle) is evidently to be taken in the widest sense, as denoting not the sanctuary merely, but also the court belonging to it-as in Exodus 31:7-9 the altar of burnt offering and the laver, neither of which were stationed in the sanctuary, are included among the contents of the tabernacle. The word bears the same general acceptation also, Exodus 33:7; Numbers 2:2; Numbers 7:1; and in Exodus 39:33, where the tent is specified as part of the tabernacle. That it must be viewed in the same light here, as denoting the whole of the sacred establishment, appears from Leviticus 8:33, where the priests are prohibited from going out of the door of the tabernacle for seven days; while in Leviticus 8:35 they are enjoined to "abide at the door;" and hence, "the door of the tabernacle of the congregation" - the appointed place of muster-must be the door of the court. The people therefore were without, not within the tabernacle (Leviticus 9:22-24).

Indeed, it is apparent upon the face of the record that the transactions took place under the open sky. The court of the tabernacle was an unroofed enclosure; and as the laver stood there, the priests must have been washed and attired in their official robes there also (Leviticus 8:7-9). Besides, the anointing of the altar of burnt offering (Leviticus 8:10-11) and of the head of the high priest (Leviticus 8:12), the offering of special sacrifices in succession, particularly of the sin offering, in which the bullock was brought to the door of the tabernacle, and Aaron and his sons laid their hands upon it-all required the court to be kept vacant and clear for the performance of so diversified and solemn a ceremonial. [Moreover, in the phrase, 'el (Hebrew #413) petach (Hebrew #6607), unto the door, 'el (Hebrew #413) denotes motion toward, in the direction of, a place; petach (Hebrew #6607), a doorway-not a solid door, as Colenso takes it to be, for which delet (Hebrew #1817) is used, but an opening, an entrance to a tent as well as a house; and as he speaks of the end of the tabernacle as distinguished from the door, it may be proper to state that the end was the door, formed by maacaak, a hanging drawn across (Exodus 26:36).] At or unto the door is distinguished from in the tent door (Genesis 18:1), and denotes the front of the tabernacle-the place where the people were summoned to assemble. 

Verse 4
And Moses did as the LORD commanded him; and the assembly was gathered together unto the door of the tabernacle of the congregation.

The assembly was gathered together. "The assembly" is an indefinite and a general term; but it is evidently used to describe those who were actually present. According to the ordinary use of language, "the assembly" would be synonymous with "all the congregation," although the Israelites might not have been universally present; just as when the parish, the city, the county is convened, or the House of Commons is summoned to the House of Lords, it is said, in current style, the parish, the city, the county, the Commons, did so and so, although comparatively few attended the meeting.

The observation is especially applicable to the phrase "all the congregation," which occurs in cases where it was physically impossible that it can be interpreted in a literal sense-as when "all the congregation" is said to have stoned the blasphemer (Leviticus 24:14) and the sabbath breaker (Numbers 15:35-36), it is impossible to conceive that every man, woman, and child acted a personal part in the execution of those offenders; and therefore the general term must be taken in a limited sense, as meaning only an appointed portion of the people.

There is reason to believe that [ haa`eedaah (Hebrew #5712)] "the assembly" very often denotes 'the appointed assembly,' the body of elders, representatives of the people (cf. Numbers 35:12; Numbers 35:24-25 with Joshua 20:4; Joshua 20:6; Joshua 20:9; Exodus 12:3 with 21; 9:5 with 1:23,24). This is the view of Dr. Benisch, and of Michaelis ('Commentary on Laws of Moses,' vol. 1:, p. 229, Smith's Translation), who quotes Numbers 1:16; Deuteronomy 29:10. At the same time, admitting it to be true that Moses is represented sometimes as speaking to the people, when his communications were made through the elders, there seems to be no necessity for considering "the assembly" as consisting exclusively of this representative body. For the order given to Moses was to gather together not the elders, not the Levites, but "all the congregation;" not to receive a divine revelation, but to assist at the sacred ceremonial; and in the circumstances there would be an immense gathering.

Colenso assumes that none but those who stood in the front row could witness the ceremony. Like every large collection of people, those who were near would see best-those who were further off would see less distinctly. Nor would there be anything of the dense packing and squeezing among the assembled multitude which the imagination of this cavilling objector has conjured up.

There was an area or vacant space of 2,000 cubits - i:e., about two-thirds of a mile-in every direction around the outside of the court of the tabernacle, into which the people of the congregation did not come unless when specially summoned. On the outskirts of that unoccupied ground the whole congregation were encamped, each tribe by itself "far off" (Numbers 2:2), or right opposite the tabernacle, the twelve tribes being ranged in four divisions, so that three were stationed respectively on the north, south, east, and west, the tabernacle forming the center. From these different quarters of the encampment, then, the people, when summoned to the door of the tabernacle, would press forward to that sacred tent as a common point of attraction. Each person, of course, would strive to make his way to the door; but as such immense masses from every tribe, converging to one spot, must necessarily have obstructed each other's way, so that it would be impossible for any but a few to reach the door, the crowd would be gathered around the tabernacle itself; and supposing, on Colenso's own hypothesis, that this congregated multitude consisted of the 600,000 adults-each of whom had, according to his estimate, two square feet of ground for standing on-an irregular circle would have been formed of about 1,800 feet in diameter. In other words, instead of the line extending twenty miles off, the radius of such a circle would be no more than 900 feet.

It is further natural to suppose that, on such an occasion, the curtains which enclosed the court would be withdrawn, so that the ceremony of inauguration could be seen by numbers of the bystanders, both in front and on the two sides of the tabernacle; and although a large proportion of those standing behind at a distance might have to content themselves with merely knowing what was being done within the court, all would be in a position to witness the grand object of interest-the anticipated descent of the heavenly fire (cf. Leviticus 9:24), which attested the divine acceptance of the first national offering in Israel. 

Verse 5
And Moses said unto the congregation, This is the thing which the LORD commanded to be done.

No JFB commentary on this verse. 

Verse 6
And Moses brought Aaron and his sons, and washed them with water.

Moses ... washed them with water. A summary account of this ceremony is given, Exodus 40:11-12. At consecration they were subjected to entire ablution, though on ordinary occasions they were required, before entering on their duties, only to wash their hands and feet. This symbolical ablution was designed to teach them the necessity of inward purity, and the imperative obligation on those who bore the vessels and conducted the services of the sanctuary to be holy. 

Verses 7-9
And he put upon him the coat, and girded him with the girdle, and clothed him with the robe, and put the ephod upon him, and he girded him with the curious girdle of the ephod, and bound it unto him therewith.

He put upon him the coat. The investiture took place on the same spot, and near the laver. The splendour of the official vestments, together with the gorgeous tiara of the high priest, was intended doubtless, in the first instance, to produce in the minds of the people a high respect for the ministers of religion; and in the next, from the predominant use of linen, to inculcate upon Aaron and his sons the duty of maintaining unspotted righteousness in their characters and lives. 

Verses 10-12
And Moses took the anointing oil, and anointed the tabernacle and all that was therein, and sanctified them.

Took the anointing oil ... - which was designed to intimate that persons who acted as leaders in the solemn services of worship should have the unction of the Holy One both in His gifts and graces. 

Verse 13
And Moses brought Aaron's sons, and put coats upon them, and girded them with girdles, and put bonnets upon them; as the LORD commanded Moses.

No JFB commentary on this verse. 

Verses 14-17
And he brought the bullock for the sin offering: and Aaron and his sons laid their hands upon the head of the bullock for the sin offering.

Brought the bullock ... - a timely expression of their sense of unworthiness, a public and solemn confession of their personal sins, and a transference of their guilt to the typical victim. 

Verses 18-21
And he brought the ram for the burnt offering: and Aaron and his sons laid their hands upon the head of the ram.

Brought the ram ... - as a token of their entire dedication to the service of God. 

Verses 22-30
And he brought the other ram, the ram of consecration: and Aaron and his sons laid their hands upon the head of the ram.

Brought the other ram ... 'We learn from the Egyptian sculptures that the victim, having its feet tied together, was thrown on the ground; and the priest having placed his hand on its head (as in Leviticus 1:4; Leviticus 3:8), or holding it by the horn, cut its throat, apparently from ear to ear, as is the custom of the Moslems at the present day. The skin was then removed, and after the head had been taken away, the foreleg or shoulder, generally the right shoulder (as in Leviticus 8:26), was the first joint cut off. This was considered and called the choicest part, and was the first offered on the altar (cf. Leviticus 8:25; 1 Samuel 9:24). The other parts were afterward cut up; and the shoulder, the thigh, the head, the rump, the heart, and the kidneys were the principal ones placed on the altar. The body was filled with cakes and various things, after which it was burnt (as in Leviticus 8:25-26)' (Wilkinson, in Rawlinson's 'Herodotus,' 2:, 69-72).

After the sin offering and burnt offering had been presented on their behalf, this was their peace offering-a federal rite, by which they declared the pleasure which they felt in entering upon the service of the God of Israel, and being brought into close communion with Him as the ministers of His sanctuary, together with their confident reliance on His grace to help them in all their sacred duties (see the notes at Exodus 29:19-22). Since Aaron was consecrated to the office of high priest by the blood of the ram of consecration [Septuagint, krios teleiooseoos, the ram of perfection], so the apostle (Hebrews 5:8-10) uses the same word [ teleioosai (Greek #5048)] to express the consecration of Christ to His spiritual office; and hence, He is said to have been consecrated (Hebrews 7:28). 

Verse 31-32
And Moses said unto Aaron and to his sons, Boil the flesh at the door of the tabernacle of the congregation: and there eat it with the bread that is in the basket of consecrations, as I commanded, saying, Aaron and his sons shall eat it.

No JFB commentary on these verses. 

Verse 33
And ye shall not go out of the door of the tabernacle of the congregation in seven days, until the days of your consecration be at an end: for seven days shall he consecrate you.

Ye shall not ... After all these preliminaries, they had still to undergo a week's probation in the court of the tabernacle before they obtained permission to enter into the interior of the sacred building. During the whole of that period the same sacrificial rites were observed as on the first day; and they were expressly admonished that the smallest breach of any of the appointed observances would lead to the certain forfeiture of their lives. 'The case of the high priest differed from that of the common priests, who were never consecrated afresh after the original consecration of their fathers, the immediate sons of Aaron. The reason of this difference was, that the pontificate descended according to personal claims, but the priesthood was by hereditary right' (Outram On Sac. Dis.,' 1:, ch. 5:, Allen's Translation). 

09 Chapter 9 

Verse 1-2
And it came to pass on the eighth day, that Moses called Aaron and his sons, and the elders of Israel;

Moses called ... Take thee a young calf. The animals used in sacrifice were not only to be without blemish, but, excepting doves, not under eight days, nor over three years old. The directions in these sacred things were still given by Moses, the circumstances being extraordinary. But he was only the medium of communicating the divine will to the newly-made priests.

The first of their official acts was the sacrifice of another sin offering, to atone for the defects of the inauguration services; and yet that sacrifice did not consist of a bullock-the sacrifice appointed for some particular transgression; but of a calf, perhaps not without a significant reference to Aaron's sin in the golden calf.

Then followed a burnt offering, expressive of their voluntary and entire self-devotement to the divine service. The newly-consecrated priests, having done this on their own account, were called to offer a sin offering and burnt offering for the people, ending the ceremonial by a peace offering, which was a sacred feast. This injunction 'to make an atonement for himself and for the people' (Septuagint, 'for thy family') at the commencement of his sacred functions furnishes a striking evidence of the divine origin of the Jewish system of worship.

In all false or corrupt forms of religion the studied policy has been to inspire the people with an idea of the sanctity of the priesthood, as, in point of purity and favour with the Divinity, far above the level of other men. But among the Hebrews the priests were required to offer for the expiation of their sins, as well as the humblest of the people. This imperfection of Aaron's priesthood, however, does not extend to the Gospel dispensation; because our Great High Priest, who has entered for us into 'the true tabernacle,' 'knew no sin' (Hebrews 10:10-11). 

Verses 3-7
And unto the children of Israel thou shalt speak, saying, Take ye a kid of the goats for a sin offering; and a calf and a lamb, both of the first year, without blemish, for a burnt offering; No JFB commentary on these verses. 

Verse 8
Aaron therefore went unto the altar, and slew the calf of the sin offering, which was for himself.

Aaron ... went unto the altar ... Whether it had been enjoined the first time, or it was unavoidable, from the divisions of the priestly labour not being as yet completely arranged, Aaron, assisted by his sons, appears to have slain the victims with his own hands, as well as gone through all the prescribed ritual at the altar. 

Verses 9-14
And the sons of Aaron brought the blood unto him: and he dipped his finger in the blood, and put it upon the horns of the altar, and poured out the blood at the bottom of the altar:

No JFB commentary on these verses. 

Verse 15
And he brought the people's offering, and took the goat, which was the sin offering for the people, and slew it, and offered it for sin, as the first.

The goat - (see the note on the particular kind of goat, Leviticus 4:23). 

Verse 16
And he brought the burnt offering, and offered it according to the manner. No JFB commentary on this verse. 

Verses 17-21
And he brought the meat offering, and took an handful thereof, and burnt it upon the altar, beside the burnt sacrifice of the morning.

Meat offering ... wave offering. It is observable that there is no notice taken of these in the offerings the priests made for themselves. They could not bear their own sins; and therefore, instead of eating any part of their own sin offering, as they were at liberty to do in the case of the people's offering, they had to carry the whole carcasses "without the camp, and burn them with fire." 

Verse 22
And Aaron lifted up his hand toward the people, and blessed them, and came down from offering of the sin offering, and the burnt offering, and peace offerings.

Aaron lifted his hands and blessed. The pronouncing of a benediction on the people assembled in the court was a necessary part of the high priest's duty, and the formula in which it was to be given is described, Numbers 6:23-27. 

Came down from offering. The altar was elevated above the level of the floor, and the ascent was by a gentle slope (Exodus 20:26). 

Verse 23
And Moses and Aaron went into the tabernacle of the congregation, and came out, and blessed the people: and the glory of the LORD appeared unto all the people.

Moses and Aaron went into the tabernacle. Moses, according to the divine instructions he had received, accompanied Aaron and his sons to initiate them into their sacred duties. Their previous occupations had detained them at the altar, and they now entered in company into the sacred edifice to bear the blood of the offerings within the sanctuary. The glory of the Lord appeared ... - perhaps in a resplendent effulgence above the tabernacle, as a fresh token of the divine acceptance of that newly-established seat of His worship. It is therefore an error to speak of the Aaronic priesthood as merely typical. It was an efficacious divine institution, suited to the circumstances of the Church, and actually conveying for the time present the blessings of the Messiah to the humble Israelite worshipper. 

Verse 24
And there came a fire out from before the LORD, and consumed upon the altar the burnt offering and the fat: which when all the people saw, they shouted, and fell on their faces.

There came a fire out from before the Lord - a flame emanating from that resplendent light that filled the holy place, flashed upon the brasen altar, and kindled the sacrifices. This miraculous fire-for the descent of which the people had probably been prepared, and which the priests were enjoined never to let out (Leviticus 6:13) - was a sign, not only of the acceptance of the offerings and of the establishment of Aaron's authority, but of God's actual residence in that chosen dwelling-place. The moment the solemn though welcome spectacle was seen, a simultaneous shout of joy and gratitude burst from the assembled congregation, and in the attitude of profoundest reverence they worshipped 'a present Deity.' 

10 Chapter 10 

Verse 1
And Nadab and Abihu, the sons of Aaron, took either of them his censer, and put fire therein, and put incense thereon, and offered strange fire before the LORD, which he commanded them not.

The sons of Aaron ... If this incident occurred at the solemn period of the consecrating and dedicating the altar, these young men assumed an office which had been committed to Moses; or if it were some time after, it was an encroachment on duties which devolved on their father alone as the high priest. But the offence was of a far more aggravated nature than such a mere informality would imply. It consisted not only in their venturing unauthorized to perform the incense service-the highest and most solemn of the priestly offices-not only in their engaging together in a work which was the duty only of one, but in their presuming to intrude into the holy of holies, to which access was denied to all but the high priest alone. In this respect they offered strange fire before the Lord:" they were guilty of a presumptuous and unwarranted intrusion into a sacred office which did not belong to them.

But their offence was more aggravated still; for instead of taking the fire which was put into their censers from the brasen altar, they seem to have been content with common fire, and thus perpetrated an act which, considering the descent of the miraculous fire they had so recently witnessed, and the solemn obligation under which they were laid to make use of that which was specially appropriated to the service of the altars, they betrayed a carelessness, an irreverence, a want of faith, most surprising and lamentable. A precedent of such evil tendency was dangerous; and it was imperatively necessary, therefore, as well for the priests themselves as for the sacred things, that a marked expression of the divine displeasure should be given for doing that which God "commanded them not" - i:e., which He forbade them to use. 

Verse 2
And there went out fire from the LORD, and devoured them, and they died before the LORD.

Fire from the Lord ... devoured them - rather, killed them; for it appears (Leviticus 10:5) that neither their bodies nor their robes were consumed. The expression, "from the Lord," indicates that this fire issued from the most holy place; and in the destruction of these two young priests, by the infliction of an awful judgment, the wisdom of God observed the same course, in repressing the first instance of contempt for sacred things, as He did at the commencement of the Christian dispensation (Acts 5:1-11). 

Verse 3
Then Moses said unto Aaron, This is it that the LORD spake, saying, I will be sanctified in them that come nigh me, and before all the people I will be glorified. And Aaron held his peace.

Moses said ... This is it ... "They that come nigh me" points, in this passage, directly to the priests; and they had received repeated and solemn warnings as to the cautious and reverent manner of their approach into the divine presence (Exodus 19:22; Exodus 29:44; Leviticus 8:35).

Aaron held his peace. The loss of two sons in so sudden and awful a manner was a calamity overwhelming to parental feelings. But the pious priest indulged in no vehement ebullition of complaint, and gave vent to no murmur of discontent, but submitted in silent resignation to what he saw was "the righteous judgment of God." 

Verse 4-5
And Moses called Mishael and Elzaphan, the sons of Uzziel the uncle of Aaron, and said unto them, Come near, carry your brethren from before the sanctuary out of the camp.

Moses called Mishael and Elzaphan (see Exodus 6:22) ... Come near, carry your brethren from before the sanctuary. The entrance of the two brothers into the sanctuary being in this case absolutely necessary, the ceremonial rules were relaxed on the occasion.

In their coats , [ b

Verse 6
And Moses said unto Aaron, and unto Eleazar and unto Ithamar, his sons, Uncover not your heads, neither rend your clothes; lest ye die, and lest wrath come upon all the people: but let your brethren, the whole house of Israel, bewail the burning which the LORD hath kindled.

Uncover not your heads. They who were ordered to carry out the two bodies, being engaged in their sacred duties, were forbidden to remove their turbans, in conformity with the usual customs of mourning; and the prohibition, "neither rend your garments," was in all probability confined also to their official costume. For at other times the priests wore the ordinary dress of their countrymen, and, in common with their families, might indulge their private feelings by the usual signs or expressions of grief (see the note at Numbers 9:6). 

Verse 7
And ye shall not go out from the door of the tabernacle of the congregation, lest ye die: for the anointing oil of the LORD is upon you. And they did according to the word of Moses.

No JFB commentary on this verse. 

Verses 8-11
And the LORD spake unto Aaron, saying,

Do not drink wine ... This prohibition, and the accompanying admonitions, following immediately the occurrence of so fatal a catastrophe, has given rise to an opinion entertained by many, that the two unhappy priests were under the influence of intoxication when they committed the offence which was expiated only by their lives. Such an idea, though the presumption is in its favour, is nothing more than conjecture; but our knowledge of the intemperate habits of the ancient Egyptians shows the necessity, or at least the appropriateness, of such a caution to the ministers of the sanctuary, among a people recently come from Egypt (Wilkinson's 'Ancient Egypt,' 3:, p. 172). Verse 10. That ye may put difference between holy and unholy, and between unclean and clean. The grand and special function of the priests, while attending in the first instance to the daily or oft-recurring observances of the Mosaic ritual, was to teach the doctrines of true religion to the people, both symbolically and orally. They were not, like the pagan priests, to possess an esoteric and exoteric doctrine, but whatever was made known to themselves of the nature and practical bearing of sacred things, they were, as official instructors in Israel, to communicate it for the benefit of the congregation. 

Verses 12-15
And Moses spake unto Aaron, and unto Eleazar and unto Ithamar, his sons that were left, Take the meat offering that remaineth of the offerings of the LORD made by fire, and eat it without leaven beside the altar: for it is most holy:

Moses spake unto Aaron ... This was a timely and considerate rehearsal of the laws that regulated the conduct of the priests. Amid the distractions of their family bereavement, Aaron and his surviving sons might have forgotten or overlooked some of their duties (cf. Deuteronomy 16:11; Deuteronomy 16:14); but those only might partake of them who were themselves ceremonially clean.

Verse 15. A statute for ever. It is repeatedly said that the injunctions addressed to Aaron and his sons were not for them as individuals only, but to serve as permanent ecclesiastical regulations. And yet, in regard to these, there was a wise accommodation to circumstances. Rites which could be observed in the wilderness were duly attended to there; while others, which implied the possession of the promised land, were deferred until the eventual settlement in that country, where the Mosaic dispensation was to be the established law of church and state (see the notes at Numbers 15:1-2; Numbers 15:13; Numbers 15:16). 

Verses 16-20
And Moses diligently sought the goat of the sin offering, and, behold, it was burnt: and he was angry with Eleazar and Ithamar, the sons of Aaron which were left alive, saying,

Moses diligently sought ... In a sacrifice presented, as that had been, on behalf of the people, it was the duty of the priests, as typically representing them and bearing their sins, to have eaten the flesh after the blood had been sprinkled upon the altar. Instead of using it, however, for a sacred feast, they had burnt it without the camp; and Moses, who discovered this departure from the prescribed ritual, probably from a dread of some further chastisements, challenged-not Aaron, whose heart was too much lacerated to bear a new cause of distress-but his two surviving sons in the priesthood, for the great irregularity.

Their father, however, who heard the charge, and by whose directions the error had been committed, hastened to give the explanation. The import of his apology is, that all the duty pertaining to the presentation of the offering had been duly and sacredly performed, except the festive part of the observance, which privately devolved upon the priest and his family; and that this had been omitted, either because his heart was too dejected to join in the celebration of a cheerful feast, or that he supposed, from the appalling judgments that had been inflicted, the whole services of that occasion were so vitiated that he did not complete them.

Aaron was decidedly in the wrong. By the express command of God the sin offering was to be eaten in the holy place; and no fanciful view of expediency or propriety ought to have led him to dispense at discretion with a positive statute. The law of God was clear; and where that is the case, it is sin to deviate a hair's breadth from the path of duty. But Moses sympathized with his deeply afflicted brother; and having pointed out the error, said no more (see the notes at Leviticus 6:25-26). 

11 Chapter 11 

Verse 1
And the LORD spake unto Moses and to Aaron, saying unto them,

The Lord spake unto Moses and to Aaron. These laws being addressed to both the civil and ecclesiastical rulers in Israel, may serve to indicate the twofold view that is to be taken of them. Undoubtedly the first and strongest reason for instituting a distinction among meats was to discourage the Israelites from spreading into other countries, and from general contact with the world-to prevent them acquiring familiarity with the inhabitants of the countries bordering on Caanan, so as to fall into their idolatries, or be contaminated with their vices; in short, to keep them a distinct and special people, by raising a broad and impassable wall of opposite customs.

To this purpose no difference of creed, no system of polity, no diversity of language or manners was so subservient as a distinction of meats, founded on religion; and hence, the Jews, who were taught by education to abhor many articles of food freely partaken of by other people, never, even at periods of great degeneracy, could amalgamate with the nations among which they were dispersed.

But although this was the principal foundation of these laws, dietetic reasons also had weight; because there is no doubt that the flesh of many of the animals here ranked as unclean is everywhere, but especially in warm climates, less wholesome and adapted for food than those which are allowed to be eaten-apt to stimulate gross and sensual passions, and to foster coarse tastes as well as degrading habits. These laws, therefore, being subservient to sanatory as well as religious ends, were addressed both to Moses and Aaron. 

Verse 2
Speak unto the children of Israel, saying, These are the beasts which ye shall eat among all the beasts that are on the earth.

No JFB commentary on this verse. 

Verses 3-7
Whatsoever parteth the hoof, and is clovenfooted, and cheweth the cud, among the beasts, that shall ye eat.

Whatsoever parteth the hoof, and is cloven-footed, and cheweth the cud. Ruminating animals, by the special structure of their stomachs, digest their food more fully than others. It is found that in the act of chewing the cud a large portion of the poisonous properties of noxious plants eaten by them passes off by the salivary glands. This power of secreting the poisonous effects of vegetables is said to be particularly remarkable in cows and goats, whose mouths are often sore, and sometimes bleed, in consequence. Their flesh is therefore in a better state for food, as it contains more of the nutritious juices, and is more easily digested in the human stomach, and is consequently more easily assimilates. Animals which do not chew the cud convert their food less perfectly: their flesh is therefore unwholesome, from the gross animal juices with which they abound, and is apt to produce scorbutic and scrofulous disorders.

But the animals that may be eaten are those which 'part the hoof as well as chew the cud;' and this is another means of freeing the flesh of the animal from noxious substances. 'In the case of animals with parted hoofs, when feeding in unfavourable situations, a prodigious amount of foetid matter is discharged, and passes off between the toes; while animals with undivided hoofs, feeding on the same ground, become severely affected in the legs, from the poisonous plants among the pasture' (Whitelaw's 'Code of Health'). All experience attests this, and accordingly the use of ruminating animals-that is, which both chew the cud and part the hoof-has always obtained in most countries, though it was observed most carefully by the people who were favoured with the promulgation of God's law.

Verse 4. The camel. It does to a certain extent divide the hoof, because the foot consists of two large parts, but the division is not complete-the toes rest upon an elastic pad, on which the animal goes. As a beast of burden, its flesh is tough; and an additional reason for its prohibition might be to keep the Israelites apart from the descendants of Ishmael.

Verse 5. The coney , [ hashaapaan (Hebrew #8227); Septuagint, ton dasupoda, dasupous].-a hairy-footed animal; not the rabbit, because it is not found in Arabia or Palestine, but the Hyrax Syriacus of naturalists-a little animal of the size and general shape of the rabbit, but differing from it in several essential features: it has no tail, singular long hairs bristling like thorns or quills among the fur on its back; its feet are bare, its nails flat and round, except those on each inner toe of the hind feet, which are sharp, and project like an awl. It does not burrow in the ground, but frequents the clefts of rocks. Scientific naturalists affirm that the hyrax is neither a rodent, like the hare and the rabbit, nor a ruminant, but it is anomalous, and most nearly allied to the great pachyderms of systematic zoology (Dr. Ainsworth). Although some writers continue to maintain the opinion that the jerboa is the beast referred to, there is no doubt that the Hyrax Syriacus of naturalists (the daman of the modern Syrians, the nabr of the Arabs, the askoko of the Abyssinians) does correspond to the Scriptural description of the coney better than any other animal.

Verse 6. The hare , [ haa'arnebet (Hebrew #768)]. Two species of hare must have been pointed at-the Sinai hare, the hare of the desert, small and generally brown; the other, the hare of Palestine and Syria, about the size and appearance of that known in our own country. Neither the hare nor the coney is really ruminant. They only appear to be so from working the jaws on the grasses they live on. 'In regard to both the shaphan and the hare, we should understand the original, rendered "chewing the cud," as implying merely a second mastication, more or less complete, and not necessarily that faculty of true ruminants which derives its name from a power to draw up aliment, after deglutition, when worked into a ball, from the first stomach into the mouth, and there to subject it to a grinding process. The act of "chewing the cud," and of "re-chewing," being considered identical by the Hebrews, the sacred lawgiver, not being occupied with the doctrines of science, no doubt used the expression in the popular sense in which it was then understood' (Ch. Hamilton Smith, Kitto's 'Cyclopaedia').

[The Vatican manuscript, published by Carafa in 1587, reads, 'the hare, because he does not chew the cud;' but in Cardinal Mai's 'Edition of the Vatican Codex,' 1857, the 'not' is omitted. Tischendorf's edition, published at Leipsic, 1850, of this Vatican Codex has in the text, hoti ouk anagei meerukismon touto, because it does not bring up this cud-chewing; and in his notes he gives, as a varied reading, hoti anagei, because it does bring up, etc. Moreover, the Septuagint uses, not lagos, the common word for hare, but a different one, koirogrullios, a little grunting pig, which some have taken to mean the hedgehog]. But the generality of Biblical writers understand arnebeth to be the hare. They are not cloven-footed; and, besides, it is said that, from the great quantity of down upon them, they are very much subject to vermin; that in order to expel these they eat poisonous plants, and if used as food while in that state, they are most deleterious (Whitelaw).

Verse 7. The swine. It is a filthy, foul-feeding animal, and it wants one of the natural provisions for purifying the system-`it cheweth not the cud.' In hot climates indulgence in swine's flesh is particularly liable to produce leprosy, scurvy, and various cutaneous eruptions. Nay, the progress of scientific observation and researches has made known other malignant disorders which result from the incautious use of swine's flesh.

Besides the tapeworm and the hydatid, two most destructive parasites which prey upon the human body, trichiniasis, a febrile disease is produced by the lodgment and migrations in the body of man of multitudes of a microscopic worm (trichina spiralis), which find their way into the economy through the eating of pork infested with this parasite, and pass in crowds from the intestines to the muscles, where they become encapsuled. In December, 1865, a fatal epidemic raged with great virulence in various parts of Germany, traceable to the infected persons having eaten of sausages (not thoroughly cooked) made of pork in which were trichinae. It is found that trichinae are not killed by salting or freezing the pork; nor is it settled whether smoking it kills them (Professor Owen, in 'Transactions of Zoological Society, London;' 'Lancet,' 1866; 'Popular Science Review,' Art. 'Diseased Pork and Microscopic Parasites in Man,' by Professor Gamgee). All these disorders are more frequent as well as more malignant in the warm countries of the East. Pork was therefore strictly avoided by the Israelites, and its prohibition was further necessary to prevent their adopting many of the grossest idolatries practiced by neighbouring nations. 

Verse 8
Of their flesh shall ye not eat, and their carcase shall ye not touch; they are unclean to you.

No JFB commentary on this verse. 

Verse 9
These shall ye eat of all that are in the waters: whatsoever hath fins and scales in the waters, in the seas, and in the rivers, them shall ye eat.

These shall ye eat ... whatsoever hath fins and scales. 'The fins and scales are the means by which the excrescences of fish are carried off, the same as in animals by perspiration. I have never known an instance of disease produced by eating such fish; but those that have no fins and scales cause, in hot climates, the most malignant disorders when eaten: in many cases they prove a mortal poison' (Whitelaw). 

Verse 10-11
And all that have not fins and scales in the seas, and in the rivers, of all that move in the waters, and of any living thing which is in the waters, they shall be an abomination unto you:

No JFB commentary on these verses. 

Verse 12
Whatsoever hath no fins nor scales in the waters, that shall be an abomination unto you.

Whatsoever hath no fins nor scales ... Fins are pectoral, ventral, dorsal, anal, and caudal. True fish have all, or at least some, of these. They are instruments of locomotion. But pectoral fins are also in some way connected with breathing, and these are possessed by all the real piscatory tribe. Many aquatic animals, however, have different respiratory organs, and are not furnished with any fins.

With regard to scales, which are a protection to their soft and flexible skin, Kirby ('Bridgewater Treatise,' 2:,

p. 376) remarks, scarcely any species of fish is without them. In some fish, upon which, when living, scales are not discoverable under a microscope, when they are dead, and the skin is dry, scales are readily detected and detached. Others, however, are quite destitute of them. The language of the sacred historian must be considered as used in a popular way, and applied to scales which are easily discernible by the naked eye.

The possession or the want of fins and scales has an essential influence in affecting the flesh of fish as an article of human food. With respect to aquatic animals, some, as the great majority of marine fish, inhabit salt water only, while others live in rivers and fresh-water lakes. Some frequent salt water at one time, and fresh at another, as the salmon, sturgeon, etc., while some have their habitat in brackish waters, as several flat-fish and shellfish: and all these varieties seem to be comprehended by the words, "in the waters, in the seas, and in the rivers." Under the rule prescribed by the sacred historian, the shark, the ray, and the sun-fish, the phoca (seal), and the walrus, frogs, eels, shellfish of all descriptions were included as unclean. Many of the latter (shellfish) enjoy a reputation they do not deserve, and have, when plentifully partaken of, produced effects which have led to a suspicion of their containing something of a poisonous nature. 

Verses 13-19
And these are they which ye shall have in abomination among the fowls; they shall not be eaten, they are an abomination: the eagle, and the ossifrage, and the ospray,

These are they ... abomination among the fowls. All birds of prey are particularly ranked in the class unclean-all those which feed on flesh and carrion; no less than 20 species of birds-all probably then known-are mentioned under this category; and the inference follows, that all which are not mentioned were allowed-that is, fowls which subsist on vegetable substances. From our imperfect knowledge of the natural history of Palestine, Arabia, and the contiguous countries, it is not easy to determine exactly what some of the prohibited birds are; although they must have been all well known among the people to whom these laws were given.

The eagle , [ hanesher (Hebrew #5404)] - the golden eagle, which is the chief species (Gesenius).

The ossifrage , [ haperec (Hebrew #6538)] - bone-breaker; rendered in the Septuagint [grups], griffin; supposed to be the Gypoetos barbatus, the lammer geyer of the Swiss-a bird of the eagle or vulture species, inhabiting the highest mountain-ranges in Western Asia as well as Europe, and pursuing as its prey, the chamois, ibex, or marmot, among rugged cliffs, until it drives them over a precipice-thus obtaining the name of 'bone-breaker.'

The ospray , [ haa`aazniyaah (Hebrew #5822); Septuagint, aliaistos] - the sea eagle; but according to Bochart ('Hieroz.,' 2:, 774) [who takes the word = 'azyaah, strong], the black eagle, among the smallest but swiftest and strongest of its kind.

Verse 14. The vulture , [ hadaa'aah (Hebrew #1676)]. The word so rendered in our version means more probably 'the kite' or 'glede,' and describes a rapid and varying but majestic flight, exactly that of the kite, which now darts forward with the rapidity of an arrow, now rests motionless on its expanded wings in the air: it feeds on small birds, insects, and fish. [In Deuteronomy 14:13 it is called haaraa'aah (Hebrew #7201), from its keen, penetrating sight; Septuagint, gups.]

The kite , [ haa'ayaah (Hebrew #344)] - a clamorous bird of prey. Septuagint, iktinos, indifferently, kite or vulture; Bochart, falco aesalon, the merlin. In Egypt, and perhaps in the adjoining countries also, the kite and vulture are often seen together flying in company, or busily pursuing their foul but important office of devouring the carrion and relics of putrefying flesh, which might otherwise pollute the atmosphere.

After his kind - i:e., the prohibition against eating it extended to the whole species.

Verse 15. Every raven , [ `oreeb (Hebrew #6158), from its black colour] - including the crow, the pie. Verse 16. The owl , [ bat (Hebrew #1323) haya`

Verse 20
All fowls that creep, going upon all four, shall be an abomination unto you.

All fowls that creep ... By "fowls" here are to be understood all creatures with wings; and by "going upon all four," not a restriction to animals which have exactly four feet, because many "creeping things" have more than that number. The prohibition is regarded generally as extending to insects, reptiles, and worms. 

Verse 21
Yet these may ye eat of every flying creeping thing that goeth upon all four, which have legs above their feet, to leap withal upon the earth; Yet these may ye eat ... that goeth upon all four. The locusts, like all insects, have six feet; but the sacred historian notices the different direction of the two anterior from the four posterior legs of insects; for, as he speaks of them as going upon four legs, it is evident that he considered the two anterior as arms (Kirby and Spence, 'Introduction to Entomology,' 1:, p. 24). He also shows an acquaintance with the distinctions which separate the Gryllidoe into different genera. The locusts, which belong to the order Orthoptera, are subdivided into two large groups-the first, the cursoria, runners or creepers, were unclean, and of course interdicted food by the law; the second, the saltatoria, or leapers, which formed a large division, are herbivorous, and the principal genera of them are mentioned in this passage.

Legs above their feet , [ k

Verse 22
Even these of them ye may eat; the locust after his kind, and the bald locust after his kind, and the beetle after his kind, and the grasshopper after his kind.

Locust after his kind - [ haa'arbeh (Hebrew #697) - the common word for locust, and rendered by the Septuagint, akris (Greek #200) (Exodus 10:4; Exodus 10:12-14; Exodus 10:19; Deuteronomy 28:38; Judges 6:5; Judges 7:12; 2 Chronicles 6:28; Job 39:20; Psalms 78:46; Psalms 105:34; Psalms 109:23; Proverbs 30:27; Jeremiah 46:23; Joel 1:4; Joel 2:25). Derived from raabaah (Hebrew #7235), to be multiplied, it forms an appropriate name for this class of insects, which is distinguished for extraordinary fecundity; and it is used as a collective noun in connection with verbs both singular and plural, as is also the corresponding Greek term. In some passages it is associated with other appellatives of the locust tribe, as in Psalms 78:46; Joel 1:4, where, standing second in the enumeration, it evidently denotes a particular species-namely, (Gryllus gregarius, the common migratory locust-as it seems for the same reason to do in this passage. Here, however, 'arbeh (Hebrew #697) is placed first, either on account of its vast numbers, or its rapacity and power of destructiveness. The Septuagint renders it brouchos, which is used elsewhere in that version (1 Kings 8:37; Nahum 3:15) to express the same ideas of immense multitude and desolating tendency.]

The bald locust after his kind , [ hacaal`aam (Hebrew #5556); Septuagint, attakees]. We are unable to identify this with any particular species, though the circumstance of its baldness may be explained by what Tychsen says, on the authority of the Talmud, that this kind of locust 'has a smooth head.'

The beetle after his kind , [ hachargol (Hebrew #2728)]. "The beetle" certainly is an improper translation, because the scaraboeus was not an article of food with the Jews, nor with any other people; and it does not at all answer the generic description of insect given in the preceding verse. The general belief is, that chargol refers to some species of locust; but no clue is afforded toward an identification of it by the corresponding name in the Septuagint [hofiomachees, a serpent-fighter] - a name which seems founded on the absurd fable related by Aristotle ('Hist. of Anim.;' , and Pliny, 'Hist. Nat.,' 11:35), that there is a class of locusts which attacked and preyed upon serpents.

A learned writer-J.F. Denham ('Biblical Cyclopaedia') - has suggested that the name adopted by the Septuagint might have arisen from the striking resemblance of the chargol, in form and colour, to the Ichneumonidoe, and be applied to the genus is no evidence that the genus Truxalis is insectivorous, and the strong presumption is, that, like the rest of the locust family, they feed on the vegetable produce of the soil.

And the grasshopper after his kind , [ hechaagaab (Hebrew #2284)]. This name, according to Gesenius, is derived from an Arabic root to veil, to hide-implying that the swarms of locusts 'cover the ground and obscure the sun' [Septuagint, akris (Greek #200), and that version renders it in the same way in many other passages (Numbers 13:33; Isaiah 40:22; Ecclesiastes 12:5; 2 Chronicles 7:13)]. According to Tychsen, it is the Gryllus coronatus; but to Oedman it is a small species of locust. These, however, are mere conjectures.

Michaelis thought that the names here specified denoted the locust, first, in the larva, secondly, in the pupa state, and in the third and fourth progressive stages of its growth to maturity. But the circumstance of their being represented as winged (Leviticus 11:23), and described each "after his kind," is fatal to this theory; and the prevailing opinion is, that those named were different genre of the locust family, which, from their possessing the requisite properties, were declared edible by the Israelites; and they are eaten still by the common people in Oriental countries, who fry them in olive oil. When sprinkled with salt, dried, smoked, and roasted, they are said by some to taste not unlike red herrings; by Dr. Shaw they are compared to cray-fish, and by others to shrimps or prawns. They are much prized by all the nomad Arabs, except, strange to say by the Arabs about Sinai (Burckhardt). 

Verses 23-25
But all other flying creeping things, which have four feet, shall be an abomination unto you.

No JFB commentary on these verses. 

Verse 26
The carcases of every beast which divideth the hoof, and is not clovenfooted, nor cheweth the cud, are unclean unto you: every one that toucheth them shall be unclean.

Every beast ... not cloven-footed. The prohibited animals under this description include not only the beasts which have a single hoof, as horses and donkeys, but those also which divided the foot into paws, as lions, tigers, etc. 

Verse 27-28
And whatsoever goeth upon his paws, among all manner of beasts that go on all four, those are unclean unto you: whoso toucheth their carcase shall be unclean until the even.

Whoso toucheth their carcass shall be unclean until the even. The continued enjoyment of their national privileges by the Israelites was contingent upon their adherence to the prescriptions of the law. Ceremonial defilement entailed, to a certain extent, the less of those privileges; but when the impurity had been removed, the individual was restored, on condition of intimating his restoration by submitting to the rite of an entire ablution.

Defilement might be contracted in various ways. Even an involuntary or accidental contact with the carcass of an unclean animal necessitated ecclesiastical exclusion for a time; and in the expiry of that specified term evidence had to be produced that the pollution was removed, by the purification of the contaminated clothes, ere the wearer was reinstated in his privileged condition. 

Verse 29
These also shall be unclean unto you among the creeping things that creep upon the earth; the weasel, and the mouse, and the tortoise after his kind,

These also shall be unclean unto you among the creeping things that creep upon the earth. The list comprises small quadrupeds as well as reptiles proper.

The weasel , [ hacholed (Hebrew #2467)]. This term includes the species of Genetta, Herpestes, and other small carnivora, specimens of which have been recently brought from Palestine by Mr. Tristram, and have been deposited in the British Museum. [Septuagint, hee galee, or galeee, which signifies a weasel or a cat.] Several species of Mustelidoe, known to reside in and near Palestine, are supposed to be collectively designated by this term. They appear, both anciently and among ourselves, collected into a kind of group, under an impression that they belong to the feline family. Hence, we, like the ancients, still use the words tree-cat, pole-cat, etc.; and in reality, numbers of the species have retractile claws, the pupils of their eyes being contractile, and they even bear the same streaked liveries as cats (Ainsworth, 'Biblical Institute,' 1859).

The mouse , [ haa`akbaar (Hebrew #5909)]. This may refer to the species of Arvicola (field-mouse), or Gerbillus, or Acomys, as well as Mustelidoe (Professor Owen's 'Report of the British Museum to the Government,'

1865). 

The tortoise after his kind , [ hatsaab (Hebrew #6632); Septuagint, hokrokodeilos ho chersaios, the land tortoise]. The forms to which reference is made by this term are exemplified by the specimens of Testudo Groeca, and of Emys Caspica, which Mr. Tristram has shown to range to the Holy Land (Professor Owen's 'Report of the British Museum to the Government,' 1865). Dr. Shaw considers the tzab identical with a lizard called by the Arabs dhab, corresponding in form and in the hard-pointed scales of the tail with the caudiverbera or shake-tail, (Bochart, 'Hieroz.,' lib. 4:, ch. 1:). This lizard is 18 inches long, and 3 or 4 inches broad across the back. It is poisonous; and if hunted, hides itself deep in the ground, which it penetrates with its nose (Jackson's 'Account of Morocco,' quoted by Dr. Harris, 'Natural History of the Bible'). 

Verse 30
And the ferret, and the chameleon, and the lizard, and the snail, and the mole.

The ferret , [ haa'anaaqaah (Hebrew #604)]. Gesenius pronounces this to be 'a reptile, probably of the lizard genus, having its name from the moaning cry uttered by some species of lizards.' [The Septuagint renders it mugalee, mus araneus-a shrew mouse, a very small animal, said to be able to climb by a spider's thread, and whose bite is venomous.]

The chameleon , [ hakoach (Hebrew #3581); Septuagint, chamaileoon, Chameleo Africanus] - a large green lizard, supposed by Bochart ('Hieroz.,' vol. 2:, p. 1069) and the generality of biblical scholars to be what is called by the Arabs the warral, which is found sometimes 30 inches in length. It is of a bright red colour, with dark spots (Shaw's 'Travels,' 2:, p. 328).

The lizard , [ halTaa'aah (Hebrew #3911); Septuagint, chalabootees] - a particular species of Saura, abounding in various parts of Arabia and Egypt; Ptyodactylus gecko, the fan-foot lizard, reddish brown, with white spots. Bochart derives the Hebrew name from the Arab lataa, to adhere to the ground. It lives on insects and worms, which it swallows whole. It is said to exude poison from the toes.

Snail , [ hachomeT (Hebrew #2546); Septuagint, saura] - a species of lizard; for undoubtedly this view of it is more in accordance with the context than the interpretation which our translators, following Jewish writers, have adopted. Bochart, founding on a doubtful etymology, derives the name from a word signifying sand, and supposes it to be a lizard of an azure colour, which lives in the sand, called by the Arabs chulca, or chulaca.

The mole , [ hatinshaamet (Hebrew #8580); Septuagint, aspalax-which has been followed by our translators]. 'Tinsshemeth,' or "mole," says Professor Owen, in his 'Report of the British Museum,' 1865, 'may have referred to the species of Spalax in the present collection, in which there is no true Talpa.' But it is probable that a species of lizard is meant; and Bochart, deriving the name from a root signifying to breathe, concludes that the animal referred to was the chameleon, which, from its power of inflating its belly, is supposed, according to common belief, to live on air. It resembles the crocodile in shape, but is very dissimilar in size and in habits. Its flesh, according to Pliny, after being cooked and dried, was reduced to powder, and used medicinally as a specific in cases of fever and various diseases. 

Verse 31
These are unclean to you among all that creep: whosoever doth touch them, when they be dead, shall be unclean until the even. These are unclean to you among all that creep. The interdict against using the reptiles included in the preceding list implies that they were generally eaten by the adjoining tribes; and it is known that various species of lizards are made use of by the Arabs in the present day as common articles of food. But they were strictly forbidden to the Israelites; and the very touch of their carcass caused a defilement that had to be washed off. 

Verse 32
And upon whatsoever any of them, when they are dead, doth fall, it shall be unclean; whether it be any vessel of wood, or raiment, or skin, or sack, whatsoever vessel it be, wherein any work is done, it must be put into water, and it shall be unclean until the even; so it shall be cleansed.

Upon whatsoever any of them, when they are dead, doth fall , [ b

Verse 33-34
And every earthen vessel, whereinto any of them falleth, whatsoever is in it shall be unclean; and ye shall break it.

No JFB commentary on these verses. 

Verse 35
And every thing whereupon any part of their carcase falleth shall be unclean; whether it be oven, or ranges for pots, they shall be broken down: for they are unclean, and shall be unclean unto you.

Whether it be oven (see the notes at Leviticus 2:4; Genesis 18:6) [ tanuwr (Hebrew #8574); Septuagint, klibanos (Greek #2823)] - a shallow vessel of a portable size, in which bread is baked, commonly earthen, but sometimes metallic, about three feet in height, which was heated internally with wood or dried grass. When the jar was properly heated, and the fire had burned down, the thin cakes were applied to its sides either without or within. Wilkinson describes such ovens as common in the houses of ancient Egypt (Vol. 2:, p. 385); and Niebuhr and others inform us that they are in use among the Bedouin Arabs.

Or ranges for pots , [ kiyrayim (Hebrew #3600)]. The word is in the dual. The Septuagint renders it chutropodes, pots or kettles, with two or more feet. Keil and Delitzsch take it for a vessel consisting of two parts - i:e., a pot or pan with a lid; but vessels of this description are embraced by Leviticus 11:33, which commands them, when they have been polluted, to be "broken;" while the "ranges for pots" were, like altars or walls, to be "broken down."

The following account by Rauwolf ('Travels,' p. 192), of the apparatus used by the Arabs for boiling a pot, will serve to explain what is meant:-`They make a hole in the earthen floor of their dwellings about a foot and a half deep, in which they put their earthen pots, with the meat in them, closed up about the half above the middle-three-fourth parts they lay about with stones, and the fourth part is left open, through which they throw in their dried dung, and any other combustible substances they can procure, which burn immediately, and produce so great a heat that the pot becomes as hot as if it stood over a fire of coals.' The "ranges of pots" correspond to the little structure described by this traveler, 'three parts of which was laid or built about with stones.'

This little building the law required the Israelites to "break down," when it happened to have become ceremonially unclean. In fact, 'the ranges for pots,' or fire places, were similar to those rude and primitive erections which are still seen on the hearths of huts in the poor remote districts of Scotland, which are formed of a few bricks or stones piled edgeways. It would be very little trouble to put them up again after being dismantled, as the law required. 

Verse 36
Nevertheless a fountain or pit, wherein there is plenty of water, shall be clean: but that which toucheth their carcase shall be unclean.

Nevertheless a fountain or pit, wherein there is plenty of water, shall be clean. The reason of this exception is obvious-namely, that the influx of fresh water would remove the impurity caused by the carcass; and this was a considerate as well as benevolent regulation; because in a region where water is scarce, it would have been a grievous hardship to interdict the whole water in the spring or tank as unclean. 

Verse 37-38
And if any part of their carcase fall upon any sowing seed which is to be sown, it shall be clean.

If any part of their carcass fall upon any sowing seed ... it shall be clean - because the impurity of the contact would be absorbed by the earth. But the case was very different if the seed had been immersed in water contaminated by a carcass-for the grains, being moistened by the water, would imbibe the uncleanness, the taint of which would be transmitted to the future produce. These regulations must have often caused annoyance by suddenly requiring the exclusion of people from society as well as the ordinances of religion. Nevertheless they were extremely useful and salutary, especially as enforcing attention to cleanliness.

This is a matter of essential importance in the East, where venomous reptiles often creep into houses, and are found lurking in boxes, vessels, or holes in the wall; and the carcass of one of them, or a dead mouse, mole, lizard, or other unclean animal, might be inadvertently touched by the hand, or fall on clothes, skin bottles, or any article of common domestic use. By connecting, therefore, the touch of such creatures with ceremonial defilement, which required immediately to be removed, an effectual means was taken to prevent the bad effects of venom and all unclean or noxious matter.

Of the importance of these regulations, and their absolute necessity to prevent accidents from poisoning, Michaelis gives the following proofs: 'Of the poisoning of liquors by toads creeping into casks we often read; and Hasselquist relates an instance where the poison of a gecko in a cheese had nearly proved fatal. Mice and rats likewise sometimes poison meat that is uncovered, by means of the poison laid for themselves being vomited upon it. I remember the case of a brewing of beer which, to all the people of a town who had drank it, occasioned most violent agonies, and in regard to which, although it was most peremptorily denied by the magistrates and the brewers, there appeared perfectly good reason for believing that arsenic had in this manner gotten among the malt.' 

Verse 39-40
And if any beast, of which ye may eat, die; he that toucheth the carcase thereof shall be unclean until the even.

If any beast of which ye may eat die. Every edible animal was to be prepared for food by being slaughtered-so that the flesh might be entirely emptied of the blood. But should such an animal-even an ox or a sheep-from disease or wounds, die a natural death, its carcass was unclean, and contact with it would occasion defilement for a brief period. 

Verse 41
And every creeping thing that creepeth upon the earth shall be an abomination; it shall not be eaten.

No JFB commentary on this verse. 

Verse 42
Whatsoever goeth upon the belly, and whatsoever goeth upon all four, or whatsoever hath more feet among all creeping things that creep upon the earth, them ye shall not eat; for they are an abomination.

Whatsoever goeth upon the belly, and whatsoever goeth upon all four. The first points to worms, snakes, serpents; and the second to small mammalia, as the mouse, etc. The statement is a repetition of the law as previously declared in regard to such animals, with a view probably to enforce a greater attention to it.

Or whatsoever hath more feet among all creeping things , [ kaal (Hebrew #3605) marbeeh (Hebrew #7235) raglayim (Hebrew #7272)]. (Gesenius renders these words, 'having many feet.' The margin, however, has, 'whatsoever doth multiply feet,' and this translation, while it is closer to the Hebrew original, is preferable on another account, as being in accordance with the zoological fact, that such animals increase the number of their feet with their growth. (See the notes on this subject, Kirby's 'Bridgewater Treatise,' 2:, pp. 70-77; also 'Introduction to Entomology,' Lett, 22:, 23:) 

Verses 43-46
Ye shall not make yourselves abominable with any creeping thing that creepeth, neither shall ye make yourselves unclean with them, that ye should be defiled thereby.

No JFB commentary on these verses. 

Verse 47
To make a difference between the unclean and the clean, and between the beast that may be eaten and the beast that may not be eaten.

Make a difference between the unclean and the clean - i:e., between animals used and not used for food. It is probable that the laws contained in this chapter were not entirely new, but only gave the sanction of divine enactment to ancient usages. Some of the prohibited animals have, on physiological grounds, been everywhere rejected by the general sense or experience of mankind, while others may have been declared unclean from their unwholesomeness in warm countries, or from some reasons which are now imperfectly known, connected with contemporary idolatry.

The miscellaneous details of this chapter may be thus briefly summarized:

(1) "The clean," which were allowed to be eaten, were, among mammalia, the perfect ruminants - i:e., those which united the two-fold properties of chewing the cud and having a divided hoof (whence called fissipedes). Under this description were included the ox, the sheep, the goat, the hart, the roebuck, the fallow deer, the wild goat, the pygarg, the wild ox, the chamois (see the note at Deuteronomy 14:5), with the exception of the camel, the shaphan (coney), the arnebeth (hare), and swine, which possess only one of these natural characteristics of the ruminantia. In the "unclean" or interdicted class of quadrupeds were placed the solipedes and the carnivora or predaceans, including all the canine and feline tribes, which are zoophagous animals, as well as canis hyaena, and the necrophorus (glutton), which are necrophagous beasts, devouring carcasses or any putrescent substances.

(2) The "clean" among fish are not specified (cf. Deuteronomy 14:9), because a definite rule is given by which it was easy to determine those which were allowable food. Besides, the Israelites had little or no opportunity of obtaining this kind of aliment, and their knowledge of the inhabitants of the waters was confined to what they recollected of the Nile fish, or what subsequent experience brought them acquainted with in the Jordan. Among the "unclean" were the raiadoe (skate family), the squalidae (sharks, etc.), the siluridoe, the apodes (footless, as eels and other serpentine fish).

(3) The "clean" among birds are not pointed out by a distinct and explicit rule, such as is given in the case of fish. But no less than 20 names of birds, the bat being included in the number, are specified as unclean. All fowls must be considered as having been permissive food, except those which are here particularized and this index expurgatorius of birds embraces the raptores, comprehending the orders aquila and falco, as well as the carrion-feeders, the vultur and corvidae, the hoopoe (lapwings, among the insessores (perchers);-the grallatores (waders, as ibis, bittern, heron, snipe, etc.), and natatores (swimmers, as the Pelecanus onocratulus).

(4) Reptiles generally were declared unclean. The ophidia, the smaller mammalia, which are reckoned among "creeping things," the saurians (or crocodiles, lizards), the chelonians (tortoise or turtle, mollusca, crustacea, annelidae-all were proscribed as "abominations," with the single exception, among insects, of the saltatoria orthoptera.

In examining this list, it is not difficult to discover, at least to a certain extent, the reasons why some animals were by the Mosaic law declared to be clean and others unclean. Michaelis maintains that the distinction is founded on the nature of the animals themselves, which, though not poisonous, but perfectly edible, are generally regarded with strong abhorrence, and rejected as disgusting materials for food. But this view, just and correct so far as it goes, does not fully meet the conditions of the case, nor is custom, transmitted from the earliest times and incorporated with the Mosaic law, sufficient to account for the origin of so special a phraseology. The classification of certain animals as unclean arose, it is probable, from another, and, in the minds of the Israelites, a more powerful reason-namely, the sanctity attached to blood as the seat of vitality in the animal frame. Most of those prohibited are predatory, and derive their subsistence either entirely or occasionally from devouring the flesh of others along with their blood, 'which is the life.'

Moreover, not only such as live on this kind of food were unclean, but also the carcasses of all, even of edible animals, which, having died a natural death, or being torn and killed by ravenous beasts, retained in their mangled bodies some portion of the vital fluid. Hence, it may be inferred that the uncleanness ascribed to most of the animals which the Israelites were taught to rank among abominable things, was owing to their animal vitality being derived, in a secondary degree, from an infusion of blood from their prey.

The theory is applicable, though in a modified form, to camels, horses, and donkeys, which, though neither carnivorous nor sanguinivorous, were regarded as unclean. It is evident that those animals being, from their strength, their capacity of endurance, and other qualities, used as beasts of burden, not only is their flesh become tough and fibrous, but, from the straining of their energies in the service of their master, 'they are frequently so overheated by exertion, their whole body is in an inflamed state, so that all their muscular tissues are bloodshot, and they cannot be properly bled, because the blood, having copiously penetrated into the finest portions of the vascular system, cannot be removed by bleeding alone. Such an inflammatory state hardly ever occurs in the clean quadrupeds-that is, in the ruminantia with cloven feet' (see Michaelis' Dissertation on clean and unclean animals, Commentary on Laws of Moses,' vol. 3:, p. 218; Bochart, 'Hieroz,' 2:, pp. 33, 353; Calmet, 'Fragments on Natural History,' No. 3:; 'Biblical Review,' 5:, p. 281; 'Quarterly Review,' July, 1863).

It has been alleged to be altogether derogatory to the majesty of God to represent Him stooping to enter into these minute details of the animals to be used or rejected as food by the chosen people. But it must be remembered, that Yahweh was the King as well as the God of Israel; and that many of the ancient rulers in Eastern countries deemed it necessary to legislate on dietetics as a most important sanatory measure for the welfare of their people. Colonel Rawlinson found some brick monograms in Assyria, one of which (a tablet) contained a list of Birds which might not be eaten; and the laws of Menu forbid the Hindus to eat the flesh of quadrupeds with uncloven hoofs; carnivorous birds which live in towns; all birds that strike with their beaks and wound with strong talons; web-footed birds, and such as dive to devour fish; all amphibious fish-eaters, and tame hogs. These are remarkable parallels to the precepts in the Medic law; and the existence of such laws in the warm regions of the East shows that there must have been some occasion for the enactment, with which we are imperfectly acquainted.

But though the institution of these laws may have been enacted by a regard to the public health in Israel as well as in other nations, it contemplated the advancement of much higher purposes; and it cannot be supposed that Jews even of ordinary intelligence and piety failed to perceive the further intent of these stringent regulations, or were unable to see that the law which seemed to 'stand' outwardly in meats and drinks had regard to ends even more important than those of bodily health and cleanliness. These ends, which are noticed at the beginning of this chapter, were in one respectfully attained by the complete separation of Jews from all Gentiles (Acts 10:14; Acts 10:28; Acts 11:9), and in another respect were realized by the pious portion of the people, who would understand that the injunction to abstain from the use of unclean meats was symbolical of the holiness and purity that became them as the people of God (Leviticus 11:44-45). 

12 Chapter 12 

Verses 1-8
And the LORD spake unto Moses, saying, Mankind are not only liable to defilement from without, but have internal causes of pollution lying deep in their nature. And hence, the laws which were given to restrain the Israelites from eating unclean animals, or coming in contact with those which died a natural death, were followed by a series of statutes relating to impurity connected with their own persons. These impurities are illustrated in a variety of instances in the following chapters, and traced through the successive stages of life to the period of death.

The principle which underlies the legal processes of purification appears to be to awaken a lively sense of sin, by showing how deeply it has infected the whole nature of man-its influence and penal effects appearing in procreation, at birth, in the state of the body during life and at death; insomuch that the flesh, which, when created by God, was originally good, is rendered the instrument or occasion of sinful desires in the soul and bodily impurities, which, flowing from the movements of nature, and in themselves sinless, are connected with moral defilement through evil passion or excess. The uncleannesses specified in the ensuing section had a longer or a shorter course of purification prescribed, which was determined apparently not according to the respective degrees of defilement by sin, but according to the virulence or the duration of the bodily affection to which the individual was subjected; and hence, the protracted term as well as the special offerings which were appointed for the purification of women after child-birth.

Verse 2-5. If a woman have conceived seed - literally, has become fruitful. [Septuagint, spermatisthee, become pregnant.]

According to the days of the separation for her infirmity - i:e., as the original word signifies, the languor or sickness attendant on her menstruation. The mother of a boy was ceremonially unclean for a week; at the end of that period of seclusion the child was ordered to be circumcised (Genesis 17:12; Romans 4:11-13). The mother of a girl for two weeks. Some (Keil and Delitzsch, 'Commentary,' Clark's edition) ascribe this long period of separation at the birth of a female child to a physical cause connected with puerperal hemorrhage. We prefer to consider the mother's greater uncleanness in the birth of a girl as a symbolical remembrancer that -woman was the introducer of sin, and doomed to bear its heaviest punishment-a stigma on the gender (1 Timothy 2:14-15) for sin, which was removed by Christ. Everyone who came near her during that time contracted a similar defilement. After these periods visitors might approach her, though she was still excluded from the public ordinances of religion.

Verse 6-8. The days of her purifying. The act of child-bearing was the defilement. The hemorrhage that succeeded gradually removed this impurity. Though the occasion was of a festive character, yet the sacrifices appointed were not a peace offering, but a burnt offering, which implied a renewed surrender of herself to God, and a sin offering, in order to impress the mind of the parent with recollections of the origin of sin, and that her child inherited a fallen and sinful nature. The sin offering was to consist of a pigeon, the smallest of the bloody sacrifices, because it was presented not for the expiation of an actual transgression, but of sin as manifested in the bodily state of the woman. The offerings were to be presented the day after the period of her separation had ended - i:e., forty-first for a boy, eighty-first for a girl.

Shall bring ... unto the door of the tabernacle of the congregation. This law was adapted to the circumstances of the people, when, sojourning in the desert, they were in the immediate neighbourhood of the tabernacle, and a personal appearance on the part of the mother was required then, as in such a case it continued to be after the settlement in Canaan. Dr. Colenso asks sarcastically, Where were the pigeons obtained which were required to be brought as sin offerings for the birth of children and which he calculates 'would have amounted on an average to 264 daily, or 90,000 in a year? and assuming, as he does, that there were only three priests, each priest would have had to eat 88 every day in the holy place.'

Now, without entering on the inquiry, whether or not pigeons and turtle-doves could have been procured in the neighbourhood of Sinai (and from the extensive diffusion of such birds, and their frequenting mountainous regions in vast numbers, there is great reason to believe they would be found in the locality of the Hebrew camp [cf. Psalms 55:6-7, where it is evident, from his using the term bamidbaar (Hebrew #4057), the Psalmist does not refer, as Colenso alleges, to the wilderness of Judah, but to the great desert of Arabia]), or without adverting to his attempt to get rid of the difficulty by rendering yownaah (Hebrew #3123), pigeon, 'a bird of the wilderness,' it is a sufficient answer to this cavilling writer, that his objections are utterly groundless.

Nowhere is it said that the priests were required to eat the pigeons brought by the Hebrew women: and besides, the birds had not to be sought for, and brought unto the door of the tabernacle; because it is manifest that this was one of the cases (cf. Leviticus 2:14; Leviticus 23:39-44) in which the law, though enacted in the wilderness, was not enforced there. It is expressly said in this chapter that these sacrifices were not to be offered until after the circumcision of the child; but as it clearly appears (Joshua 5:5-7) that the rite of circumcision was not observed during the wanderings through the wilderness, there was no occasion for pigeons.

Verse 8. If she be not able ... bring two turtles, or two young pigeons - (see the note at Leviticus 5:7.) This was the offering made by Mary, the mother of Jesus; and it affords an incontestible proof of the poor and humble condition of the family (Luke 2:22-24). 

13 Chapter 13 

Verse 1
And the LORD spake unto Moses and Aaron, saying,

No JFB commentary on this verse. 

Verse 2
When a man shall have in the skin of his flesh a rising, a scab, or bright spot, and it be in the skin of his flesh like the plague of leprosy; then he shall be brought unto Aaron the priest, or unto one of his sons the priests:

When a man shall have in the skin ... The fact of the following rules for distinguishing the plague of leprosy being incorporated with the Hebrew code of laws proves the existence of the odious disease among that people. But a short time-little more than a year, if so long a period-had elapsed since the exodus, when symptoms of leprosy seem extensively to have appeared among them; and as they could not be very liable to such a cutaneous disorder amid their active journeyings, and in the dry open air of Arabia, the seeds of the disorder must have been laid in Egypt, where it has always been endemic. There is every reason to believe that this was the case-that the leprosy was not a family complaint, hereditary among the Hebrews; but that they got it from contact with the Egyptians, and from the unfavourable circumstances of their condition in the house of bondage. The great excitement and irritability of the skin in the hot and sandy regions of the East produce a far greater predisposition to leprosy of all kinds than in the cooler temperature of Europe; and cracks or blotches, inflammations, or even contusions of the skin, very often lead to these, to some extent, in Arabia and Palestine, but particularly, in Egypt. Besides, the subjugated and distressed state of the Hebrews in the latter country, and the nature of their employment, must have rendered them very liable to this, as well as to various other blemishes and misaffections of the skin, in the production of which there are no causes more active or powerful than a depressed state of body and mind, hard labour under a burning sun, the body constantly covered with the excoriating dust of brickfields, and an impoverished diet-to all of which the Israelites were exposed whilst under the Egyptian bondage.

It appears that, in consequence of these hardships, there was, even after they had left Egypt, a general predisposition among the Hebrews to the contagious forms of leprosy-so that it often occurred as a consequence of various other affections of the skin. And hence, all cutaneous blemishes or blains-especially such as had a tendency to terminate in leprosy-were watched with a jealous eye from the first (Good's 'Study of Medicine'). A swelling [ s

Verses 3-6
And the priest shall look on the plague in the skin of the flesh: and when the hair in the plague is turned white, and the plague in sight be deeper than the skin of his flesh, it is a plague of leprosy: and the priest shall look on him, and pronounce him unclean.

The priest shall look ... The leprosy, as covering the person with a white scaly scurf, has always been accounted an offensive blemish rather than a serious malady in the East, unless when it assumed its less common and malignant forms. When a Hebrew priest, after a careful inspection, discovered under the cutaneous blemish the distinctive signs of contagious leprosy, the person was immediately pronounced unclean, and is supposed to have been sent out of the camp to a lazaretto provided for that purpose. If the symptoms appeared to be doubtful, he ordered the person to be kept in domestic confinement for seven days, when he was subjected to a second examination; and if, during the previous week, the eruption had subsided, or appeared to be harmless, he was instantly discharged. But if the eruption continued unabated and still doubtful, he was put under surveillance for another week; at the end of which the character of the disorder never failed to manifest itself, and he was either doomed to perpetual exclusion from society, or allowed to go at large.

Leviticus 13:6. If the plague be somewhat dark , [ keehaah (Hebrew #3544) hanega` (Hebrew #5061)] - if the spot become faint or pale [Septuagint, amaura, faint or slight - i:e., beginning to disappear, Tih

Verse 7-8
But if the scab spread much abroad in the skin, after that he hath been seen of the priest for his cleansing, he shall be seen of the priest again:

But if the scab spread much. Those doubtful cases, when they assumed a malignant character, appeared in one of two forms, apparently according to the particular constitution of the skin or of the habit generally. The one was "somewhat dark" - i:e., the obscure or dusky leprosy, in which the natural colour of the hair, which in Egypt and Palestine is black, is not changed, as is repeatedly said in the sacred code, nor is there any depression in the dusky spot, while the patches, instead of keeping stationary to their first size, are perpetually enlarging their boundary. The patient labouring under this form was pronounced unclean by the Hebrew priest or physician, and hereby sentenced to a separation from his family and friends-a decisive proof of its being contagious. 

Verse 9
When the plague of leprosy is in a man, then he shall be brought unto the priest;

No JFB commentary on this verse. 

Verses 10-17
And the priest shall see him: and, behold, if the rising be white in the skin, and it have turned the hair white, and there be quick raw flesh in the rising;

If the rising be white. This BRIGHT WHITE leprosy is the most malignant and inveterate of all the varieties the disease exhibits, and it was marked by the following distinctive signs:-a glossy white and spreading scale, upon an elevated base, the elevation depressed in the middle, but without a change of colour; the black hair on the patches participating in the whiteness; 'quick' - i:e., live, raw flesh in the rising; i:e., ulcerating, and the scaly patches themselves perpetually enlarging their boundary. Several of these characters, taken separately, belong to other blemishes of the skin as well, so that none of them was to be taken alone; and it was only when the whole of them concurred, that the Jewish priest, in his capacity of physician, was to pronounce the disease a malignant leprosy. If it spread over the entire frame without producing any ulceration, it lost its contagious power by degrees; or, in other words, ran through its course and exhausted itself. In that case, there being no longer any fear of further evil either to the individual himself or to the community, the patient was declared clean by the priest, while the dry scales were yet upon him, and restored to society. If, on the contrary, the patches ulcerated, and quick or fungous flesh sprang up in them, the purulent matter of which, if brought into contact with the skin of other persons, would be taken into the constitution by means of absorbent vessels, the priest was at once to pronounce it an inveterate leprosy; a temporary confinement was declared to be totally unnecessary, and he was regarded as unclean for life (Dr. Good).

'It is evident,' says Dr. Mead ('Medica Sacra, p. 14), 'that two species of the disease are described in these verses; one in which the skin was ulcerated, so that the live flesh appeared underneath; the other, in which there was an efflorescent appearance on the surface of the skin, which also became rough, and in a manner scaly. From this distinction the former disease was contagious, and the latter not. For scales like bran, dry and light, do not penetrate the skin; but it is purulent matter, discharged from ulcers, which infects the surface of the body.'

Other skin affections, which had a tendency to terminate in leprosy, though they were not decided symptoms when alone, were, 

Verses 18-23
The flesh also, in which, even in the skin thereof, was a boil, and is healed,

a boil , [ sh

Verses 24-28
Or if there be any flesh, in the skin whereof there is a hot burning, and the quick flesh that burneth have a white bright spot, somewhat reddish, or white; a hot burning , [ mikwat (Hebrew #4348) 'eesh (Hebrew #784); Septuagint, katakauma puros], a fiery inflammation or carbuncle; and 

Verses 29-37
If a man or woman have a plague upon the head or the beard;

a dry scall , [ neteq (Hebrew #5424); Septuagint, thrausma], when the leprosy was distinguished by being in sight deeper than the skin, and the hair became thin and yellow [ tsaahob (Hebrew #6669), gold-coloured].

'So very variable are the appearances which this disease produces on the head affected by it, that it has received no less than 20 different names. It is most commonly known under the scientific names of porrigo, herpes, alopecia (baldness), tinea, and popularly as scald head and ringworm. Some forms of it attack children almost exclusively, and are found only among the poor, where there is not sufficient attention to cleanliness; while others occur at all ages, and in all ranks and conditions of society. The effects which it produces are no less variable than its forms, ranging from the small, brown, scurfy spots which at a certain period cover the head of every child, and which a few vigorous applications of soft soap and water will remove, to those extreme cases where it disorganizes the whole order of the scalp, and seriously affects the general health. Its varying appearances and effects are in all likelihood caused by the different stages of development of the parasitic plant (the Achorion Schonleinii) which produces all these abnormal appearances on the human head, by its greater or less abundance on the parts affected, and the more or less favourable circumstances in which it is placed. The form which it most frequently exhibits is that of rounded patches of thick yellowish scales, marked by numerous depressions, at first very small, but gradually increasing and invading larger surfaces. The hairs on the parts affected are dull, dry, and colourless, exceedingly brittle, and easily extracted, broken off close to the skin, and covered with greyish-white dust. It is described with sufficient accuracy in this passage of Leviticus.

Examined under the microscope, the hairs are found to be considerably swollen, with nodosities here and there, produced by masses of sporules or seeds embedded between the longitudinal fibres. The bulbs are flattened or destroyed altogether; the ends have a very ragged appearance, resembling in miniature the ends of a piece of wood, which has been broken across; while the medullary portion, or the pith, of the hair is quite disorganized, owing to the pressure of the plant, which appears enveloping; it, either as isolated spores or as chains of cells. The disease may last an indefinite length of time, but it usually terminates in the obliteration of the hair-follicles and permanent baldness of the affected parts. It is far more severe in foreign countries than in this-instances being numerous where it has completely removed the hair from the whole head, eyebrows, and beard, leaving them completely smooth and naked, impairing the constitution when so extensively developed, and when children are the subjects, arresting their growth. A very formidable type of it occurs in Poland under the name of Plica polonica. But it is particularly malignant in the warm countries of the South and East. The manners and occupations, as well as the food of the inhabitants are peculiarly favourable to the production of those abnormal growths, while the heat and moisture of the climate push them into excessive development (see 'Des Vegetaux qui croissent sur l'Homme, et sur les Animaux vivants,' by M. Robin, Paris, 1862; a review of this work, and two articles entitled 'Human Vegetation,' Macmillan's Magazine, vol. 6:, May-Oct., 1862). 

Verse 38-39
If a man also or a woman have in the skin of their flesh bright spots, even white bright spots;

If a man also or a woman have in the skin of their flesh bright spots. This modification of the leprosy is distinguished by a dull-white colour [it is called l

Verse 40-41
And the man whose hair is fallen off his head, he is bald; yet is he clean.

Bald ... forehead bald. The falling off of the hair is another symptom which creates a suspicion of leprosy, when the baldness commences in the back part of the head. But it was not of itself a decisive sign unless when taken in connection with other tokens-a 'sore of a reddish white colour.' [ nega` (Hebrew #5061) laabaan (Hebrew #3836) '

Verses 42-44
And if there be in the bald head, or bald forehead, a white reddish sore; it is a leprosy sprung up in his bald head, or his bald forehead.

No JFB commentary on these verses. 

Verse 45
And the leper in whom the plague is, his clothes shall be rent, and his head bare, and he shall put a covering upon his upper lip, and shall cry, Unclean, unclean.

The leper in whom the plague is, his clothes shall be rent ... The person who was declared affected with the leprosy forthwith exhibited all the tokens of suffering from a heavy calamity. Rending garments and uncovering the head were common signs of mourning. [ paaruwa` (Hebrew #6544), signifies bare, naked, also 'free;' and hence, some render it, as the Arabic version does, 'forbore to cut or shave his hair,' (Parkhurst, on paara` (Hebrew #6544), No. 8:)]

As to 'the putting a covering upon the upper lip,' that means either wearing a moustache, as the Hebrews used to shave the upper lip (Calmet), or simply keeping a hand over it, or veiling the mouth [Septuagint, peri to stoma autou peribalesthoo, covered around the mouth] (cf. Ezekiel 24:17; Ezekiel 24:22; Micah 3:7, where, though our version has lips, the Hebrew reads lip). The Hebrew word occurs 2 Samuel 19:24 (25), and is rendered by our translators 'beard' [Septuagint, mustax, properly moustache, but here 'beard'], which being held in high estimation, to hide or cover it was a sign of great sorrow or shame.

This Hebrew custom of covering the lip or lips in the season of calamity may receive illustration from the practice of the modern Jews in Barbary, whose mourning rites are thus described by Dean Addison (p. 218): 'They return from the grave to the house of the deceased, where one who is chief mourner receives them, with his jaws tied up with a linen cloth. Thus muffled the mourner goes for seven days.' The rite used by the leper-namely, covering his lip or mouth when pronounced by the priest unclean-`was probably similar to the mourning usage of the Barbary Jews.' All these external marks of grief were intended to proclaim, in addition to his own exclamation, "Unclean!" that the person was a leper, whose company everyone must shun. 

Verse 46
All the days wherein the plague shall be in him he shall be defiled; he is unclean: he shall dwell alone; without the camp shall his habitation be.

Dwell alone; without the camp - in a lazaretto by himself, or associated with other lepers (Numbers 12:15; 2 Kings 7:3; 2 Kings 7:8). Lepers are subjected to the same doom of social expulsion in the modern countries of the East, where the slightest ascertained taint of the malady carries with it a seclusion tantamount to banishment from the rest of the community, or even to perpetual detention in a lazaret. Enactments for the arrest and imprisonment of lepers have been proposed and passed even within the last few years in some of the Indian colonies of the British empire. In the villages of Syria lepers are required to go to Damascus, or some other town, where there may be a public asylum; and if they will not conform to this rule, they are forced to live in a cave, hut, or booth of green boughs outside the village, where they remain in perpetual quarantine (see instances, 'The Land and the Book;' vol. 1:, p. 286; Rogers' 'Domestic Life in Palestine,' p. 16). 

Verses 47-59
The garment also that the plague of leprosy is in, whether it be a woollen garment, or a linen garment;

The garment ... that the ... leprosy is in. 'It is well known that infectious diseases-such as scarlet fever, measles, the plague-are latently imbibed and carried by the clothes. But the language of this passage clearly indicates a disease to which clothes themselves were subject, and which was followed by effects on them analogous to those which malignant leprosy produces on the human body; because similar regulations were made for the rigid inspection of suspected garments by a priest, as for the examination of a leprous person.

It has long been conjectured, and recently ascertained by the use of a lens, that the leprous condition of swine is produced by myriads of minute insects engendered in their skin; and regarding all leprosy as of the same nature, it is thought that this affords a sufficient reason for the injunction in the Mosaic law to destroy the clothes in which the disease, after careful observation, seemed to manifest itself. Clothes are sometimes seen contaminated by this disease in the West Indies and the southern parts of America (Whitelaw's 'Code of Health'); and it may be presumed that, as the Hebrews were living in the desert, where they had not the convenience of frequent changes and washing, the clothes they wore, and the skin mats on which they lay, would be apt to breed infectious vermin, which, being settled in the stuff, would imperceptibly gnaw it, and leave stains similar to those described by Moses. It is well known that the wool of sheep dying of disease, if it had not been shorn from the animal while living, and also skins, if not thoroughly prepared by scouring, are liable to the effects described in this passage.

Whether it be a woollen garment, or a linen garment. These are specified, because the dresses of the Hebrews consisted exclusively of one or other of these materials. [ beged (Hebrew #899) denotes the outer robe (Genesis 39:12-13; Genesis 39:15; Genesis 41:42; 2 Kings 22:10; 2 Chronicles 18:19), which was commonly made of wool, the staple material for the manufacture of clothing; for, while among the Egyptians woolen garments were worn principally by the lower classes, rarely by the grandees, and occasionally even by the priests, they were much more common among the Hebrews, whose numerous flocks furnished an abundant supply of fleeces (cf. Deuteronomy 22:11; 2 Kings 3:4; Job 31:20; Proverbs 31:13; Isaiah 1:18; Ezekiel 34:3; Hosea 2:5). Pishtiym (Hebrew #6593), plural of pishteh (Hebrew #6593), which is a general term, including all kinds of linen, and, being joined with beged (Hebrew #899), denotes a linen garment.]

Verse 48. Whether it be in the warp, or woof, of linen, or of woollen - literally, whether it is in the warp or woof, for the flax or for the wool-pishtah being used sometimes for the plant (Exodus 9:31; Joshua 2:6; Judges 15:14), and tsemer (Hebrew #6785) for the fleece, as distinct from the woven fabric (Judges 6:37). This sense the words evidently bear in the latter part of the clause, which is accordingly rendered by the Septugint, ee en tois linois ee en tois eriois, either in the flax or in the wool. It is the only intelligible view that can be taken of them, as it would be difficult or impossible to discern, on a corroding spot appearing in fabricated stuffs, whether the disease were in the warp or in the woof; but very easy if the reference is considered as made to the materials before being interwoven in the loom - i:e., as they existed separately, whether in the raw state or in that of yarn. A similar distinction is made in regard to skins in their, natural and their artificial form, such as bottles.

Verse 49-59. If the plague be greenish or reddish in the garment, or in the skin. The appearance of such stains was the first symptom that excited suspicion; and immediately, consequent upon the discovery of the alarming spots, the affected garment was to be brought under the notice of the priest, who shut it up for a week. At the end of that period it was subjected to another careful inspection: and if the coloured stain was found to have enlarged its range, that was considered decisive of its being [ tsaara`at (Hebrew #6883) mam'eret (Hebrew #3992)] a "fretting" - literally, an exasperated or malignant - "leprosy;" and on this verdict being pronounced, the garment was consigned to the flames.

But should it have appeared, on the second inspection, not to have been spreading, the priest, having ordered it to be washed, shut it up for another experimental week, when one of two results followed. If after the application of the water the stain remained unchanged in appearance, he was to pronounce it unclean; because the disease, though it had not extended, was (Leviticus 13:55), by 'fretting toward,' corroding the substance of the woven fabric or leather. If, on re-examination, the spot appeared to be fading, it was to be cut out of the stuff; and should a similar spot appear in any other part of the garment, it was 'a spreading leprosy,' and the material in which it had developed itself was to be burned. The cloth or skin, however, was, in the first instance, to undergo a vigorous process of ablution; and should that new spot be removable by water, the garment was washed a second time, and then pronounced "clean."
Maimonides states that, according to Jewish canons, cloth manufactured of camels' hair and sheep's wool, when the quantity of the former exceeded that of the latter, garments and skins that were dyed, and articles formed of the skins of aquatic animals, were not included among the materials embraced in this ordinance. But no exceptions are stated in the original code; and the wisdom of the legislator is manifested by his making the course prescribed imperative in the case of all corroding cloths or skins adapted for personal apparel or domestic use. It is probable that in rude state of society, consisting, to a large extent, bricklayers and emancipated slave-labourers, among whom clothing would frequently be kept in a state of sordid neglect, such minute and stringent regulations were absolutely necessary for preventing the mischievous consequences which the climate might produce. In these circumstances, an active as well as strict surveillance was imperatively demanded as a measure of sanatory precaution; and no general interdict could have produced a practical effect in allaying popular apprehensions, ready to be excited by any rumour of infection, as well as in promoting a general attention to cleanliness, equal to the act, enforced by public authority, of destroying every polluted article of clothing.

The leprosy in garments has long been a source of perplexity to biblical commentators, who have made vain attempts to explain the occult phenomenon. Michaelis considered the woollen stuffs which exhibited in some parts a threadbare appearance, and afterward broke into holes, had been manufactured from the wool of diseased sheep, that was favourable to the production of vermin; and Calmet ascribed the effects here described to the ravages of animalculae, which gnawed the texture. But neither of these hypotheses is sufficient to satisfy all the conditions of the sacred narrative, especially to account for the diverse coloration of the corroding patches in the clothes.

It is now the established belief, founded on the observation of analogous facts, that the green and reddish plague-spots had most probably a cryptogamous origin-were caused by a mould-`a fungus'-which is the most protean of all plants, assuming different forms on different substances, but familiar to us in the green, light, fleecy covering which it spreads over old shoes, stale pieces of bread, or cast-off clothes left in damp, ill-ventilated places.

The red leprosy of garments has played a somewhat remarkable part in history. It was very common in the Middle Ages, occuring often before the outbreak of epidemics, which it was supposed to herald-appearing suddenly on the sacramental host, and on the vestments of priests-and was regarded with superstitious fear as a signaculum, or omen of gloomy presage.

The researches of microscopists have dispelled the mystery and terror which surrounded it for so many ages, and resolved it into a mere collection of minute and simple fungi ('British and Foreign Evangelical Review,' No. 47:; article 'Biblical Botany,' by H. Macmillan).

With regard to leprosy in the person, it appears that, though sometimes inflicted as a miraculous judgment (Numbers 12:10; 2 Kings 5:27), it was a natural disease, well known in Eastern countries still; but the term, as used in this popular, unscientific history, seems to have been applied to any cutaneous eruption of an extensive range or a disgusting appearance. In the more accurate nomenclature of modern times, lepra and leprosy are considered as strictly applicable to diseases of the skin characterized by, scaly patches of a white, shining colour, of different sizes, but generally of a circular shape. This species of leprosy, which may extend over the whole surface of the body, and often lasts for years without producing any constitutional derangement, is not contagious.

In a report by the Royal College of Physicians, prepared a few years ago for the Secretary of State for the British colonies, it is stated that, in return to interrogatories despatched to all the colonies, as well as to various other parts of the world, an immense mass of evidence was obtained, which having been elaborately digested and collated clearly established these important points-That leprosy is not communicable by proximity or contact with the diseased, and that there is not 'anything which justifies measures for the compulsory segregation of lepers' ('British Medical Journal'). This common form of the disease is what is described in Leviticus 13:13 of this chapter, and its non-contagious character was well-known in the Mosaic age. But under the general designation of leprosy, several varieties of cutaneous disease are comprised, differing in degrees of malignity, all of which, under the irritating influence of the climate, would then, as similar affections do still, become rapidly virulent and dangerous. A combination of natural causes, specified at the beginning of the chapter, predisposed the Israelites to disorders of the skin; and it is probable that the extensive prevalence of these shortly after the Exodus necessitated at that time the enactment of the strict and severe regulations to which those afflicted by such distempers were subjected. Considered even from a sanitary point of view, the rules prescribed by the Hebrew legislator for distinguishing the true character and varieties of the disease, are far superior to the method of treatment now followed in the same quarter of the world, and evince the divine wisdom by which he was guided.

But the course prescribed was special; and the fact that every suspected case was brought for examination-not to an elder, nor to any of the heads of houses, but to a priest, as was done continuously until the time of our Lord (Matthew 8:4) - proves that it was designed, not solely for sanatory; but still more for ritual purposes. It was intended and calculated to impress the minds of the people with a conviction that trouble, whether in a mild or a severe form, proceeded from God, and was a punishment of sin-more especially that leprosy, the victim of which was considered as dead, was the external symbol of sin in its deepest malignity-involving entire separation from God and His people, and leading to spiritual death. The laws enacted, therefore, by divine authority regarding leprosy, while they pointed in the first instance to sanatory ends, were at the same time designed, by stimulating to carefulness against ceremonial defilement, to foster a spirit of religious fear and inward purity. 

14 Chapter 14 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
This shall be the law of the leper in the day of his cleansing: He shall be brought unto the priest:

Law of the leper in the day of his cleansing. A leper, though quite convalescent, was not allowed to return to society immediately and at his own will. The malignant character of his disease rendered the greatest precautions necessary to his re-admission among the people. One of the priests most skilled in the diagnosis of the disease (Grotius) being appointed to attend to such outcasts, the restored leper was inspected in the presence this particular official; and when, after having been examined according to the rules prescribed in the preceding chapter, a certificate of health was given, the ceremonies here described were immediately observed outside the camp. 

Verse 3
And the priest shall go forth out of the camp; and the priest shall look, and, behold, if the plague of leprosy be healed in the leper;

The priest shall go forth out of the camp. The person infected, having been separated from the worship of God and from communion with His people, could not be restored until the appointed rites had been performed for him; and it was necessary therefore for the priest to go out of the camp or city to meet him.

Behold, if the plague of leprosy be healed in the leper. In the event of his receiving a bill of health, a twofold ceremony was enjoined, at an interval of seven days. Each of these ceremonies was sacrificial, and the victims prescribed in each, though differing from one another, represented the same spiritual benefit in different aspects. In the several acts of purification there were more victims required than one, because the thing signified could not be adequately exhibited by one. These varied offerings show the excellency of the one great offering, and at the same time prove that the law could make nothing perfect. 

Verse 4
Then shall the priest command to take for him that is to be cleansed two birds alive and clean, and cedar wood, and scarlet, and hyssop:

Then shall the priest command to take for him ... two birds alive and clean. This first step in the purifying course was toward a return to the camp and a re-union with the 'holy nation.' Tsipaariym[ (Hebrew #6833), small birds. Tsipowr (Hebrew #6833) signifies a sparrow (Psalms 84:4); whence Jerome, in the Vulgate, renders the word 'sparrows' here; and the Septuagint interprets it in the same manner in five places of the Psalms; also in Ecclesiastes 12:4; Lamentations 3:52. But in the present passage the Septuagint translates it by, ornithia, 'little birds;' and it is evident that the word is to be taken in this generic sense, from their being specified as 'clean'-a condition that would have been altogether superfluous to mention in reference to sparrows.] The law did not specify any particlar species of birds to be used on such occasions; and therefore the presumption is, that all birds, wild or domestic, were allowable, provided they belonged to a class reckoned "clean."
Cedar wood, and scarlet, and hyssop. [ 'erez (Hebrew #730), which occurs only in this passage of the Pentateuch, is the name given in the later books to the cedar of Lebanon (1 Kings 6:18; Psalms 29:5; Psalms 92:13; Psalms 104:16; Isaiah 2:13; Ezekiel 31:3).] But the cedrus Libani cannot be meant here, because that famous tree was not a native of the Sinaitic desert. Since the word 'erez (Hebrew #730) is used in a wide sense to denote any conifer (Celsius, 'Hierobotanicon,' 1:, 106), it has been supposed by many that the juniper (juniper oxycedrus) is referred to, as several varieties of that shrub are found growing abundantly in the clefts and crevices of the Sinaitic mountains. In support of this view, Dr. Wilson states that in Petra he heard the name Araz given to the mountain juniper, 'which, though only a bacciferous pine, is more like a cedar in miniature than a coniferous pine' ('Lands of the Bible,' vol. 2:, p. 392: cf. Lady Calcott's 'Scripture Herbal,' p. 92). [There is reason to believe, however, that the word is used in this connection specifically, not generically, not only because the Septuagint renders it xulon Kedrinon, but because cedar wood was applied by the ancient Egyptians in circumstances analogous to those of the leper's cleansing.]

Cedar wood, which that people imported from Syria, was employed by them, as Wilkinson states ('Ancient Egypt.,' vol. 3:, ch. 9:, p. 169), not only for ornamental purposes, but for coffins, doors, and boxes; and Pliny, quoted by Knobel ('Comment.,' in loco), says that they prepared it for ointments in cases of elephantiasis, ulcers, and other disorders. This Egyptian practice suggests the origin of its use in the purification of the leper; and the small quantity of it-showing the rarity and costliness of the exotic in the desert-affords a presumption that this is the correct view.

"Scarlet" [ uwshniy (Hebrew #8144) towla`at (Hebrew #8438), woven crimson; Septuagint, kekloosmenon kokkinon, the woven produce of the coccus insect] - a piece of scarlet cloth or thread, and "hyssop" [ w

Verse 5
And the priest shall command that one of the birds be killed in an earthen vessel over running water:

The priest shall command that one of the birds be killed. The act of slaughter was performed by the agency of an attendant, not by the hands of the priest himself, because it was without the camp.

In an earthen vessel over running water. The arrangement of the words is by a matathesis for 'over running water, placed in an earthen vessel.' The killing of the bird figuratively represented the state of the leper, who was virtually dead through his leprosy; its blood was an atonement for him; and as the blood of a single bird would not have been sufficient to immerse the body of another bird, it was mingled with spring water, the purest in quality, and its freshness being a fit emblem of the vivacity of the restored leper.

The mixture of blood and water was intended to increase the quantity necessary for the appointed sprinklings, which were to be repeated seven times, denoting a complete purification (Leviticus 4:6; 2 Kings 5:10; Psalms 51:2; Matthew 8:4; Luke 5:14). But in a case of so much gravity and importance, more was required than the effusion of blood: another significant rite was necessary in order that the process of purification should be as full as that on the day of atonement.

The living bird was set free, in token of the leper's uncleanness being entirely carried away (cf. Leviticus 16:21-22), and of his release from quarantine; the priest, having sprinkled him with the blood as a sign of his appropriation of the atonement (Exodus 24:8), pronounced him clean; and this official declaration was made with all solemnity, in order that the mind of the leper might be duly impressed with a sense of the divine goodness. 

Verse 6-7
As for the living bird, he shall take it, and the cedar wood, and the scarlet, and the hyssop, and shall dip them and the living bird in the blood of the bird that was killed over the running water:

No JFB commentary on these verses. 

Verse 8
And he that is to be cleansed shall wash his clothes, and shave off all his hair, and wash himself in water, that he may be clean: and after that he shall come into the camp, and shall tarry abroad out of his tent seven days.

He that is to be cleansed shall wash his clothes, and shave off all his hair. The hair was specially affected by the leprosy (Leviticus 13:3; Leviticus 13:10; Leviticus 13:20; Leviticus 13:36; Leviticus 13:40). The killing of the bird and the sevenfold sprinkling of its blood upon the person of the leper implied, that though not called a sacrifice because it was not rendered in a holy place, it possessed all the characteristics of a sin offering; because the leper, thus far cleansed by the blood of atonement, was at that stage re-admissible to the camp of Israel, though not to his own tent, or to communion with God in the worship of the tabernacle. 

Verse 9
But it shall be on the seventh day, that he shall shave all his hair off his head and his beard and his eyebrows, even all his hair he shall shave off: and he shall wash his clothes, also he shall wash his flesh in water, and he shall be clean.

On the seventh day ... he shall shave all his hair ... This renewed ablution of his entire person and clothes, as well as shaving off all his hair, which was to be done with increased care and particularity, was required in a sanatory point of view, lest any relic of leprosy should remain lurking in his hair or garments. The circumstance of a priest being employed seems to imply that instructions suitable to the newly recovered leper would be given, and that the symbolical ceremonies used in the process of lustration would be explained. How far they were then understood we cannot tell. But we can trace some instructive analogies between the leprosy and the disease of sin, and between the rites observed in the process of cleansing leprosy and the provisions of the Gospel.

The chief of these analogies are, that, as it was only when a leper exhibited a certain change of state that orders were given by the priest for a sacrifice, so a sinner must be in the exercise of faith and penitence ere the benefits of the Gospel remedy can be enjoyed by him. The slain bird and the bird let loose are supposed together-for no one emblem from nature was sufficient-to typify, the one the death and the other the resurrection of Christ; while the washings, the shaving, and the sprinklings on him that had been leprous typified the requirements which led a believer to cleanse himself from all filthiness of the flesh and spirit, and to perfect holiness in the fear of the Lord. 

Verses 10-20
And on the eighth day he shall take two he lambs without blemish, and one ewe lamb of the first year without blemish, and three tenth deals of fine flour for a meat offering, mingled with oil, and one log of oil.

Two he-lambs ... and one ewe lamb. The second stage in the lustral course now commenced, with a view to the leper's restoration to full fellowship with the Lord: a costlier sacrifice of expiation was required. The purification of the leper was not completed until at the end of seven days after the ceremonial of the birds, and during which, though permitted to come into the camp, he had to tarry abroad-not in his tent, lest some latent remnants of disease about him might infect his family.

Coming daily to appear at the door of the tabernacle with the offerings required, he was presented before the Lord - i:e., before the altar of burnt offering, by the priest that made him clean. And hence, it has always been reckoned among pious people the first duty of a patient newly restored from a long and dangerous sickness to repair to the church to offer his thanksgiving, where his body and soul, in order to be an acceptable offering, must be presented by our High Priest, whose blood alone makes any clean.

The offering was to consist of 3 lambs, 3 tenth deals or decimal parts of an ephah of fine flour: 2 pints 1/10, and one log = 6 egg shells full of pure oil. The victims provided were to be offered in succession (Leviticus 2:1). One of the lambs, along with the log of oil, was for a trespass offering, which properly took the precedence, as the leprosy was a symbol of sin in general, and restitution had, as it were, to be made to God by the leper for his defilement of the camp by his leprosy previous to his expulsion. Both of the articles were waved-this being the only occasion on which that ceremony was observed in a trespass offering; and the reason of the exception was, that the waving implied the symbolical conveyance of the sacrificial gifts to the Lord; so that, as the offerings were a substitute for the offerer, the manner in which they were presented intimated his renewed dedication of himself to the divine service.

It is remarkable that the blood of the trespass offering was applied exactly in the same particular manner to the extremities of the restored leper as that of the ram in the consecration of the priests. The parts sprinkled with this blood were then anointed with oil-a ceremony which is supposed to have borne this spiritual import-that while the blood was a token of forgiveness, the oil was an emblem of healing-as the blood of Christ justifies, the influence of the Spirit sanctifies. Of the other two lambs-the one was to be a sin offering, and the other a burnt offering, which had also the character of a thank offering for God's mercy in his restoration. And this was considered to make atonement 'for him' - i:e., it removed that ceremonial pollution which had excluded him from the enjoyment of religious ordinances, just as the atonement of Christ restores all who are cleansed through faith in His sacrifice to the privileges of the children of God. 

Verses 21-32
And if he be poor, and cannot get so much; then he shall take one lamb for a trespass offering to be waved, to make an atonement for him, and one tenth deal of fine flour mingled with oil for a meat offering, and a log of oil;

If he be poor - a kind and considerate provision for an extension of the privilege to lepers of the poorer class. The blood of their smaller offering was to be applied in the same process of purification, and they were as publicly and completely cleansed as those who brought a costlier offering (Acts 10:34). 

Verse 33
And the LORD spake unto Moses and unto Aaron, saying,

No JFB commentary on this verse. 

Verses 34-47
When ye be come into the land of Canaan, which I give to you for a possession, and I put the plague of leprosy in a house of the land of your possession;

Leprosy in a house. This law was prospective, not being to come into operation until the settlement of the Israelites in Canaan. The words, "I put the leprosy," has led many to think that this plague was a judicial infliction from heaven for the sins of the owner; while others do not regard it in this light, it being common in Scripture to represent God as doing that which He only permits in His providence to be done. Assuming it to have been a natural disease, a new difficulty arises as to whether we are to consider that the house had become infected by the contagion of leprous occupiers; or that the leprosy was in the house itself. It is evident that the latter was the true state of the case from the furniture being removed out of it on the first suspicion of disease on the walls.

Some have supposed that the name of leprosy was analogically applied to it by the Hebrews, as we speak of cancer in trees when they exhibit corrosive effects similar to what the disease so named produces on the human body; while others have pronounced it a mural efflorescence, or species of mildew on the wall, apt to be produced in very damp situations, and which was followed by effects so injurious to health, as well as to the stability of a house, particularly in warm countries, as to demand the attention of a legislator.

'The reddish patches may have been caused by species of fungus, called dry-rot (merulius lacrymans), which appears at first in the floors and beams of buildings, in the form of white cottony patches, from one to eight inches broad, afterwards developing over their whole surface a number of orange or reddish-brown irregular folds, distilling drops of moisture when perfect;-hence, the specific name. This insidious disease, once established, spreads with amazing rapidity, destroying the most solid house in a few years. So virulent is its nature, that it extends from the woodwork of a house even to the walls themselves, and by penetrating their interstices, crumbles them to pieces. The houses of Palestine, numbers of which were built of mud or wood, were peculiarly exposed to its ravages; and when once this fungus obtained a footing, the desperate remedy proposed by Moses had often to be resorted to after the failure of every attempt to extirpate it' ('British and Foreign Evangelical Review,' No. 47:, article 'Biblical Botany,' by H. Macmillan).

Moses enjoined the priests to follow the same course, and during the same period of time, for ascertaining the true character of this disease as in human leprosy-in case of being found leprous, to remove the infected parts, or if afterwards there appeared a risk of the contagion spreading, to destroy the house altogether; and remove the materials to a distance. The patches were frequently green, especially on the walls of houses reared of stone. The stones were probably rough, unhewn stones, built up without cement, in the manner now frequently used in fences, and plastered over, or else laid in mortar. The oldest examples of architecture are of this character. The very same thing has to be done still with houses infected with mural salt. The stones covered with the nitrous encrustation must be removed; and if the infected wall is suffered to remain, it must be plastered all over anew. 

Verses 48-57
And if the priest shall come in, and look upon it, and, behold, the plague hath not spread in the house, after the house was plaistered: then the priest shall pronounce the house clean, because the plague is healed.

The priest shall pronounce the house clean. The precautions here described show that there is great danger in warm countries from the house leprosy, which was likely to be increased by the smallness and rude architecture of the houses in the early ages of the Israelite history. Since a house could not contract any impurity in the sight of God, the 'atonement' which the priest was to make for it must either have had a reference to the sins of its occupiers, or to the ceremonial process appointed for its purification, the very same as that observed for a leprous person. This solemn declaration that it was "clean," as well as the offering made on the occasion, were admirably calculated to make known the fact, to remove apprehension from the public mind, as well as relieve the owner from the aching suspicion of dwelling in an infected house. 

15 Chapter 15 

Verse 1
And the LORD spake unto Moses and to Aaron, saying, No JFB commentary on this verse. 

Verse 2
Speak unto the children of Israel, and say unto them, When any man hath a running issue out of his flesh, because of his issue he is unclean.

When any man hath a running issue. This chapter describes other forms of uncleanness, the nature of which is sufficiently intelligible in the text, without any explanatory comment. Whether proceeding from natural causes or from disease, they properly came within the notice of the legislator; and the very stringent rules here prescribed, both for the separation of the person so affected, and for avoiding contamination from anything connected with him, were well calculated not only to prevent contagion, but to discourage the excesses of licentious indulgence. 

Verses 3-8
And this shall be his uncleanness in his issue: whether his flesh run with his issue, or his flesh be stopped from his issue, it is his uncleanness.

No JFB commentary on these verses. 

Verse 9
And what saddle soever he rideth upon that hath the issue shall be unclean.

Saddle ... he rideth upon - (see the note at Genesis 31:34). 

Verse 10-11
And whosoever toucheth any thing that was under him shall be unclean until the even: and he that beareth any of those things shall wash his clothes, and bathe himself in water, and be unclean until the even.

No JFB commentary on these verses. 

Verse 12
And the vessel of earth, that he toucheth which hath the issue, shall be broken: and every vessel of wood shall be rinsed in water.

The vessel of earth ... shall be broken. It is thought the pottery of the Israelites, like the earthenware jars in which the Egyptians kept their water, was unglazed, and consequently porous, and that it was its porousness which, rendering it extremely liable to imbibe small particles of impure matter, was the reason of the vessel touched by an unclean person being ordered to be broken. 

Verse 13-14
And when he that hath an issue is cleansed of his issue; then he shall number to himself seven days for his cleansing, and wash his clothes, and bathe his flesh in running water, and shall be clean.

Number to himself seven days. Like a leprous person, he underwent a week's probation, whether he was completely healed; and then with the sacrifices prescribed, the priest made an atonement for him - i:e., offered the oblations necessary for the removal of his ceremonial defilement, as well as the typical pardon of his sins. 

Verses 15-18
And the priest shall offer them, the one for a sin offering, and the other for a burnt offering; and the priest shall make an atonement for him before the LORD for his issue.

No JFB commentary on these verses. 

Verses 19-30
And if a woman have an issue, and her issue in her flesh be blood, she shall be put apart seven days: and whosoever toucheth her shall be unclean until the even.

If a woman have an issue. Though this, like the leprosy, might be a natural affection, it was anciently considered contagious, and entailed a ceremonial defilement which typified a moral impurity. This ceremonial defilement had to be removed by an appointed method of ceremonial expiation, and the neglect of it subjected any one to the guilt of defiling the tabernacle, and to death as the penalty of profane temerity. 

Verses 31-33
Thus shall ye separate the children of Israel from their uncleanness; that they die not in their uncleanness, when they defile my tabernacle that is among them.

Thus shall ye separate ... from their uncleanness. The divine wisdom was manifested in inspiring the Israelites with a profound reverence for holy things; and nothing was more suited to this purpose than to debar from the tabernacle all who were polluted by any kind of uncleanness, ceremonial as well as natural, mental as well as physical. The better to mark out that people as His family, His servants and priests, dwelling in the camp as in a holy place, consecrated by His presence and His tabernacle, He required of them complete purity, and did not allow them to come before Him when defiled, even by involuntary or secret impurities, as want of respect due to His majesty. And when we bear in mind that God was training up a people to live in His presence in some measure as priests devoted to His service, we shall not consider these rules for the maintenance of personal purity either too stringent or too minute (1 Thessalonians 4:4). 

16 Chapter 16 

Verse 1
And the LORD spake unto Moses after the death of the two sons of Aaron, when they offered before the LORD, and died;

After the death of the two sons of Aaron. It is thought by some that this chapter has been transposed in the sacred record out of its right place, which was immediately after the narrative of the deaths of Nadab and Abihu (Leviticus 10:1-5). That appalling catastrophe must have filled Aaron with painful apprehensions lest the guilt of those two sons might be entailed on his house, or that other members of his family might share the same fate by some irregularities or defects in the discharge of their sacred functions. And therefore this law was established, by the due observance of whose requirements the Aaronic order would be securely was established, by the due observance of whose requirements the Aaronic order would be securely maintained and accepted in the priesthood. 

Verse 2
And the LORD said unto Moses, Speak unto Aaron thy brother, that he come not at all times into the holy place within the vail before the mercy seat, which is upon the ark; that he die not: for I will appear in the cloud upon the mercy seat.

Come not at all times ... Common priests went every day to burn incense on the golden altar into the part of the sanctuary without the veil. But none except the high priest was allowed to enter within the veil (Leviticus 4:6), and that only once a year, with the greatest care and solemnity. "The holy place," for the most holy place (Hebrews 9:2-3): the sacred writers frequently use the positive for the other degrees of comparison. This arrangement was evidently designed to inspire a reverence for the most holy place, and the precaution was necessary, at a time when the presence of God was indicated by sensible symbols, the impression of which might have been diminished or lost by daily and familiar observation.

I will appear in the cloud - i:e., in darkness, according to Bahr, who supposes that the reference is to the dense cloud of fragrant smoke mentioned Leviticus 16:13. But this view of thick impenetrable darkness is contradicted by Exodus 40:34 and Numbers 9:15. Vitringa ('Obs. Sac.,' tom. 1:, pp. 161-171) maintained the same opinion, believing that, while the ark of the covenant was called God's habitation, He was present only in an invisible manner, being known to His people that He was present there by the oracles issued from that sacred crypt. But it is expressly said here, "I will appear [ be`aanaan (Hebrew #6051)] in the cloud," the known cloud by which Yahweh accompanied the Israelites through the desert, and in a condensed form took possession of the tabernacle.

It has, indeed, been a subject of discussion, whether this cloud constantly rested upon the ark, and there is no distinct intimation given upon the subject, although the visible symbol was believed to be there by the later Jews, who gave it the name of shechinah-a bright and glorious halo. But there can be no doubt that at the annual entrance into the adytum, the most holy place, by the high priest, the spiritual presence of God did embody itself in the cloud, as it had formerly done, above the capporeth (see Hengstenberg, 'Christol.,' 2:, pp. 384-386) - i:e., the smoke of the incense which the high priest burnt on his yearly entrance into the most holy place: and this was the cloud which at that time enveloped the mercy seat. 

Verse 3-4
Thus shall Aaron come into the holy place: with a young bullock for a sin offering, and a ram for a burnt offering.

Thus shall Aaron come. Since the duties of the great day of atonement led to the nearest and most solemn approach to God, the directions as to the proper course to be followed were minute and special. And here follows the programme: a full detail of the manner in which he should make a reverent and acceptable entrance.

With a young bullock ... and a ram. These victims he brought alive, but they were not offered in sacrifice until he had gone through the ceremonies described between this and Leviticus 16:11. After having purified himself by the ablution of his entire person, he was to put on an appropriate dress. But he was not to attire himself on that occasion in the splendid robes that were proper to his sacred office, but in a plain dress of linen, like the common Levites; for, as he was then to make atonement for his own sins, as well as for those of the people, he was to appear in the humble character of a suppliant. That plain dress was more in harmony with a season of humiliation, as well as lighter and more convenient for the duties which on that occasion he had singly to perform, than the gorgeous robes of the pontificate. It showed that when all appeared as sinners, the highest and lowest were then on a level, and that there is no distinction of persons with God. 

Verses 5-10
And he shall take of the congregation of the children of Israel two kids of the goats for a sin offering, and one ram for a burnt offering.

Shall take of the congregation ... two kids of the goats ... and one ram. The sacrifices were to be offered by the high priest respectively for himself and the other priests, as well as for the people. The bullock (Leviticus 16:3) and the goats were for sin offerings, and the rams for burnt offerings.

The goats, though used in different ways, constituted only one offering. They were both presented before the Lord, and the disposal of them determined by lot-a solemn appeal to God (Proverbs 16:33) which Jewish writers have thus described: The priest, placing one of the goats on his right hand and the other on his left, took his station by the altar, and cast into an urn two pieces of gold exactly similar, inscribed, the one with the words, "for the Lord," and the other, for "Azazel" (the scape-goat). After having well shaken them together, he put both his hands into the box and took up a lot in each: that in his right hand he put on the head of the goat which stood on his right, and that in his left he dropped on the other. In this manner the fate of each was decided. 

Verses 11-14
And Aaron shall bring the bullock of the sin offering, which is for himself, and shall make an atonement for himself, and for his house, and shall kill the bullock of the sin offering which is for himself:

Aaron shall bring the bullock ... , [ w

Verses 15-19
Then shall he kill the goat of the sin offering, that is for the people, and bring his blood within the vail, and do with that blood as he did with the blood of the bullock, and sprinkle it upon the mercy seat, and before the mercy seat:

No JFB commentary on these verses. 

Verses 20-22
And when he hath made an end of reconciling the holy place, and the tabernacle of the congregation, and the altar, he shall bring the live goat:

He shall bring the live goat. Having already been presented before the Lord (Leviticus 16:10), it was now brought forward to the high priest, who, placing his hands upon its head, and having confessed over it "all the iniquities of the people of Israel, and all their transgressions in all their sins, transferred them by this act to the goat as their substitute.

The Septuagint version is even more literal and explicit than ours: Kai epitheesei Aaroon tas cheiras autou epi teen kefaleen tou chimarou tou zoontos, kai exagoreusei ep auton pasas tas anomias toon huioon Israeel kai pasas tas adikias autoon kai pasas tas hamartias autoon kai epitheesei autas epi teen kefaleen tou chimarou tou zoontos, kai exapostelei en cheiri anthroopou etoimou eis teen ereemou kai lepsetai ho chimaros ef' heautoo tas hamartias autoon eis geen abaton. Many of the expressions used in this translation are identical with those met with in the writings of the apostles, who employed the translation of the Septuagint (cf. Romans 3:25; 1 Peter 1:18-19; 1 Peter 2:24; Hebrews 2:17; Revelation 5:9)].

It is observable that this is the only passage of the Bible in which the import of the solemn act-the imposition of hands on the head of the victim-is clearly and fully explained. It was a symbolical transference of the sins of the people to the beast. But 'sin signifies here, as it does in many passages of the books of Moses (cf. Leviticus 4:2), the doing of something which ought not to have been done. So that the sacrifices on the any of atonement were intended only to expiate outward sins, which, being unknown, had not been expiated by the ordinary sacrifices' (Erskine, 'On the Nature of the Sinai Covenant'). It was then delivered into the hands of a fit person [ `itiy (Hebrew #6261); Septuagint, hetoimon (Greek #2092), ready prepared], who was appointed to lead him away into a distant, solitary, and desert place, where in early times he was let go, to escape for his life.

The Jews have a tradition that the conductor of the live goat into the wilderness led it not by a common halter, but, a piece of scarlet cloth tied round its horns-that in after-times, instead of letting it loose in the wilderness, he took it to the summit of a lofty crag, at a short distance from Jerusalem, and hurled it down the precipice. This cloth having been torn into shreds, one part was allowed to remain on the animal's horns, while the other was spread on the rock; and if at the time of precipitation, its red colour was changed into white, that was the recognized token of acceptance-a remarkable circumstance, which is supposed to be the origin of Isaiah's metaphor (Isaiah 1:18), "Though your sins be as scarlet, they shall be white as snow." The Rabbinical writers, who record this information, add, that for forty years before the destruction of their second temple - i:e., from the time of our Lord's death, this piece of scarlet cloth never changed its hue (Dr. Patrick; also Prideaux, vol.

ii., p. 3, 8vo). 

Commentators have differed widely in their opinions about the character and purpose of this part of the ceremonial the discrepancies arising principally out of the various interpretations put upon the word Azazel [derived by Bochart and Gesenius from 'aazal, he removed, or separated; by others, `eez (Hebrew #5795), a goat, and '

Verses 23-28
And Aaron shall come into the tabernacle of the congregation, and shall put off the linen garments, which he put on when he went into the holy place, and shall leave them there:

Aaron shall come into the tabernacle. On the dismissal of the scape-goat the high priest prepared for the important parts of the service which still remained; and for the performance of these he laid aside his plain linen clothes, and having bathed himself in water, he assumed his pontifical dress. Thus gorgeously attired, he went to present the burnt offerings which were prescribed for himself and the people, consisting of the two kids which had been brought with the sin offerings, but reserved until now. The fat was ordered to be burnt upon the altar, the rest of the carcasses to be cut down and given to some priestly attendants to burn without the camp, in conformity with the general law for the sin offerings (Leviticus 4:8-12; Leviticus 8:14-17). The persons employed in burning them, as well as the conductor of the scape-goat, were obliged to wash their clothes and bathe their flesh in water before they were allowed to return into the camp. 

Verses 29-34
And this shall be a statute for ever unto you: that in the seventh month, on the tenth day of the month, ye shall afflict your souls, and do no work at all, whether it be one of your own country, or a stranger that sojourneth among you:

This shall be a statute for ever unto you. The words "for ever" are to be understood in a general and indefinite sense, as denoting the duration of the Mosaic economy. This day of annual expiation for the aggregate sins, irreverences, and impurities of all classes in Israel during the previous year, was to be observed as a solemn fast, the only public fast ordained in the Mosaic law; in which 'they were to afflict their souls.' On that day no peace offering was made; for, since it was a day of affliction, the people did not eat with God or rejoice with Him-it was reckoned a Sabbath, kept as a season of "holy convocation," or assembling for religious purposes; and the persons who performed any labour were subject to the penalty of death. It took place on the tenth day - i:e., from the evening of the ninth to the evening of the tenth of the seventh month, Tisri, five days before the Feast of Tabernacles, corresponding to our third of October; and this chapter, together with Leviticus 23:1-44; Numbers 29:7-11, as containing special allusion to the observances of the day, were publicly read. The rehearsal of these passages, appointing the solemn ceremonial, was very appropriate, and the details of the successive parts of it-above all, the spectacle of the public departure of the scape-goat under the care of its leader must have produced salutary impressions both of sin and of duty that would not be soon effaced.

Verse 32. The priest whom he shall anoint ... in his father's stead. The high priests alone were qualified to perform the service on the great day of atonement; and they were required, under penalty of death, to adhere strictly to the terms on which even their entrance was permitted.

Shall put on the linen clothes. [The word for linen here is baad (Hebrew #906), betokening, in the opinion of some writers, that they were made of a material inferior in value to sheesh (Hebrew #8337). But in the Mishna, the 'holy garments were by the high priest on the day of atonement were formed of linen from Pelusium - i:e., the fine linen of Egypt.' But the former view is probably the correct one, as appears from the distinctive use of the two terms in Exodus 39:28.]

Verse 33. He shall make an atonement ... The phrase, "Who needeth not daily" [ kath' (Greek #2596) heemeran (Greek #2250)] (Hebrews 7:27), must mean every great day of atonement, which was once a year. 

17 Chapter 17 

Verse 1-2
And the LORD spake unto Moses, saying, 

No JFB commentary on these verses. 

Verse 3
What man soever there be of the house of Israel, that killeth an ox, or lamb, or goat, in the camp, or that killeth it out of the camp,

What man ... killeth an ox. The Israelites, like other people, living in the desert, would not make much use of animal food; and when they did kill a lamb or a kid for food, it would almost always be, as in Abraham's entertainment of the angels, on occasion of a feast, to be eaten in company. This was what was done with the peace offerings; and accordingly it is here enacted that the same course shall be followed in slaughtering the animals for family consumption, as in the case of those voluntary offerings-namely, that they should be killed publicly at the door of the tabernacle, and, after being devoted to God, partaken of by the offerers, in token of their peaceful and happy communion with God. This law, it is obvious, could only be observable in the wilderness, while the people were encamped within an accessible distance from the tabernacle. The reason of it is to be found in the strong addictedness of the Israelites to idolatry at the time of their departure from Egypt (see the note at Deuteronomy 32:17); and as it would have been easy for any, by killing an animal, to sacrifice privately, under the mask of the legal ritual, to a favourite object of worship, a strict prohibition was made against their slaughtering at home. This law was repealed immediately previous to entrance into the promised land. (See the notes at Deuteronomy 12:5-7; Deuteronomy 13:15.) 

Verse 4
And bringeth it not unto the door of the tabernacle of the congregation, to offer an offering unto the LORD before the tabernacle of the LORD blood shall be imputed unto that man; he hath shed blood; and that man shall be cut off from among his people:

No JFB commentary on this verse. 

Verse 5
To the end that the children of Israel may bring their sacrifices, which they offer in the open field, even that they may bring them unto the LORD, unto the door of the tabernacle of the congregation, unto the priest, and offer them for peace offerings unto the LORD.

They offer in the open field. "They" is supposed by some commentators to refer to the Egyptians; so that the verse will stand thus: 'the children of Israel may bring their sacrifices which they (the Egyptians) offer in the open field.' But the grammatical construction rather requires the pronoun to be connected with "the children of Israel" - the subject of the context. The law is thought to have been directed against numbers whose Egyptian habits led them to imitate this idolatrous practice. 

Verse 6
And the priest shall sprinkle the blood upon the altar of the LORD at the door of the tabernacle of the congregation, and burn the fat for a sweet savour unto the LORD.

No JFB commentary on this verse. 

Verse 7
And they shall no more offer their sacrifices unto devils, after whom they have gone a whoring. This shall be a statute for ever unto them throughout their generations.

Devils , [ las`iyrim (Hebrew #8163)] - goats. The Septuagint has tois mataiois, vanities, non-entities-an unhappy translation, which entirely destroys the allusion contained in the word, which, meaning hairy, rough, describes the actual figure of the animals worshipped. Herodotus says that Pan was represented with the 'face and legs of a goat.' No Egyptian god is really represented in this way ('Ancient Egypt.' vol. 1:, p. 260); but the goat, according to some Egyptologers, was the symbol and representative of Khem, the Pan of the Egyptians (Wilkingon, in Rawlinson's 'Herodotus,' b. 2:, ch. 42:, note 7; and ch. 46:, note 4; also Bunson's 'Egypt,' vol

i., p. 374). Gesenius renders the term used here wood-demons;' and our translators have rendered it 'satyrs' (Isaiah 13:21), conformably to the notions in the Greek mythology, of Silenus and the Fauni as brutes with the heads and faces of men. And accordingly some suppose that the reference is to large apes of the baboon form (Macacus Arabicus), which have been discovered on the banks of the Euphrates, powerful, fierce, and libidinous animals, herding in troops, not living in trees, but roving like wild men through the brushwood and jungle. But qopiym (Hebrew #6971) is the word used for apes (1 Kings 10:22).

Seirim means goats in all other passages; and there is not only no reason why the word should not be used in its common acceptation here, but the strongest reason for preferring goats to devils. Goat-worship was a form of idolatry enthusiastically practiced by the Egyptians, particularly in the nome or province of Mendes. Pan was supposed especially to preside over mountainous and desert regions; and it was while they were in the wilderness the Israelites seem to have been powerfully influenced by a feeling to propitiate this idol. Moreover, the ceremonies observed in this idolatrous worship were extremely licentious and obscene, and the gross impurity of the rites gives great point and significance to the expression of Moses, "they have gone awhoring" (see the note at 2 Chronicles 11:15). 

Verse 8-9
And thou shalt say unto them, Whatsoever man there be of the house of Israel, or of the strangers which sojourn among you, that offereth a burnt offering or sacrifice,

Whatsoever man ... offereth ... and bringeth it not unto the door. Before the promulgation of the law, men worshipped wherever they pleased or pitched their tents. But after that event the rites of religion could be acceptably performed only at the appointed place of worship. This restriction with respect to place was necessary as a preventive of idolatry; for it prohibited the Israelites, when at a distance, from repairing to the altars of the pagan, which were commonly in groves or fields. But in special circumstances a relaxation of this law seems to have been permitted; and in point of fact, several instances are recorded in the later historical books of sacrifices being offered elsewhere without any imputation of blame or expression of censure even by prophets themselves (Judges 2:5; 1 Samuel 7:17; 1 Samuel 9:12; 1 Kings 18:19; 1 Kings 18:32).

In early times, however, especially after the exodus, when Egyptian associations possessed a powerful influence over the minds of the people, this law was imperatively necessary as well as stringently enforced. 'Considering the propensity to idolatry which the Israelites brought with them from Egypt, there was urgent need to take care lest, when any one killed such animals as were clean and usual for sacrifices, he should be guilty of superstitiously offering them to an idol. This precaution was the more reasonable, because in ancient times it was so very common to make an offering of the flesh it was intended to eat. And hence, arose a suspicion, not very unreasonable, that whoever killed animals usually devoted to the altar, offered them of course: and therefore Moses enjoined them not to kill such animals otherwise than in public, and to offer them all to the true God; that so it might be out of their power to make them offering to idols, by slaughtering them privately and under the pretence of using them for food (Michaelis, 'Commentary,' art. 244). 

Verse 10
And whatsoever man there be of the house of Israel, or of the strangers that sojourn among you, that eateth any manner of blood; I will even set my face against that soul that eateth blood, and will cut him off from among his people.

I will even set my face against that soul that eateth blood. The face of God is often used in Scripture to denote His anger (Psalms 34:16; Revelation 6:16; Ezekiel 38:18); and the manner in which God's face would be set against such an offender was, that if the crime were public and known, he was condemned to death; if it were secret, vengeance would overtake him (see the note at Genesis 9:4). But the practice against which the law is here pointed was an idolatrous rite. The Zabians, or worshippers of the heavenly host, were accustomed, in sacrificing animals, to pour out the blood, and eat a part of the flesh at the place where the blood was poured out, and sometimes the blood itself, believing that by means of it friendship, brotherhood, and familiarity were contracted between the worshippers and the deities. They, moreover, supposed that the blood was very beneficial in obtaining for them a vision of the demon during their sleep, and a revelation of future events. The prohibition against eating blood, viewed in the light of this historic commentary, and unconnected with the special terms in which it is expressed, seems to have been leveled against idolatrous practices, as is still further evident from Ezekiel 33:25-26; 1 Corinthians 10:20-21. 

Verse 11
For the life of the flesh is in the blood: and I have given it to you upon the altar to make an atonement for your souls: for it is the blood that maketh an atonement for the soul.

For the life of the flesh is in the blood , [ nepesh (Hebrew #5315)]. The vital principle, as existing in the body, resides in the blood, and hence, is distinguished from [ nishaamaah (Hebrew #5397)] breath of life (Genesis 2:7).

I have given it to you upon the altar. God, as the sovereign Author and Proprietor of nature, reserved the blood to Himself, and allowed men only one use of it-in the way of sacrifices. Since the eating of the sacrifice was to be an image of the complete dedication of the sacrifice, and of the propitiation effected by it, and as the expiation was especially the effect of the blood, so the eating of the blood was absolutely prohibited, in order to indicate that, with all their offerings, a real expiation for their sins had not been made (Michaelis, 'Paraphrase and Observations on the Epistle to the (Galatians,' 3:, 19). 

Verse 12
Therefore I said unto the children of Israel, No soul of you shall eat blood, neither shall any stranger that sojourneth among you eat blood.

No JFB commentary on this verse. 

Verse 13-14
And whatsoever man there be of the children of Israel, or of the strangers that sojourn among you, which hunteth and catcheth any beast or fowl that may be eaten; he shall even pour out the blood thereof, and cover it with dust. Whatsoever man ... hunteth. It was customary with pagan sportsmen, when they killed any game or venison, to pour out the blood as a libation to the God of the chase. The Israelites, on the contrary, were enjoined, instead of leaving it exposed, to cover it with dust, and by this means were effectually debarred from all the superstitious uses to which the pagan applied it.

Verse 14. For it is the life of all flesh; the blood of it is for the life thereof. Here are two sentences; but Dr. Benisch (in the 'Jewish School and Family Bible,' newly translated under the superintendence of the chief Rabbi) renders them, by the system of accents established by the Masorah, in one sentence-`For the life of all flesh is the blood thereof.' 

Verse 15-16
And every soul that eateth that which died of itself, or that which was torn with beasts, whether it be one of your own country, or a stranger, he shall both wash his clothes, and bathe himself in water, and be unclean until the even: then shall he be clean.

Every soul that eateth that which died of itself - (Exodus 22:31; Leviticus 14:39; Acts 15:20.)

And be unclean until the even - i:e., from the moment of his discovering his fault until the evening. This law, however, was only binding on an Israelite. (Deuteronomy 14:21.) 

18 Chapter 18 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verses 2-4
Speak unto the children of Israel, and say unto them, I am the LORD your God.

I am the Lord your God. This renewed mention of the divine sovereignty over the Israelites was intended to bear particularly on some laws that were widely different from the social customs that obtained both in Egypt and Canaan; because the enormities which the laws enumerated in this chapter were intended to put down were freely practiced or publicly sanctioned in both of those countries; and, indeed, the extermination of the ancient Canaanites is described as owing to the abominations with which they had polluted the land. 

Verse 5
Ye shall therefore keep my statutes, and my judgments: which if a man do, he shall live in them: I am the LORD.

Which if a man do, he shall live in them. A special blessing was promised to the Israelites on condition of their obedience to the divine law; and this promise was remarkably verified at particular eras of their history, when pure and undefiled religion prevailed among them, in the public prosperity and domestic happiness enjoyed by them as a people. Obedience to the divine law always, indeed, ensures temporal advantages; and this, doubtless, was the primary meaning of the words, "which if a man do, he shall live in them." That they bad a higher reference to spiritual life is evident from the application made of them by our Lord (Luke 10:28) and the apostle (Romans 10:5). 

Verse 6
None of you shall approach to any that is near of kin to him, to uncover their nakedness: I am the LORD.

None of you shall approach to any that is near of kin , [ 'iysh (Hebrew #376) 'iysh (Hebrew #376) ... lo' (Hebrew #3808) tiqr

Verse 7-8
The nakedness of thy father, or the nakedness of thy mother, shalt thou not uncover: she is thy mother; thou shalt not uncover her nakedness.

The nakedness of thy father, or the nakedness of thy mother - [w

Verse 9
The nakedness of thy sister, the daughter of thy father, or daughter of thy mother, whether she be born at home, or born abroad, even their nakedness thou shalt not uncover.

The nakedness of thy sister ... - i:e., the child of either of thy parents, whether thy full sister or a stepsister, born in the same or in another family. The circumstantial minuteness in relation to her birth, as sprung from the same parentage or a second marriage, in wedlock or out of wedlock, was designed to remove all doubt as to the unlawfullness of a connection which, through the corruptions of pagan antiquity, had become very common (Genesis 20:12) (Diodorus, 'Hist.,' 1:, 27), and in Egypt was legalized. Pausanias relates that Ptolemy Philadelphus married his sister ('Attica,' 1:, 7; cf. Philo, 'De Spec. Legg.,' p. 180; Wilkinson's 'Ancient Egypt.,' vol. 2:, p. 63). Jerome affirms that the practice obtained also among the Medes, Ethiopians, and Indians. Euripides, in Andromeda, alluding to the marriage customs of many barbarous nations, gives his testimony to the existence of the practice in question; and that it should have become prevalent cannot be wondered at, when it is remembered that the worshippers were only imitating the conduct of their deities-such as, in Egyptian mythology, Isis and Osiris, and in Greek, Jupiter and Juno, who are described:

` Jovisque Et sorer, et conjux.' (-Virgil, 'AEneis,' 1:, 50.) 

Verse 10
The nakedness of thy son's daughter, or of thy daughter's daughter, even their nakedness thou shalt not uncover: for theirs is thine own nakedness. The nakedness of thy son's daughter, or of thy daughter's daughter. The reason assigned for prohibition in these cases is, that the parties are one's own flesh and blood. 

Verse 11
The nakedness of thy father's wife's daughter, begotten of thy father, she is thy sister, thou shalt not uncover her nakedness.

The nakedness of thy father's wife's daughter, begotten of thy father. Since it seems not very probable that an enactment so nearly resembling that mentioned, Leviticus 18:9, would, in so brief a table of marriage laws, be repeated, the presumption is, that this refers to the daughter of a family reared up by a deceased father's brother, who, according to the levirate law (Deuteronomy 25:5), espoused the widow, whose children by him were reckoned her former husband's; and so close a kindred was established between the two branches that a marriage between a son of the one and a daughter of the other was prohibited as an incestuous connection. The persons "near of kin" with whom it is declared (Leviticus 18:6) unlawful to marry are specified (Leviticus 18:7-17) to be:

(1) Those in the first (Leviticus 18:7) and second (Leviticus 18:10), or collaterals in the first (Leviticus 18:9; Leviticus 18:11; Leviticus 18:17) and second (Leviticus 18:12-13), degrees of consanguinity;

(2) Those in the first (Leviticus 18:8; Leviticus 18:15; Leviticus 18:17) and second (Leviticus 18:17), or collaterals in the first (Leviticus 18:16) and second (Leviticus 18:14), degrees of affinity.

Though there may be some possible connections not specifically described, it can be easily inferred from those that are instanced, whether they are lawful or forbidden; as, for instance, when it is said (Leviticus 18:7), man may not marry his mother, a daughter on similar ground cannot be married to her father; or (Leviticus 18:13) a man may not marry his aunt, it follows, by parity of reason, that a woman may not marry her uncle (Selden, 'De Uxore. Heb.;' Dwight's 'Hebrew Wife').

In the primeval age of the world there was a necessity for brothers and sisters to marry; and in patriarchal times, when the marriage law was not authoritatively defined, great latitude was allowed in forming the tie between husband and wife (see the notes at Genesis 20:12; Genesis 29:21-30; and at Exodus 6:20). But on the establishment of the Mosaic economy, not only was this liberty restricted, but a boundary line strictly drawn, which no one, without incurring severe penalties, could overpass. This code became the marriage law in Israel; and there can be no doubt that in raising a fence around the honour and rights of the female sex it tended to elevate the tone of domestic and social morality among that people. 

Verses 12-16
Thou shalt not uncover the nakedness of thy father's sister: she is thy father's near kinswoman. No JFB commentary on these verses. 

Verse 17
Thou shalt not uncover the nakedness of a woman and her daughter, neither shalt thou take her son's daughter, or her daughter's daughter, to uncover her nakedness; for they are her near kinswomen: it is wickedness.

It is wickedness , [ zimaah (Hebrew #2154)] - crime in general, but especially crime of impurity in aggravated circumstances, such as are described in this chapter (cf. Leviticus 19:29; Ezekiel 16:27; Ezekiel 22:9; Ezekiel 22:11). 

Verse 18
Neither shalt thou take a wife to her sister, to vex her, to uncover her nakedness, beside the other in her life time.

Neither shalt thou take a wife to her sister ... in her life-time , [ 'ishaah (Hebrew #802) 'el (Hebrew #413) '

Verse 19-20
Also thou shalt not approach unto a woman to uncover her nakedness, as long as she is put apart for her uncleanness.

No JFB commentary on these verses. 

Verse 21
And thou shalt not let any of thy seed pass through the fire to Molech, neither shalt thou profane the name of thy God: I am the LORD.

Thou shalt not let any of thy seed pass ... Molech, or Moloch, which signifies 'king,' was the idol of the Ammonites. His proper name was Chemosh. His Egyptian correspondent, or rather substitute, was Amun, or Amun-Ra [ Molek (Hebrew #4432)], 'the king of the gods' (Corbaux). His statue was of brass, and rested on a pedestal or throne of the same metal. His head, resembling that of a calf, was adorned with a crown, and his arms were extended in the attitude of embracing those who approached him. His devotees dedicated their children to him; and when this was to be done, they heated the statue to a high pitch of intensity by a fire within; and then the infants were either shaken over the flames or passed through the ignited arms-a symbolical rite expressive of dedication or lustration to ensure the favour of the pretended deity. The fire-worshippers asserted that all children who did not undergo this purifying process would die in infancy; and the influence of this Zabian superstition was still so extensively prevalent in the days of Moses that the Divine Lawgiver judged it necessary to prohibit it by an express statute. This was the early form of the crime which afterward assumed a horrid and unnatural aspect (see the notes at Leviticus 20:2-4). A similar superstition prevailed among the ancient Indians (Sonnerat's 'Travels,' vol 1:, p. 154).

Neither shalt thou profane the name of thy God - by giving it to false or pretended divinities; or, perhaps, from this precept standing in close connection with the worship of Molech, the meaning rather is-do not, by devoting your children to him, give foreigners occasion to blaspheme the name of your God as a cruel and sanguinary deity, who demands the sacrifice of human victims, and who encourages cruelty in his votaries. 

Verse 22
Thou shalt not lie with mankind, as with womankind: it is abomination.

Thou shalt not lie with mankind ... - (cf. Judges 19:1-30; Romans 1:27; 1 Corinthians 6:9.) The existence of such horrid practices is thus attested by the authority of an apostle. From profane history we learn that this crime was naturalized among the ancient Canaanites, and like a poisonous weed, which baffles all attempts to eradicate it, the degrading vice of Sodomy is still perpetuated in many cities in Syria (Vere Monro's 'Summer Ramble,' vol. 2:, pp. 87, 88). 

Verse 23
Neither shalt thou lie with any beast to defile thyself therewith: neither shall any woman stand before a beast to lie down thereto: it is confusion.

Neither shalt thou lie with any beast ... Such abominations were connected with the animal worship of Egypt (see 'Diodorus,' 1:, 85: 'Herodotus,' b. 2:, ch. 46:: and though Wilkinson and others have laboured to palliate or, deny the charge, the testimony of the Greek historians is fully substantiated (cf. Dollinger, pp. 226, 227). 

Verses 24-30
Defile not ye yourselves in any of these things: for in all these the nations are defiled which I cast out before you:

In all these the nations are defiled ... Ancient history gives many appalling proofs that the enormous vices described in this chapter were very prevalent-nay, were regularly practiced from religious motives in the temples of Egypt and the groves of Canaan; and it was these gigantic social disorders that occasioned the expulsion of which the Israelites were, in the hands of a righteous and retributive Providence, the appointed instruments (Genesis 15:16). The strongly figurative language of 'the land itself vomiting out her inhabitants,' as the stomach disgorges a deadly poison, shows the hopeless depth of their moral corruption.

Verse 30. Therefore shall ye keep mine ordinance. In giving the Israelites these particular institutions, God was only re-delivering the law imprinted on the natural heart of man; because there is every reason to believe that the incestuous alliances and unnatural crimes prohibited in this chapter were forbidden to all men by a law expressed or understood from the beginning of the world, or at least from the era of the flood; since God threatens to condemn and punish, in a manner so sternly severe, these atrocities in the practice of the Canaanites and their neighbours, who were not subject to the laws of the Hebrew nation, (cf. 'Hebrew Wife:' pp. 123-125; Graves, 'Lectures on the Pentateuch,' 2:, pp. 49-52; Dr. Watson's 'Apology for the Bible,' Letter

i., p. 9; Paley's 'Sermons on Several Subjects,' Sermon 29:) 

19 Chapter 19 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
Speak unto all the congregation of the children of Israel, and say unto them, Ye shall be holy: for I the LORD your God am holy.

Speak unto all the congregation. Many of the laws enumerated in this chapter had been previously announced. Since they were, however, of a general application, not suited to partitular classes, but to the nation at large, so Moses seems, according to divine instructions, to have rehearsed them, perhaps on different occasions and to successive divisions of the people, until all the congregation of the children of Israel" were taught to know them. The will of God in the Old Testament as well as the New Testament Church was not locked up in the repositories of an unknown language, but communicated plainly and openly to the people.

Ye shall be holy: for I ... am holy. Separated from the world, the people of God required to be holy; for His character, His laws and service were holy (see 1 Peter 1:15). 

Verse 3
Ye shall fear every man his mother, and his father, and keep my sabbaths: I am the LORD your God.

Ye shall fear every man. The duty of obedience to parents is placed in connection with the proper observance of the Sabbaths, as both of them lying at the foundation of practical religion. 

Verse 4
Turn ye not unto idols, nor make to yourselves molten gods: I am the LORD your God.

Turn ye not unto idols , [ haa'

Verses 5-8
And if ye offer a sacrifice of peace offerings unto the LORD, ye shall offer it at your own will.

If ye offer a sacrifice of peace offerings. Those which included thank offerings, or offerings made for vows, were always free-will offerings. Except the portions which, being waved and heaved, became the property of the priests (see Leviticus 3:1-17), the rest of the victim was eaten by the offerer and his friends, under the following regulations, however-that, if thank offerings, they were to be eaten on the day of their presentation; and if a free-will offering, although it might be eaten on the second day, yet if any remains of it were left until the third day, it was to be burnt, or deep criminality was incurred by the person who then ventured to partake of it. The reason of this strict prohibition seems to have been to prevent any intrinsic holiness or mysterious virtue being superstitiously attached to meat offered on the altar.

Verse 8. That soul shall be cutoff from among his people. This phrase means excommunication, or perhaps death, (cf. Exodus 28:43; Numbers 14:34; Numbers 18:22; Numbers 18:32, etc.) 

Verse 9-10
And when ye reap the harvest of your land, thou shalt not wholly reap the corners of thy field, neither shalt thou gather the gleanings of thy harvest.

When ye reap the harvest of your land. The right of the poor in Israel to glean after reapers, as well as to the unreaped corners of the field, was secured by a positive statute; and this, in addition to other enactments connected with the ceremonial law, formed a beneficial provision for their support (cf. Deuteronomy 24:19-22 ). At the same time, proprietors were not obliged to admit them into the field until the grain had been carried off the field; and they seem also to have been left at liberty to choose the poor whom they deemed the most deserving or needful (Ruth 2:2; Ruth 2:8). The same regulation applied to the clusters remaining on the vines after the first gathering. This was the earliest poor-law that we read of in the code of any people; and it combined in admirable union the obligation of a public duty with the exercise of private and voluntary benevolence at a time when the hearts of the rich would be strongly inclined to liberality. 

Verses 11-16
Ye shall not steal, neither deal falsely, neither lie one to another.

Ye shall not steal ... neither lie one to another , [ 'iysh (Hebrew #376) ba`

Verse 17
Thou shalt not hate thy brother in thine heart: thou shalt in any wise rebuke thy neighbour, and not suffer sin upon him.

Thou shalt in any wise rebuke thy neighbour. Instead of cherishing latent feelings of malice, or meditating purposes of revenge, against a person who has committed an insult or injury against them, God's people were taught to remonstrate with the offender, and endeavour, by calm and kindly reason, to bring him to a sense of taught to remonstrate with the offender, and endeavour, by calm and kindly reason, to bring him to a sense of his fault.

Not suffer sin upon him - literally, that ye may not participate in his sin. 

Verse 18
Thou shalt not avenge, nor bear any grudge against the children of thy people, but thou shalt love thy neighbour as thyself: I am the LORD.

Thou shalt love thy neighbour as thyself. The word "neighbour" is used as synonymous with fellow-creature. The Israelites in a later age restricted its meaning as applicable only to their own countrymen. This narrow interpretation was refuted by our Lord in a beautiful parable (Luke 10:30). 

Verse 19
Ye shall keep my statutes. Thou shalt not let thy cattle gender with a diverse kind: thou shalt not sow thy field with mingled seed: neither shall a garment mingled of linen and woollen come upon thee.

Thou shalt not let thy cattle gender with a diverse kind. This prohibition was probably intended to discourage a practice which seemed to infringe upon the economy which God has established in the animal kingdom.

Thou shalt not sow thy field with mingled seed. This also was directed against an idolatrous practice-namely, that of the ancient Zabians, or fire-worshippers, who sowed different seeds, accompanying the act with magical rites and invocations; and commentators have generally thought the design of this and the preceding law was to put an end to the unnatural lusts and foolish superstitions which were prevalent among the pagan.

But the reason of the prohibition was probably deeper; because those who have studied the diseases of land and vegetables tell us that the practice of mingling seeds is injurious both to flowers and to grains. 'If the various genre of the natural order Gramineoe, which includes the grains and the grasses, should be sown in the same field, and flower at the same time, so that the pollen of the two flowers is mixed, a spurious seed will be the consequence, called by the farmers chess, and is always inferior, and unlike either of the two grains that produced it, in size, flavour, and nutritious principles. Independently of contributing to disease the soil, they never fail to produce the same in animals and men that feed on them' (Whitelaw).

Neither shall a garment ... of linen and woollen come upon thee. This precept, like the other two with which it is associated, was in all probability designed to root out some superstition; and accordingly Maimonides (Townley's 'More Nevochim,' ch. 12:) informs us that he found it enjoined in old magical books that the idolatrous priests should clothe themselves in garments of linen and woolen mixed together, for the purpose of performing their ceremonies. A secret virtue was attributed to this mixture. But it seems to have had a further meaning. The law, it is to be observed, did not prohibit the Israelites wearing many different kinds of cloths together, but only the two specified; and the observations and researches of modern science have proved that 'wool, when combined with linen, increases its power of passing off the electricity from the body. In hot climates it brings on malignant fevers, and exhausts the strength, and when passing off from the body, it meets with the heated air, inflames and excoriates like a blister' (Whitelaw) (see Ezekiel 44:17-18). 

Verses 20-22
And whosoever lieth carnally with a woman, that is a bondmaid, betrothed to an husband, and not at all redeemed, nor freedom given her; she shall be scourged; they shall not be put to death, because she was not free.

Whosoever lieth carnally with a ... bondmaid. Female slaves having, in a political point of view, no status, possessed no rights nor privileges. In the case supposed, no matrimonial nor pecuniary reparation was enjoined; and the only penalty for the offence was a trespass offering. 

Verses 23-25
And when ye shall come into the land, and shall have planted all manner of trees for food, then ye shall count the fruit thereof as uncircumcised: three years shall it be as uncircumcised unto you: it shall not be eaten of.

Fruit ... three years ... it shall not be eaten. 'The wisdom of this law is very striking. Every gardener will teach us not to let fruit trees bear in their earliest years, but to pluck off the blossoms; and for this reason, that they will thus thrive the better, and bear more abundantly afterward. The very expression, "to regard them as uncircumcised," suggests the propriety of pinching them off; I do not say cutting them off because it is generally the hand, and not a knife, that is employed in this operation' (Michaelis). 

Verse 26
Ye shall not eat any thing with the blood: neither shall ye use enchantment, nor observe times.

Ye shall not eat any thing with the blood , [ `al (Hebrew #5921) hadaam (Hebrew #1818)] - upon the blood. This phrase may be understood as prohibiting the use of flesh with any of the blood remaining in it; and in this respect the precept will not be a mere repetition of that in Leviticus 17:10 (see the notes on that passage: cf. Deuteronomy 12:23; 1 Samuel 14:32-33; Ezekiel 33:25). [The Septuagint has here, mee esthete api toon oreoon.]

Neither shall ye use enchantment, nor observe times , [ t

Verse 27
Ye shall not round the corners of your heads, neither shalt thou mar the corners of thy beard.

Ye shall not round ... It seems probable that this fashion had been learned by the Israelites in Egypt; because the ancient Egyptians had their dark locks cropped short or shaved with great nicety, so that what remained on the crown appeared in the form of a circle surrounding the head, whilst the beard was dressed into a square form. This kind of coiffure had a highly idolatrous meaning; and it was adopted, with some slight variations, by the Arabs and other idolaters in ancient times (Jeremiah 9:25-26; Jeremiah 25:23, where "in the utmost corners" means having the extremity of their hair along the forehead, temples, or behind the ears, cut in a circular form: see Robinson's 'Biblical Researches.' vol 1:; 'Egypt's Testimony,' p. 123: cf. 'Herodotus," b. 3:, ch. 8:) Frequently a lock or tuft of hair was left on the hinder part of the head, the rest being cut round in the form of a ring, as the Turks, Chinese, and Hindus do at the present day.

Neither shalt thou mar ... The Egyptians used to cut or shave off their whiskers toward the ears, as may be seen in the coffins of mummies and the representations of divinities on the monuments. But the Hebrews, in order to separate them from the neighbouring nations, or perhaps to put a stop to some existing superstition, were forbidden to imitate this practice. It may appear surprising that Moses should condescend to such minutiae as that of regulating the fashion of the hair and the beard-matters which do not usually occupy the attention of a legislator-and which appear widely remote from the province either of a government or of a religion. A strong presumption, therefore, arises that he had it in view by these regulations to combat some superstitious practices of the Egyptians. 

Verse 28
Ye shall not make any cuttings in your flesh for the dead, nor print any marks upon you: I am the LORD.

Ye shall not make any cuttings ... The practice of making deep gashes on the face and arms and legs, in time of bereavement, was universal among the pagan, and it was deemed a becoming mark of respect for the dead, as well as a sort of propitiatory offering to the deities who presided over death and the grave. The Jews learned this custom in Egypt; and, though weaned from it, relapsed in a later and degenerate age into this old superstition (Deuteronomy 14:1; Isaiah 15:2; Jeremiah 16:6; Jeremiah 41:5; Jeremiah 47:5), which, as Palgrave informs us, still prevails among the Djowf people in Arabia.

Nor print any marks upon you - by tatooing; imprinting figures of flowers, leaves, stars, and other fanciful devices on various parts of their person. The impression was made sometimes by means of a hot iron, sometimes by ink or paint, as is done by the Arab females of the present day (D'Arvieux and Burckhardt's 'Travels among the Bedouins;' Lane's 'Manners and Customs of Modern Egypt,' pp. 25-35), and the different castes of the Hindus. It is probable, from the association of Leviticus 19:29, that a strong propensity to adopt such marks in honour of some idol gave occasion to the prohibition in this verse; and they were wisely forbidden, for they were signs of apostasy, and, when once made, were insuperable obstacles to a return. (See allusions to the practice, Isaiah 44:5; Revelation 13:17; Revelation 14:1.) 

Verse 29
Do not prostitute thy daughter, to cause her to be a whore; lest the land fall to whoredom, and the land become full of wickedness.

No JFB commentary on this verse. 

Verse 30
Ye shall keep my sabbaths, and reverence my sanctuary: I am the LORD.

Keep my sabbaths, and reverence my sanctuary. This precept is frequently repeated along with the prohibition of idolatrous practices; and here it stands closely connected with the superstitions forbidden in the previous verses. 

Verse 31
Regard not them that have familiar spirits, neither seek after wizards, to be defiled by them: I am the LORD your God.

Regard not them that have familiar spirits , [ haa'obot (Hebrew #178); Septuagint, engastrimuthous] - ventriloquists (Leviticus 20:7; Deuteronomy 18:11; 1 Samuel 28:3; 1 Samuel 28:7-9): The witch of Endor is called "mistress of ob" (2 Kings 21:6; 2 Chronicles 33:6; Isaiah 8:19; Isaiah 29:3). The Hebrew word rendered "familiar spirit," signifies the belly, and sometimes a leather "bottle", from its similarity to the belly. It was applied in the sense of this passage to ventriloquists, who pretended to have communication with the invisible world; and the Hebrews were strictly forbidden to consult them; as the vain but high pretensions of those impostors were derogatory to the honour of God, and subversive of their covenant relations with him as His people.

Neither seek after wizards , [ hayid`oniym (Hebrew #3049)] - the knowing, wizards - i:e., wise men, magi. The Septuagint has: epaoidois, enchanters, sorcerers: but being commonly associated with those who had 'owb (Hebrew #178), it is probable that they were necromancers. 

Verse 32
Thou shalt rise up before the hoary head, and honour the face of the old man, and fear thy God: I am the LORD. 

No JFB commentary on this verse. 

Verse 33-34
And if a stranger sojourn with thee in your land, ye shall not vex him.

If a stranger sojourn with thee. The Israelites were to hold out encouragement to strangers to settle among them, that these might be brought to the knowledge and worship of the true God; and with this view they were enjoined to treat such persons, not as aliens, but as friends, on the ground that they themselves, who were strangers in Egypt, were at first kindly and hospitably received in that country. 

Verse 35-36
Ye shall do no unrighteousness in judgment, in meteyard, in weight, or in measure.

No JFB commentary on these verses. 

Verse 37
Therefore shall ye observe all my statutes, and all my judgments, and do them: I am the LORD.

I am the Lord. This solemn admonition by which these various precepts are repeatedly sanctioned is equivalent to 'I, your Creator, your Deliverer from bondage, and your Sovereign, who have wisdom to establish laws, have power also to punish the violation of them.' It was well fitted to impress the minds of the Israelites with a sense of their duty, and God's claims to obedience. 

20 Chapter 20 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
Again, thou shalt say to the children of Israel, Whosoever he be of the children of Israel, or of the strangers that sojourn in Israel, that giveth any of his seed unto Molech; he shall surely be put to death: the people of the land shall stone him with stones.

Whosoever ... giveth ... unto Molech - (see the note at Leviticus 18:21.) Molech in Hebrew has the article always prefixed. [The Septuagint renders it archonti (Greek #758).] This was a more horrid crime than the one denounced in the former passage, for the commission of it was to be visited with capital punishment. It is called 'giving one's seed to Molech' - i:e., devoting children in sacrifice, consuming them by fire in honour of Baal or Chemosh (cf. Deuteronomy 12:31; Psalms 106:38; Jeremiah 7:31; Jeremiah 19:5; Ezekiel 16:20-21; Ezekiel 23:37-39).

The people of the land shall stone ... Criminals who were condemned to be stoned were led, with their hands bound, without the gates to a small eminence, where was a large stone placed at the bottom. When they had approached within ten cubits of the spot, they were exhorted to confess, that, by faith and repentance, their souls might be saved. When led forward to within four cubits, they were stripped almost naked, and received some stupefying draught, during which the witnesses prepared, by laying aside their outer garments, to carry into execration the capital sentence which the law bound them to do. The criminal, being placed on the edge of the precipice, was then pushed backwards, so that he fell down the perpendicular height on the stone lying below. If not killed by the fall, the second witness dashed a large stone down upon his breast, and then the "people of the land," who were bystanders, rushed forward, and with stones completed the work of death (Mark ; Acts 7:58 ). 

Verse 3
And I will set my face against that man, and will cut him off from among his people; because he hath given of his seed unto Molech, to defile my sanctuary, and to profane my holy name.

No JFB commentary on this verse. 

Verse 4
And if the people of the land do any ways hide their eyes from the man, when he giveth of his seed unto Molech, and kill him not:

If the people of the land ... - i:e., connive at their countrymen practicing the horrid rites of Molech. Awful was it that any Hebrew parents could so violate their national covenant; and no wonder that God denounced the severest penalties against them and their families. 

Verse 5
Then I will set my face against that man, and against his family, and will cut him off, and all that go a whoring after him, to commit whoredom with Molech, from among their people. No JFB commentary on this verse. 

Verse 6
And the soul that turneth after such as have familiar spirits, and after wizards, to go a whoring after them, I will even set my face against that soul, and will cut him off from among his people.

The soul that turneth after such as have familiar spirits ... I will cut him off from among his people - (cf. Leviticus 20:27.) Witchcraft, being connected with idolatry, was ranked among the crimes which involved treason against Israel's king, and hence, the severity of the punishment denounced against it (see the notes on Divination, etc., Selden, 'De Diis Syris Syntagna,' cap. 1:, 20) 

Verses 7-20
Sanctify yourselves therefore, and be ye holy: for I am the LORD your God.

Sanctify yourselves ... and be ye holy. The minute specification of the incestuous and unnatural crimes here enumerated shows their sad prevalence among the idolatrous nations around, and the extreme proneness of the Israelites to follow the customs of their neighbours. It is to be understood that whenever mention is made that the offender was "to be put to death," without describing the mode, stoning is meant. The only instance of another form of capital punishment occurs in Leviticus 20:14, that of being burnt with fire; and yet it is probable that even here death was first inflicted by stoning, and the body, of the criminal afterward consumed by five (Joshua 7:15).

Verse 20. They shall die childless. Either by the judgment of God they shall have no children, or their spurious offspring shall be denied by human authority the ordinary privileges of children in Israel. 

Verses 21-23
And if a man shall take his brother's wife, it is an unclean thing: he hath uncovered his brother's nakedness; they shall be childless.

No JFB commentary on these verses. 

Verse 24
But I have said unto you, Ye shall inherit their land, and I will give it unto you to possess it, a land that floweth with milk and honey: I am the LORD your God, which have separated you from other people.

I ... have separated you. Their selection from the rest of the nations was for the all-important end of preserving the knowledge and worship of the true God amidst the universal apostasy; and as the distinction of meats was one great means of completing that separation, the law about making a difference between clean and unclean beasts is here repeated with emphatic solemnity. 

Verse 25-26
Ye shall therefore put difference between clean beasts and unclean, and between unclean fowls and clean: and ye shall not make your souls abominable by beast, or by fowl, or by any manner of living thing that creepeth on the ground, which I have separated from you as unclean.

No JFB commentary on these verses. 

Verse 27
A man also or woman that hath a familiar spirit, or that is a wizard, shall surely be put to death: they shall stone them with stones: their blood shall be upon them.

Their blood shall be upon them. This phrase, which is borrowed from Genesis 9:5, is introduced at the close in enumerating the heinous crimes which were to be punished with death. The criminals, having been forewarned, would be their own murderers; the ministers of justice who condemned them to death were free from the responsibility of their death. [The Septuagint, enochi eisi, they are guilty.] Michaelis places the legal right of extirpating this class of pestilent prophets and diviners on the same ground that many governments in modern Europe have expelled the Jesuits ('Comment.,' vol. 4:, p. 75). 

21 Chapter 21 

Verse 1
And the LORD said unto Moses, Speak unto the priests the sons of Aaron, and say unto them, There shall none be defiled for the dead among his people:

There shall none be defiled for the dead , [ l

Verse 2-3
But for his kin, that is near unto him, that is, for his mother, and for his father, and for his son, and for his daughter, and for his brother,

No JFB commentary on these verses. 

Verse 4
But he shall not defile himself, being a chief man among his people, to profane himself.

But he shall not defile himself - `for any other,' as the sense may be fully expressed. The priest, in discharging his sacred functions, might well be regarded as a chief man among his people, and by these defilements might be said to profane himself (Dr. Patrick). [ ba`al (Hebrew #1167)], the word rendered "chief man", signifies also 'a husband;' and the sense, according to Knobel and others, is, 'But he being a husband, shall not defile himself by the obsequies of a wife' (Ezekiel 44:25). But this view is inadmissible, the wife being included in "the kin that is near unto him" (Leviticus 21:2). The priests among the ancient Egyptians and other people were disqualified for their office for seven days by touching or looking on a dead body. 

Verse 5
They shall not make baldness upon their head, neither shall they shave off the corner of their beard, nor make any cuttings in their flesh.

They shall not make baldness ... nor ... cuttings in their flesh. The superstitious marks of sorrow, as well as the violent excesses in which the pagan indulged at the death of their friends, were forbidden by a general law to the Hebrew people (Leviticus 19:28). The Moabites and other ancient idolaters cut themselves, as is also done by the modern Hindus, and even by Armenian Christians, and those pilgrims who go to Jerusalem (Joseph Wolff). But the priests were to be laid under a special injunction, not only that they might exhibit examples of piety in the moderation of their grief, but also, by the restraint of their passions, be the better qualified to administer the consolations of religion to others, and show, by their faith in a blessed resurrection, the reasons for sorrowing not as those who have no hope. 

Verse 6
They shall be holy unto their God, and not profane the name of their God: for the offerings of the LORD made by fire, and the bread of their God, they do offer: therefore they shall be holy.

No JFB commentary on this verse. 

Verses 7-9
They shall not take a wife that is a whore, or profane; neither shall they take a woman put away from her husband: for he is holy unto his God.

They shall not take a wife. Private individuals might form several connections, which were forbidden as inexpedient or improper in priests. The respectability of their office, and the honour of religion, required unblemished sanctity in their families as well as themselves; and departures from it in their case were visited with severer punishment than in that of others.

Verse 9. Burnt with fire - (see the note at Leviticus 20:14.) 

Verses 10-15
And he that is the high priest among his brethren, upon whose head the anointing oil was poured, and that is consecrated to put on the garments, shall not uncover his head, nor rend his clothes;

He that is the high priest. The indulgence in the excepted cases of family bereavement, mentioned above, which was granted to the common priests, was denied to him; because his absence from the sanctuary for the removal of any contracted defilement could not have been dispensed with, neither could he have acted as intercessor or the people, unless ceremonially clean. Moreover, the high dignity of his office demanded a corresponding superiority in personal holiness, and stringent rules were prescribed for the purpose of upholding the suitable dignity of his station and family.

Verse 13-14. He shall take a wife in her virginity. This limitation was confined to the high priest. 'Every Coptic priest at the present day is forbidden to marry again upon the demise of his wife (vide Gibbon, 2:, ch.

xv., p. 318, on the opinions of the early fathers respecting second nuptials; Wilkinson's 'Ancient Egypt.,' 2:, p. 62, note). The same rules are extended generally to the families of Christian ministers (1 Timothy 3:2; Titus 1:6).

Verse 15. Neither shall he profane his seed among his people - i:e., disgrace his house by a low marriage. 

Verses 16-24
And the LORD spake unto Moses, saying,

Any blemish. Since visible things exert a strong influence on the minds of men, any physical infirmity or malformation of body in the ministers of religion, which disturbs the associations or excites ridicule, tends to detract from the weight and authority of the sacred office. Priests labouring under any personal defect were not allowed to officiate in the public service: they might be employed in some inferior duties about the sanctuary, but could not perform any sacred office, (Maimonides, 'More Nevoch.,' ch. 45:) The holiness of the priests was external and relative, for inward impurities are not mentioned as disqualifying them for their office. In all these regulations for preserving the unsullied purity of the sacred character and office there was a typical reference to the priesthood of Christ (Hebrews 7:26). 

22 Chapter 22 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
Speak unto Aaron and to his sons, that they separate themselves from the holy things of the children of Israel, and that they profane not my holy name in those things which they hallow unto me: I am the LORD.

Separate themselves from the holy things. 'To separate' means, in the language of the Mosaic ritual, 'to abstain;' and therefore the import of this injunction is, that the priests should abstain from eating that part of the sacrifices which, though belonging to their order, was to be partaken of only by such of them as were free from legal impurities.

That they profane not my holy name ... - i:e., let them not, by their want of due reverence, give occasion to profane my holy name. A careless or irreverent use of things consecrated to God tends to dishonour the name and bring disrespect on the worship of God. 

Verse 3
Say unto them, Whosoever he be of all your seed among your generations, that goeth unto the holy things, which the children of Israel hallow unto the LORD, having his uncleanness upon him, that soul shall be cut off from my presence: I am the LORD.

Whosoever he be ... that goeth unto the holy things. The multitude of minute restrictions to which the priests, from accidental defilement, were subjected, by keeping them constantly on their guard, lest they should be unfit for the sacred service, tended to preserve in full exercise the feeling of awe and submission to the authority of God. The ideas of sin and duty were awakened in their breasts by every case to which either an interdict or an injunction was applied.

But why enact an express statute for priests disqualified by the leprosy or polluting touch of a carcass, when a general law was already in force which excluded from society all persons in that condition? Because priests might be apt, from familiarity, to trifle with religion, and in committing irregularities or sins, to shelter themselves under the cloak of the sacred office. This law, therefore, was passed, specifying the chief forms of temporary defilement which excluded from the sanctuary, that priests might not deem themselves entitled to greater license than the rest of the people; and that, so far from being in any degree exempted from the sanctions of the law, they were under greater obligations, by their priestly station, to observe it in its strict letter and its smallest enactments. 

Verse 4-5
What man soever of the seed of Aaron is a leper, or hath a running issue; he shall not eat of the holy things, until he be clean. And whoso toucheth any thing that is unclean by the dead, or a man whose seed goeth from him;

No JFB commentary on these verses. 

Verse 6
The soul which hath touched any such shall be unclean until even, and shall not eat of the holy things, unless he wash his flesh with water.

Shall not eat of the holy things, unless he wash his flesh with water. The ablution did not restore him to privileges, but it was an indispensable preliminary to restoration, and an evidence that the ceremonial disqualification was removed, (see the notes at Leviticus 11:27-28; Leviticus 11:43-44; Leviticus 12:1-8; Leviticus 13:1-59; Leviticus 14:1-57.) 

Verses 7-9
And when the sun is down, he shall be clean, and shall afterward eat of the holy things; because it is his food.

No JFB commentary on these verses. 

Verse 10
There shall no stranger eat of the holy thing: a sojourner of the priest, or an hired servant, shall not eat of the holy thing.

There shall no stranger eat of the holy thing. The portion of the sacrifices assigned for the support of the officiating priest was restricted to the exclusive use of his own family. They were a provision for the ministers and servants of the king, whom he maintained in and about his palace. A temporary guest or a hired servant was not at liberty to eat of them; but an exception was made in favour of a bought or home-born slave, because such was a stated member of his household. On the same principle, his own daughter, who married a husband not a priest, could not eat of them, though, if a widow and childless, she was reinstated in the privileges of her father's house, as before her marriage. But if she had become a mother, as her children had no right to the privileges of the priesthood, she was under a necessity of finding support for them elsewhere than under her father's roof. 

Verse 11-12
But if the priest buy any soul with his money, he shall eat of it, and he that is born in his house: they shall eat of his meat.

No JFB commentary on these verses. 

Verse 13
But if the priest's daughter be a widow, or divorced, and have no child, and is returned unto her father's house, as in her youth, she shall eat of her father's meat: but there shall no stranger eat thereof.

There shall no stranger eat thereof. The interdict recorded, Leviticus 22:10, is repeated, to show its stringency. All the Hebrews, even the nearest neighbours of the priest, the members of his family excepted, were considered strangers in this respect, that they had no right to eat of things offered at the altar. 

Verse 14
And if a man eat of the holy thing unwittingly, then he shall put the fifth part thereof unto it, and shall give it unto the priest with the holy thing.

Eat of the holy thing unwittingly. A common Israelite might unconsciously partake of what had been offered as tithes, first-fruits, etc.; and on discovering his unintentional error, he was not only to restore as much as he had used, but be fined in a fifth part more for the priest to carry into the sanctuary. 

Verse 15-16
And they shall not profane the holy things of the children of Israel, which they offer unto the LORD

They shall not profane. There is some difficulty felt in determining to whom "they" refers. The subject of the preceding context being occupied about the priests, it is supposed by some that this relates to them also; and the meaning is, that the whole people would incur guilt through the fault of the priests, if they should defile the sacred offerings, which they would have done, had they presented them while under any defilement (Calvin). According to others, "the children of Israel" is the nominative in the sentence; which thus signifies-The children of Israel shall not profane or defile their offerings, by touching them or reserving any part of them, lest they incur the guilt of eating what is divinely appointed to the priests alone (Calmet). 

Verse 17-18
And the LORD spake unto Moses, saying, 

No JFB commentary on these verses. 

Verse 19
Ye shall offer at your own will a male without blemish, of the beeves, of the sheep, or of the goats.

Ye shall offer at your own will - rather, to your being accepted.

A male without blemish. This law (Leviticus 1:3) is founded on a sense of natural propriety; and hence, the reasonableness of God's strong remonstrance with the worldly-minded Jews (Malachi 1:8).

23. That mayest thou offer ... The passage should be rendered thus. 'If thou offer it either for a free-will offering or for a vow, it shall not be accepted.' This sacrifice being required to be "without blemish," symbolically implied that the people of God were to dedicate themselves wholly, with sincere purpose of heart; and its being required to be 'perfect to be accepted,' led them typically to Him without whom fie sacrifice could be offered acceptable to God. 

Verses 20-26
But whatsoever hath a blemish, that shall ye not offer: for it shall not be acceptable for you.

No JFB commentary on these verses. 

Verse 27-28
When a bullock, or a sheep, or a goat, is brought forth, then it shall be seven days under the dam; and from the eighth day and thenceforth it shall be accepted for an offering made by fire unto the LORD.

It shall be seven days under the dam. Animals were not considered perfect nor good for food until the eighth day. Since sacrifices are called the bread or food of God (Leviticus 22:25), to offer them immediately after birth, when they were unfit to be eaten, would have indicated a contempt of religion; and, besides, this prohibition, as well as that contained in the following verse, inculcated a lesson of humanity or tenderness to the dam, as well as secured the sacrifices from all appearance of unfeeling cruelty. 

23 Chapter 23 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
Speak unto the children of Israel, and say unto them, Concerning the feasts of the LORD, which ye shall proclaim to be holy convocations, even these are my feasts.

Speak unto the children of Israel ... Concerning the feasts , [ mow`

Verse 3
Six days shall work be done: but the seventh day is the sabbath of rest, an holy convocation; ye shall do no work therein: it is the sabbath of the LORD in all your dwellings.

The seventh day is the sabbath - (see the notes at Exodus 20:8-9.) The Sabbath has the precedence given to it, and it was to be a "holy convocation," observed by families 'in their dwellings,' where practicable, by the people repairing to the door of the tabernacle; at later periods, by meeting in the schools of the prophets, and in synagogues. 

Verse 4
These are the feasts of the LORD, even holy convocations, which ye shall proclaim in their seasons.

Feasts of the Lord ... in their season. Their observance took place in the parts of the year corresponding to our March, May, and September. Divine wisdom was manifested in fixing them at those periods-in winter, when the days were short and the roads broken up, a long journey was impracticable; while in summer the harvest and vintage gave busy employment in the fields. Besides, another reason for the choice of those seasons probably was to counteract the influence of Egyptian associations and habits. And God appointed more sacred festivals for the Israelites on the month of September than the people of Egypt had in honour of their idols. These institutions, however, were for the most part prospective, the observance being not binding on the Israelites during their wanderings in the wilderness, while the regular celebration was not to commence until their settlement in Canaan. 

Verse 5
In the fourteenth day of the first month at even is the LORD's passover.

The Lord's passover - (see Exodus 12:2; Exodus 12:14; Exodus 12:18.) The institution of the Passover was intended to be a perpetual memorial of the circumstances attending the redemption of the Israelites, while it had a typical reference to a greater redemption to be effected for God's spiritual people. The distinctions here marked deserve attention - "the Lord's Passover," the Passover of the lamb, the paschal day, was celebrated on the 14th day of Abib (see the note at Leviticus 13:4); the festival, "the feast of unleavened bread, was held on the 15th day; and the whole solemnity, which commenced on the 14th, terminated on the 21st day of that month. On the first and last days of this feast the people were forbidden to work; but while on the Sabbath they were not to do any work, on feast days they were permitted to dress meat; and hence, the prohibition is restricted to "no servile work." At the same time, those two days were devoted to "holy convocation" - special seasons of social devotion. In addition to the ordinary sacrifices of every day, there were to be "offerings by fire." on the altar (see the note at Numbers 28:19), while unleavened bread was to be eaten in families all the seven days (see 1 Corinthians 5:8). 

Verses 6-9
And on the fifteenth day of the same month is the feast of unleavened bread unto the LORD: seven days ye must eat unleavened bread.

No JFB commentary on these verses. 

Verse 10
Speak unto the children of Israel, and say unto them, When ye be come into the land which I give unto you, and shall reap the harvest thereof, then ye shall bring a sheaf of the firstfruits of your harvest unto the priest:

A sheaf of the first-fruits - a sheaf [ `omer (Hebrew #6016)], an omer of the first-fruits of the barley harvest. The barley being sooner ripe than the other grains, the reaping of it formed the commencement of the general harvest season; because previous to that, no Israelite could begin his harvest nor eat of the new grain. The offering described in this passage was made on the sixteenth of the first month (Abib or Nisan), the day following the first passover Sabbath, which was on the fifteenth (corresponding to the beginning of our April), and the second day of the festival, the sixteenth of the month (Josephus, 'Antiquities,' book 3:, ch. 10:, sec. 5); but it was reaped after sunset on the previous evening, by persons deputed to go with sickles and obtain samples from different fields. These being laid together in a sheaf or loose bundle, were brought to the court of the temple, where the grain was winnowed, parched, and bruised in a mortar. Josephus mentions that it was [ qaaliy (Hebrew #7039)] (Leviticus 23:14) parched or dried before the fire, because the grain might not be generally ripe. 

Verse 11
And he shall wave the sheaf before the LORD, to be accepted for you: on the morrow after the sabbath the priest shall wave it. The morrow after the sabbath - i:e., the day after the Sabbath, not the weekly Sabbath, but the first day of unleavened bread, which was to be kept as a Sabbath; because upon it there was to be a holy convocation, and no servile work was to be done. After some incense had been sprinkled on it, the priest waved it aloft before the Lord toward the four different points of the compass, took a part of it and threw it into the fire of the altar, all the rest being reserved to himself. It was a proper and beautiful act, expressive of dependence on the God of nature and providence-common among all people, but more especially becoming the Israelites, who owed their land itself, as well as all it produced, to the divine bounty. The offering of the wave-sheaf sanctified the whole harvest (Romans 11:16 : see the notes at Deuteronomy 26:5-10). At the same time this feast had a typical character, and pre-intimated the resurrection of Christ (1 Corinthians 15:20), who rose from the dead on the very day the first-fruits were offered. 

Verses 12-14
And ye shall offer that day when ye wave the sheaf an he lamb without blemish of the first year for a burnt offering unto the LORD.

No JFB commentary on these verses. 

Verse 15
And ye shall count unto you from the morrow after the sabbath, from the day that ye brought the sheaf of the wave offering; seven sabbaths shall be complete:

Ye shall count ... from the morrow after the sabbath - i:e., after the first day of the Passover week, which was observed as a Sabbath. 

Verse 16
Even unto the morrow after the seventh sabbath shall ye number fifty days; and ye shall offer a new meat offering unto the LORD.

Number fifty days. The 49th day after the presentation of the first-fruits, or the 50th including it, was the feast of Pentecost (see also Exodus 23:16; Deuteronomy 16:9). 

Verse 17
Ye shall bring out of your habitations two wave loaves of two tenth deals: they shall be of fine flour; they shall be baken with leaven; they are the firstfruits unto the LORD.

Ye shall bring out of your habitation ... Since the presentation of these loaves would take place, not in the dark, but certainly in daylight, this may explain the special expression, "the day of Pentecost was fully come" (Acts 2:1-47) - i:e., in the morning of the day, which commenced on the preceding evening. These loaves were made of "fine" or wheaten flour, the quantity contained in them being somewhat more than 10 lbs. weight. Since the wave-sheaf gave the signal for the commencement, the two loaves solemnized the termination of the harvest season. They were the first-fruits of that season, being offered unto the Lord by the priest in name of the whole nation (see the note at Exodus 34:22).

The loaves used at the Passover were unleavened, those presented at Pentecost were leavened-a difference which is thus accounted for-that the one was a memorial of the bread hastily prepared at their departure, while the other was a tribute of gratitude to God for their daily food, which was leavened. 'The feast of Pentecost prefigured the mission of the Holy Spirit-the first-fruits of the Spirit which followed that sacred day on which the law was given, and by which the spirit of bondage was introduced, as it also prefigured the first-fruits of the new Church (Acts 2:1-47), and of the ministry of the apostles, and of that new bread with which the Jews first, and then the Gentiles, were to be fed' (Spanheim, 'Chronol. Sac. Par.,' 1:, cap. 15). 

Verses 18-20
And ye shall offer with the bread seven lambs without blemish of the first year, and one young bullock, and two rams: they shall be for a burnt offering unto the LORD, with their meat offering, and their drink offerings, even an offering made by fire, of sweet savour unto the LORD.

No JFB commentary on these verses. 

Verse 21
And ye shall proclaim on the selfsame day, that it may be an holy convocation unto you: ye shall do no servile work therein: it shall be a statute for ever in all your dwellings throughout your generations.

Ye shall proclaim on the selfsame day ... an holy convocation. Though it extended over a week, the first day only was held as a Sabbath, both for the national offering of first-fruits and a memorial of the giving of day only was held as a Sabbath, both for the national offering of first-fruits and a memorial of the giving of the law. 

Verse 22
And when ye reap the harvest of your land, thou shalt not make clean riddance of the corners of thy field when thou reapest, neither shalt thou gather any gleaning of thy harvest: thou shalt leave them unto the poor, and to the stranger: I am the LORD your God.

Thou shalt not make clean riddance ... - (see the note at Leviticus 19:9.) The repetition of this law here probably arose from the priests reminding the people, at the presentation of the first-fruits, to unite piety to God with charity to the poor. 

Verse 23
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 24
Speak unto the children of Israel, saying, In the seventh month, in the first day of the month, shall ye have a sabbath, a memorial of blowing of trumpets, an holy convocation.

In the seventh month, in the first day of the month. That was the first day of the ancient civil year. Tisri, the first civil month, coincides with the latter part of September and the beginning of October.

Shall ye have a sabbath , [ shabaatown (Hebrew #7677)]. The change of termination in the word for "sabbath" seems to indicate a shade of difference in the meaning (Hengstenberg, 'Uber den Tag des Herrn').

A memorial of blowing of trumpets. Jewish writers say that the trumpets were sounded thirty successive times; and the reason for the institution was for the double purpose of announcing the commencement of the new year, which was (Leviticus 23:25) to be religiously observed (see Numbers 29:3), and of preparing the people for the approaching solemn fast. 

Verse 25-26
Ye shall do no servile work therein: but ye shall offer an offering made by fire unto the LORD.

No JFB commentary on these verses. 

Verses 27-32
Also on the tenth day of this seventh month there shall be a day of atonement: it shall be an holy convocation unto you; and ye shall afflict your souls, and offer an offering made by fire unto the LORD.

On the tenth day of this seventh month. On the 14th day of the first month (ecclesiastical year) the Israelites came out of Egypt; in 50 days after that the law was given from mount Sinai; then Moses was forty days on the mount (Exodus 24:18; Deuteronomy 9:9). After he came down he was 40 days interceding for the people, who had committed the sin of the golden calf (Deuteronomy 9:18). Again, he was 40 days on the mount for renewing the tables of the covenant (Exodus 34:28; Deuteronomy 10:10). But these numbers-the 14 and 50, and the three 40's, and three added days (either intervening between the 40's or at the close of them-come to the 187th day of the year, which falls on the tenth day of the seventh month, or the day of atonement.

A day of atonement - an annual festival, at which the sins of the whole year were expiated (see Leviticus 16:29-34). The ceremonial having been fully described in a preceding chapter, the only circumstance here dwelt upon is the affliction of soul corresponding to the season; and it is stated that the severest penalty was incurred by the violation of this day.

Verse 32. [ shabat (Hebrew #7676) shabaatown (Hebrew #7677); Septuagint, sabbata sabbatoon, festival of festivals]. The Sabbaths were reckoned from sunset to sunset. 

Verses 33-44
And the LORD spake unto Moses, saying,

The feast of tabernacles , [ chag (Hebrew #2282) ha-Cukowt (Hebrew #5521), festival of the booths (see the notes at Exodus 23:16; Exodus 34:22, where it is called, chag (Hebrew #2282) haa'aaciyp (Hebrew #614), feast of harvest; Septuagint, heortee skeenoon, skeenopeegia (John 7:2)], This festival, which was instituted in grateful commemoration of the Israelites having securely dwelt in booths or tabernacles in the wilderness, was the third of the three great annual festivals; and, like the other two, it lasted a week. It began on the fifteenth day of the month Tisri, corresponding to the end of our September and beginning of October, which was observed as a Sabbath; and it could be celebrated only at the place of the sanctuary, offerings being made on the altar every day of its continuance. To these seven days an eighth was added, called (Leviticus 23:36) [ miqraa' (Hebrew #4744) qodesh (Hebrew #6944)] a calling of assembly, "an holy convocation" [and in Numbers 29:35, hash

24 Chapter 24 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verse 2
Command the children of Israel, that they bring unto thee pure oil olive beaten for the light, to cause the lamps to burn continually.

Command the children of Israel. This is the repetition of a law given, Exodus 27:20-21.

Pure oil olive beaten - or cold-drawn, which is always of great purity. 

Verse 3
Without the vail of the testimony, in the tabernacle of the congregation, shall Aaron order it from the evening unto the morning before the LORD continually: it shall be a statute for ever in your generations.

Shall Aaron order it from the evening unto the morning. The daily presence of the priests was necessary to superintend the cleaning and trimming. 

Verse 4
He shall order the lamps upon the pure candlestick before the LORD continually. Upon the pure candlestick - so called because of pure gold. This was symbolical of the light which ministers are to diffuse through the Church. 

Verses 5-9
And thou shalt take fine flour, and bake twelve cakes thereof: two tenth deals shall be in one cake.

Take fine flour, and bake twelve cakes - for the showbread, as previously appointed (Exodus 25:30). Those cakes were baked by the Levites, the flour being furnished by the people (1 Chronicles 9:32; 1 Chronicles 23:29), oil, wine, and salt being the other ingredients (Leviticus 2:13).

Two tenth deals - i:e., of an ephah, 13 1/2 lbs. weight each; and on each row or pile of cakes some frankincense was strewed, which, being burnt, led to the showbread being called "an offering made by fire." Every Sabbath a fresh supply was furnished: hot loaves were placed on the altar instead of the stale ones, which, having lain a week, were removed, and eaten only by the priests, except in cases of necessity (1 Samuel 21:3-6; also Luke 6:3-4). 

Verse 10
And the son of an Israelitish woman, whose father was an Egyptian, went out among the children of Israel: and this son of the Israelitish woman and a man of Israel strove together in the camp;

The son of an Israelitish woman ... This passage narrates the enactment of a new law, with a detail of the circumstances which gave rise to it. The "mixed multitude" (cf. Nehemiah 13:3) that accompanied the Israelites in their exodus from Egypt, creates a presumption that marriage connections of the kind described were not infrequent (cf. 1 Chronicles 4:18). And it was most natural, in the relative circumstances of the two people, that the father should be an Egyptian and the mother an Israelite. 

Verse 11
And the Israelitish woman's son blasphemed the name of the LORD, and cursed. And they brought him unto Moses: (and his mother's name was Shelomith, the daughter of Dibri, of the tribe of Dan:)

Blasphemed the name of the LORD. A youth of this half-blood, having quarrelled with a native Israelite, vented his rage in some horrid form of impiety. It was a common practice among the Egyptians to curse their idols when disappointed in obtaining the object of their petitions. The Egyptian mind of this youth thought the greatest insult to his opponent was to blaspheme the object of his religious reverence. He spoke disrespectfully of One who sustained the double character of the King as well as the God of the Hebrew people; and as the offence was a new one, he was put in ward until the mind of the Lord was ascertained as to his disposal. 

Verse 12-13
And they put him in ward, that the mind of the LORD might be shewed them.

No JFB commentary on these verses. 

Verse 14
Bring forth him that hath cursed without the camp; and let all that heard him lay their hands upon his head, and let all the congregation stone him.

Bring forth him ... without the camp. All executions took place without the camp; and this arrangement probably originated in the idea that, as the Israelites were to be "a holy people," all flagrant offenders should be thrust out of their society.

Let all that heard him lay ... The imposition of hands formed a public and solemn testimony against the crime, and at the same time made the punishment legal. But this impressive act implied something more. Those who laid their hands on the head of the criminal devolved the guilt which, in consequence of his crime, might attach to them or to the nation, wholly on him-left his blood on his own head, and solemnly acknowledged the justice of the punishment (cf. Leviticus 4:24; Leviticus 4:29; Leviticus 16:21). 

Verse 15
And thou shalt speak unto the children of Israel, saying, Whosoever curseth his God shall bear his sin.

No JFB commentary on this verse. 

Verse 16
And he that blasphemeth the name of the LORD, he shall surely be put to death, and all the congregation shall certainly stone him: as well the stranger, as he that is born in the land, when he blasphemeth the name of the LORD, shall be put to death.

As well the stranger, as he that is born in the land. Although strangers were not obliged to be circumcised, yet by joining the Israelite camp they became amenable to the law, especially that which related to blasphemy. From the decision of the oracle in this case, the Jews derived the superstitious practice of not uttering the name of Yahweh. 

Verses 17-22
And he that killeth any man shall surely be put to death.

He that killeth any man. These verses contain a repetition of some other laws relating to offences of a social nature, the penalties for which were to be inflicted, not by the hand of private parties, but through the medium of the judges before whom the cause was brought. 

Verse 23
And Moses spake to the children of Israel, that they should bring forth him that had cursed out of the camp, and stone him with stones. And the children of Israel did as the LORD commanded Moses.

The children of Israel did as the Lord commanded. The chapter closes with the execution of Shelomith's son; and stoning having afterward become the established punishment in all cases of blasphemy, illustrates the fate of Stephen, who suffered under a false imputation of that crime. 

25 Chapter 25 

Verse 1
And the LORD spake unto Moses in mount Sinai, saying, No JFB commentary on this verse. 

Verses 2-4
Speak unto the children of Israel, and say unto them, When ye come into the land which I give you, then shall the land keep a sabbath unto the LORD.

When ye come into the land which I give you. It has been questioned on what year, after the occupation of Canaan, the Sabbatic year began to be observed. Some think it was the seventh year after their entrance. But others, considering that as the first six years were spent in the conquest and division of the land (Joshua 5:12), and that the Sabbatical year was to be observed after six years of agriculture, maintain that the observance did not commence until the fourteenth year.

The land keep a sabbath unto the Lord. It commenced immediately after the feast of ingathering. This was a very special arrangement. The command to give rest to the land every seventh year, when the extent of country was so disproportionate to its population, must appear exceedingly strange to those who have not duly considered it. The generality of people would account for it perhaps from its being conducive to the good of the land, which would be too much exhausted if it were not permitted occasionally to lie fallow. But this could not be the reason; because then a seventh part of the land would most probably have been fallow every year, and not the whole at once.

Moreover, it would not have been suffered to produce anything which would tend to counteract the main design; whereas all the seed that had been accidentally scattered on it during the harvest was suffered to grow up to maturity. Nor can the idea of being fallow be applied with any propriety to the oliveyards and vineyards, which, though not trimmed and pruned that year, were suffered to bring all their fruit to maturity.

Some other and deeper reasons, then, because this appointment must be sought for. Not only all agricultural processes were to be intermitted every seventh year, but the cultivators had no right to the soil. It lay entirely fallow, and its spontaneous produce was the common property of the poor and the stranger, the cattle and game. This year of rest was doubtless to invigorate the productive powers of the land, as the weekly Sabbath was a refreshment to people and cattle. But it was calculated to teach the people, in a remarkable manner, the reality of the presence and providential power of God, and to train them to habits of trust and confidence in Him. 

Verses 5-7
That which groweth of its own accord of thy harvest thou shalt not reap, neither gather the grapes of thy vine undressed: for it is a year of rest unto the land. No JFB commentary on these verses. 

Verse 8
And thou shalt number seven sabbaths of years unto thee, seven times seven years; and the space of the seven sabbaths of years shall be unto thee forty and nine years.

Thou shalt number seven sabbaths of years. This most extraordinary of all civil institutions, which received the name of [ showpaar (Hebrew #7782)] "Jubilee" from a Hebrew word signifying a musical instrument, a horn or trumpet, began on the tenth day of the seventh month, or the great day of atonement, when, by order of the public authorities, the sound of trumpets proclaimed the beginning of the universal redemption. All prisoners and captives obtained their liberties, slaves were declared free, and debtors were absolved. The land, as on the Sabbatic year, was neither sowed nor reaped, but allowed to enjoy with its inhabitants a Sabbath of repose; and its natural produce was the common property of all. Moreover, every inheritance throughout the land of Judea was restored to its ancient owner. 

Verse 9
Then shalt thou cause the trumpet of the jubile to sound on the tenth day of the seventh month, in the day of atonement shall ye make the trumpet sound throughout all your land.

No JFB commentary on this verse. 

Verse 10
And ye shall hallow the fiftieth year, and proclaim liberty throughout all the land unto all the inhabitants thereof: it shall be a jubile unto you; and ye shall return every man unto his possession, and ye shall return every man unto his family.

Hallow the fiftieth year. Much difference of opinion exists as to whether the jubilee was observed on the 49th year, or in round numbers it is called the 50th. The prevailing opinion, both in ancient and modern times, has been in favour of the latter. 

Verse 11
A jubile shall that fiftieth year be unto you: ye shall not sow, neither reap that which groweth of itself in it, nor gather the grapes in it of thy vine undressed.

No JFB commentary on this verse. 

Verse 12
For it is the jubile; it shall be holy unto you: ye shall eat the increase thereof out of the field.

Ye shall eat the increase thereof ... All that the ground yielded spontaneously during that period might be eaten for their necessary subsistence; but no persons were at liberty to hoard or form a private stock in reserve. 

Verse 13
In the year of this jubile ye shall return every man unto his possession.

Ye shall return ... Inheritances, from whatever cause, and how frequently soever they had been alienated, came back, free of all encumbrances, into the hands of the original proprietors or their heirs. This law of entail, by which the right heir could never be excluded, was a provision of great wisdom for preserving families and tribes perfectly distinct, and their genealogies faithfully recorded, in order that all might have evidence to establish their right to the ancestral property. Hence, the tribe and family of Christ were readily discovered at his birth. Of course this agrarian law constantly affected the sale or conveyance of property, because the amount of purchase-money given for land would depend on the longer or shorter tenure of the estate. The arrival of the jubilee annulled every contract that could bar the recovery of a patrimonial possession. 

Verses 14-16
And if thou sell ought unto thy neighbour, or buyest ought of thy neighbour's hand, ye shall not oppress one another:

No JFB commentary on these verses. 

Verse 17
Ye shall not therefore oppress one another; but thou shalt fear thy God: for I am the LORD your God.

Ye shall not ... oppress one another. This, which is the same as Leviticus 25:14, related to the sale or purchase of possessions, and the duty of paying an honest and equitable regard, on both sides, to the limited period during which the bargain could stand. The object of the legislator was, as far as possible, to maintain the original order of families, and an equality of condition among the people. 

Verses 18-20
Wherefore ye shall do my statutes, and keep my judgments, and do them; and ye shall dwell in the land in safety.

No JFB commentary on these verses. 

Verse 21-22
Then I will command my blessing upon you in the sixth year, and it shall bring forth fruit for three years.

I will command my blessing ... A provision was made, by the special interposition of God, to supply the deficiency of food which would otherwise have resulted from the suspension of all labour during the Sabbatic year. The sixth year was to yield a miraculous supply for three continuous years. And the remark is applicable to the year of Jubilee as well as the Sabbatic year. (See allusions to this extraordinary provision in 2 Kings 19:29; Isaiah 37:30.) None but a legislator who was conscious of acting under divine authority would have staked his character on so singular an enactment as that of the Sabbatic year; and none but a people who had witnessed the fulfillment of the divine promise would have been induced to suspend their agricultural preparations on a recurrence of a periodical Jubilee. 

Verses 23-28
The land shall not be sold for ever: for the land is mine; for ye are strangers and sojourners with me.

The land shall not be sold for ever - or, 'be quite cut off,' as the margin better renders it. The land was God's, who had dispossessed the former inhabitants, and, in prosecution of an important design, gave it to the people of His choice, dividing it among their tribes and families. They, however, held it of Him merely as tenants at will, and had no right or power of disposing of it to strangers. In necessitous circumstances individuals might effect a temporary sale. But they possessed the right of redeeming it, at any time, on payment of an adequate compensation to the present holder and by the enactments of the Jubilee they recovered it free-so that the land was rendered inalienable. (See an exception to this law, Leviticus 27:20). 

Verses 29-31
And if a man sell a dwelling house in a walled city, then he may redeem it within a whole year after it is sold; within a full year may he redeem it.

If a man sell a dwelling house. All sales of houses were subject to the same condition. But there was a difference between the houses in villages, which, being connected with agriculture, were treated as parts of the land, and houses possessed by trading people or foreigners in walled towns, which could only be redeemed within the year after the sale; if not then redeemed, these did not revert to the former owner at the Jubilee. 'This circumstance,' says Graves, 'must have given property in the country a decided preference above property in cities, and have tended to induce every Jew to reside on and improve his land, and employ his time in the care of flocks and agriculture; which, as they had been the occupation of those revered patriarchs from whom the Jews descended, were with them the most honourable of all employments.' 

Verses 32-34
Notwithstanding the cities of the Levites, and the houses of the cities of their possession, may the Levites redeem at any time.

Notwithstanding the cities ... The Levites, having no possessions but their towns and their houses, the law conferred on them the same privileges that were granted to the lands of the other Israelites. A certain portion of the lands surrounding the Levitical cities was appropriated to them for the pasturage of their cattle and flocks (Numbers 35:4-5). This was a permanent endowment for the support of the ministry, and could not be alienated for any time. The Levites, however, were at liberty to make exchanges among themselves; and a priest might sell his house, garden, and right of pasture to another priest, but not to an Israelite of another tribe (Jeremiah 31:7-9). 

Verses 35-38
And if thy brother be waxen poor, and fallen in decay with thee; then thou shalt relieve him: yea, though he be a stranger, or a sojourner; that he may live with thee.

If thy brother be waxen poor ... relieve him. This was a most benevolent provision for the poor and unfortunate, designed to aid them or alleviate the evils of their condition. Whether a native Israelite or a mere sojourner, his richer neighbour was required to give him food, lodging, and a supply of money without usury. The latter was severely condemned (Psalms 15:5; Ezekiel 18:8; Ezekiel 18:17); but the prohibition cannot be considered as applicable to the modern practice of men in business borrowing and lending at legal rates of interest. 

Verses 39-46
And if thy brother that dwelleth by thee be waxen poor, and be sold unto thee; thou shalt not compel him to serve as a bondservant:

If thy brother ... be waxen poor, and be sold unto thee , [ 'aachiykaa (Hebrew #251) `imaak (Hebrew #5973), thy neighbour]. An Israelite might be compelled, through misfortune, not only to mortgage his inheritance, but himself [ w

26 Chapter 26 

Verse 1
Ye shall make you no idols nor graven image, neither rear you up a standing image, neither shall ye set up any image of stone in your land, to bow down unto it: for I am the LORD your God.

Ye shall make you no idols , [ '

Verse 2
Ye shall keep my sabbaths, and reverence my sanctuary: I am the LORD.

Ye shall keep my sabbaths. Very frequently, in this book of the law, the Sabbath and the sanctuary are mentioned as antidotes to idolatry. 

Verse 3
If ye walk in my statutes, and keep my commandments, and do them;

If ye walk in my statutes. In that covenant into which God graciously entered with the people of Israel, He promised to bestow upon them a variety of blessings, so long as they continued obedient to Him as their Almighty Ruler; and in their subsequent history that people found every promise amply fulfilled in the enjoyment of plenty, peace, a populous country, and victory over all enemies. 

Verse 4
Then I will give you rain in due season, and the land shall yield her increase, and the trees of the field shall yield their fruit.

I will give you rain in due season. Rain seldom fell in Judea except at two seasons-the former rain at the end of autumn-the seed time-and the latter rain in spring, before the beginning of harvest (Jeremiah 5:24). 

Verse 5
And your threshing shall reach unto the vintage, and the vintage shall reach unto the sowing time: and ye shall eat your bread to the full, and dwell in your land safely.

Your threshing shall reach ... The barley harvest in Judea was about the middle of April; the wheat harvest about six weeks after, or in the beginning of June. After the harvest comes the vintage, and fruit-gathering toward the latter end of July. Moses led the Hebrews to believe that, provided they were faithful to God, there would be no idle time between the harvest and vintage, so great would be the increase (see Amos 9:13). This promise would be very animating to a people who had come from a country where, for three months, they were pent up without being able to walk abroad, from the fields being under water. 

Verses 6-9
And I will give peace in the land, and ye shall lie down, and none shall make you afraid: and I will rid evil beasts out of the land, neither shall the sword go through your land.

No JFB commentary on these verses. 

Verse 10
And ye shall eat old store, and bring forth the old because of the new.

Ye shall eat old store. Their stock of old grain would be still unexhausted and large when the next harvest brought a new supply. 

Verse 11-12
And I will set my tabernacle among you: and my soul shall not abhor you.

No JFB commentary on these verses. 

Verse 13
I am the LORD your God, which brought you forth out of the land of Egypt, that ye should not be their bondmen; and I have broken the bands of your yoke, and made you go upright.

I have broken the bands of your yoke - a metaphorical expression to denote their emancipation from Egyptian slavery. 

Verse 14
But if ye will not hearken unto me, and will not do all these commandments;

But if ye will not ... In proportion to the great and manifold privileges bestowed upon the Israelites would be the extent of their national criminality and the severity of their national punishments if they disobeyed; and in this passage a slowly but gradually increasing accumulation of national calamities is denounced, until they culminated in the captivity. 

Verse 15
And if ye shall despise my statutes, or if your soul abhor my judgments, so that ye will not do all my commandments, but that ye break my covenant:

No JFB commentary on this verse. 

Verse 16
I also will do this unto you; I will even appoint over you terror, consumption, and the burning ague, that shall consume the eyes, and cause sorrow of heart: and ye shall sow your seed in vain, for your enemies shall eat it.

Terror , [ behaalaah (Hebrew #928)] - sickness, disease [Septuagint, aporia], want, distress.

Consumption , [the Septuagint renders this psoora, scab, mange].

And the burning ague - [ haqadachat (Hebrew #6920), burning fever; Septuagint, ton iktera sfakelizonta tous ofthalmous, the jaundice, disordering the eyes.] Some consider these as symptoms of the same disease-consumption followed by the shivering, burning, and sweating fits that are the usual concomitants of that malady. No certain explanation can be given. 

Verse 17
And I will set my face against you, and ye shall be slain before your enemies: they that hate you shall reign over you; and ye shall flee when none pursueth you.

No JFB commentary on this verse. 

Verse 18
And if ye will not yet for all this hearken unto me, then I will punish you seven times more for your sins.

Punish you seven times more - i:e., with far more severe and protracted calamities. 'Seven is the number in the divine law with which the idea of remission was ever linked. It is true that we find it as the number of punishment or retribution for evil also (Genesis 4:5; Leviticus 26:18; Leviticus 26:21; Leviticus 26:24; Leviticus 26:28; Deuteronomy 28:23); yet this should not disturb or perplex, rather confirm us in this view, since there lies ever in punishment the idea of restoration of disturbed relations, and so of forgiveness,' (Trench 'On the Par.') 

Verse 19
And I will break the pride of your power; and I will make your heaven as iron, and your earth as brass:

I will make your heaven as iron. No figures could have been employed to convey a better idea of severe and long-continued famine or of grinding tyranny. 

Verse 20-21
And your strength shall be spent in vain: for your land shall not yield her increase, neither shall the trees of the land yield their fruits.

No JFB commentary on these verses. 

Verse 22
I will also send wild beasts among you, which shall rob you of your children, and destroy your cattle, and make you few in number; and your highways shall be desolate.

I will also send wild beasts. This was one of the four judgments threatened, Ezekiel 14:21 : see also 2 Kings 2:24. 

Your high ways ... Trade and commerce will be destroyed-freedom and safety will be gone-neither stranger nor native will be found on the roads (Isaiah 33:8). This is an exact picture of the present state of the Holy Land, which has long lain in a state of desolation, brought on by the sins of the ancient Jews (see a list of forty-two public roads which intersected ancient Judea in various directions, contained in Relandi, 'Palaest. Illust.,' tom. public roads which intersected ancient Judea in various directions, contained in Relandi, 'Palaest. Illust.,' tom.

i., p. 415. 

Verses 23-25
And if ye will not be reformed by me by these things, but will walk contrary unto me;

No JFB commentary on these verses. 

Verse 26
And when I have broken the staff of your bread, ten women shall bake your bread in one oven, and they shall deliver you your bread again by weight: and ye shall eat, and not be satisfied.

Ten women shall bake ... The bread used in families is usually baked by women, and at home. But sometimes also, in times of scarcity, it is baked in public ovens for want of fuel; and the scarcity predicted here would be so great that one oven would be sufficient to bake as much as ten women used in ordinary occasions to provide for family use; and even this scanty portion of bread would be distributed by weight (Ezekiel 4:16; Hosea 4:10). 

Verse 27-28
And if ye will not for all this hearken unto me, but walk contrary unto me;

No JFB commentary on these verses. 

Verse 29
And ye shall eat the flesh of your sons, and the flesh of your daughters shall ye eat.

Ye shall eat the flesh of your sons. The revolting picture was actually exhibited at the siege of Samaria, at the siege of Jerusalem by Nebuchadnezzar (Lamentations 4:10), and at the destruction of that city by the Romans (see the notes at Deuteronomy 28:1-68.) 

Verse 30
And I will destroy your high places, and cut down your images, and cast your carcases upon the carcases of your idols, and my soul shall abhor you.

I will destroy your high places , [ w

Verse 31
And I will make your cities waste, and bring your sanctuaries unto desolation, and I will not smell the savour of your sweet odours.

I will make your cities waste. This destruction of its numerous and flourishing cities, which was brought upon Judea through the sins of Israel, took place by the forced removal of the people during and long after the captivity. But it is realized to a far greater extent now.

Bring your sanctuaries ... - the tabernacle and temple, as is evident from the tenor of the subsequent clause, in which God announces that He will not accept or regard their sacrifices (cf. Leviticus 5:16; Ecclesiastes 10:1; Joel 2:10; Ephesians 5:2). 

Verse 32
And I will bring the land into desolation: and your enemies which dwell therein shall be astonished at it.

No JFB commentary on this verse. 

Verse 33
And I will scatter you among the heathen, and will draw out a sword after you: and your land shall be desolate, and your cities waste.

I will scatter ... - as was done when the elite of the nation were removed into Assyria, and placed in various parts of that kingdom. 

Verse 34
Then shall the land enjoy her sabbaths, as long as it lieth desolate, and ye be in your enemies' land; even then shall the land rest, and enjoy her sabbaths.

Then shall the land ... A long arrear of Sabbatic years had accumulated through the avarice and apostasy of the Israelites, who had deprived their land of its appointed season of rest. The number of those Sabbatic years seems to have been seventy, as determined by the duration of the captivity. This early prediction is very remarkable, considering that the usual policy of the Assyrian conquerors was to send colonies to cultivate and inhabit their newly acquired provinces. 

Verse 35
As long as it lieth desolate it shall rest; because it did not rest in your sabbaths, when ye dwelt upon it.

No JFB commentary on this verse. 

Verse 36
And upon them that are left alive of you I will send a faintness into their hearts in the lands of their enemies; and the sound of a shaken leaf shall chase them; and they shall flee, as fleeing from a sword; and they shall fall when none pursueth.

Upon them that are left alive ... I will send a faintness into their hearts. Everywhere in the East, but especially at Jerusalem, the Jew betrays in his conduct a restless unquiet spirit, as a remorse, which eighteen centuries have not been able to overcome. In presence of the places which accuse him, marked with a brand of reprobation, the Jew of Jerusalem lives only half-breathing with difficulty (Bovet, 'Voyage En Terre Sainte'). 

Verse 37
And they shall fall one upon another, as it were before a sword, when none pursueth: and ye shall have no power to stand before your enemies.

No JFB commentary on this verse. 

Verse 38
And ye shall perish among the heathen, and the land of your enemies shall eat you up.

The land of your enemies ... On the removal of the ten tribes into captivity, they never returned, and all traces of them were lost. 

Verse 39
And they that are left of you shall pine away in their iniquity in your enemies' lands; and also in the iniquities of their fathers shall they pine away with them.

No JFB commentary on this verse. 

Verses 40-45
If they shall confess their iniquity, and the iniquity of their fathers, with their trespass which they trespassed against me, and that also they have walked contrary unto me;

If they shall confess ... This passage holds out the gracious promise of divine forgiveness and favour on their repentance, and their happy restoration to their own land, in memory of the covenant made with their fathers, (Romans 2:1-29.) 

Verse 46
These are the statutes and judgments and laws, which the LORD made between him and the children of Israel in mount Sinai by the hand of Moses.

These are the statutes. It has been thought by some that the last chapter was originally placed after the 25th (Adam Clarke); while others consider that the next chapter was added as an appendix, in consequence of many people being influenced by the promises and threats of the preceding one, to resolve that they would dedicate themselves and their possessions to God (Calmet). 

27 Chapter 27 

Verse 1
And the LORD spake unto Moses, saying, 

No JFB commentary on this verse. 

Verses 2-8
Speak unto the children of Israel, and say unto them, When a man shall make a singular vow, the persons shall be for the LORD by thy estimation.

When a man shall make ... Persons have at all times and in all places been accustomed to present votive offerings, either from gratitude for benefits received or in the event of deliverance from apprehended evil. And Moses was empowered by divine authority to prescribe the conditions of this voluntary duty.

The person shall be for the Lord ... - better rendered thus: 'According to thy estimation, the person shall be for the Lord.'

Verse 3. Thy estimation shall be fifty shekels of silver. An Israelite servant was usually valued at 50 silver shekels, a non-Israelite servant at 30 shekels (Exodus 21:32). Since the context relates to those who voluntarily dedicated themselves to the service of the sanctuary, the estimation must be that of the former. Persons might consecrate themselves or their children to the divine service in some inferior or servile kind of work about the sanctuary (1 Samuel 3:1). In the event of any change, the persons so devoted had the privilege in their power of redeeming themselves; and this chapter specifies the amount of the redemption money, which the priest had the discretionary power of reducing, as circumstances might seem to require. Those of mature age, between 20 and 60, being capable of the greatest service, were rated highest; young people, from 5 until 20, less, because not so serviceable; infants though devotable by their parents before birth (1 Samuel 1:11), could not be offered nor redeemed until a month after it; old people were valued below the young but above children; and the poor-in no case freed from payment, in order to prevent the rash formation of vows-were rated according to their means (see Michaelis' 'Commentaries,' ch. 43:, sec. 4). 

Verses 9-13
And if it be a beast, whereof men bring an offering unto the LORD, all that any man giveth of such unto the LORD shall be holy.

If it be a beast - a clean beast; after it had been vowed, it could neither be employed in common purposes nor exchanged for an equivalent-it must be sacrificed; or if, through some discovered blemish, it was unsuitable for the altar, it might be sold, and the money applied for the sacred service. If an unclean beast-such as a donkey or camel, for instance-had been vowed, it was to be appropriated to the use of the priest at the estimated value, or it might be redeemed by the person vowing, on payment of that value, and the additional fine of one-fifth more. 

Verse 14-15
And when a man shall sanctify his house to be holy unto the LORD, then the priest shall estimate it, whether it be good or bad: as the priest shall estimate it, so shall it stand.

When a man ... In this case, the house having been valued by the priest and sold, the proceeds of the sale were to be dedicated to the sanctuary. But if the owner wished, on second thoughts, to redeem it, he might have it by adding a fifth part to the price. 

Verses 16-24
And if a man shall sanctify unto the LORD some part of a field of his possession, then thy estimation shall be according to the seed thereof: an homer of barley seed shall be valued at fifty shekels of silver.

If a man ... In the case of acquired property in land, if not redeemed, it returned to the donor at the Jubilee; whereas the part of a hereditary estate which had been vowed did not revert to the owner, but remained attached in perpetuity to the sanctuary. The reason of this remarkable difference was to lay every man under an obligation to redeem the property, or stimulate his nearest kinsman to do it, in order to prevent a patrimonial inheritance going out from any family in Israel. 

Verse 25
And all thy estimations shall be according to the shekel of the sanctuary: twenty gerahs shall be the shekel.

No JFB commentary on this verse. 

Verse 26-27
Only the firstling of the beasts, which should be the LORD's firstling, no man shall sanctify it; whether it be ox, or sheep: it is the LORD's.

Only the firstling. These, in the case of clean beasts, being consecrated to God by a universal and standing law (Exodus 13:12; Exodus 34:19), could not be devoted; and in that of unclean beasts were subject to the rule mentioned (Leviticus 27:11-12) - i:e., they were not killed at all but a pecuniary commutation was accepted. 

Verse 28-29
Notwithstanding no devoted thing, that a man shall devote unto the LORD of all that he hath, both of man and beast, and of the field of his possession, shall be sold or redeemed: every devoted thing is most holy unto the LORD.

No devoted thing ... shall be sold or redeemed. This relates to vows of the most solemn kind-the devotee accompanying his vow with a solemn imprecation on himself not to fail in accomplishing his declared purpose.

Shall surely be put to death. This announcement imported, not that the person was to be sacrificed or doomed to a violent death, but only that he should remain until death unalterably in the devoted condition. Since misconceptions exist as to the precise import of this statute, and it has been supposed to authorize human sacrifices, of which Jephthah's daughter and the surrender of seven of Saul's sons to the Gibeonites are represented as instances in conformity with the law, it may be proper to state that such a view of it is wholly inadmissible.

Parents are expressly interdicted from sacrificing their children (Deuteronomy 12:30-31; Psalms 106:37-38; Jeremiah 7:31; Ezekiel 16:20-21); the priest would have been unclean by touching a dead body, and the offering would have been odious to God (Isaiah 66:3). This passage, then, cannot relate to such a sacrifice, and it is capable of receiving a totally different interpretation.

Dr. Hales ('New Analysis of Chronology,' vol 2:, p. 320) renders it thus-`Notwithstanding no devoted thing, which a man shall devote unto the Lord of all that he hath, (either) of man or of beast, or of land of his own property, shall be sold or redeemed; everything devoted is most holy unto the Lord.' The preceding regulations were evidently designed to prevent rashness in vowing (Ecclesiastes 5:4), and to encourage serious and considerate reflection in all matters between God and the soul (Luke 21:4). 

Verses 30-33
And all the tithe of the land, whether of the seed of the land, or of the fruit of the tree, is the LORD's: it is holy unto the LORD.

All the tithe of the land. This law gave the sanction of divine authority to an ancient usage (Genesis 14:20; Genesis 28:22). The whole produce of the land was subjected to the tithe tribute-it was a yearly rent which the Israelites, as tenants, paid to God, the owner of the land, and a thank offering they rendered to Him for the bounties of His providence (see Proverbs 3:9; 1 Corinthians 9:11; Galatians 6:6).

Verse 32. Whatsoever passeth ... This alludes to the mode of taking the tithe of cattle, which were made to pass singly through a narrow gateway, where a person with a rod, tipped in ochre, stood, and counting them, marked the back of every tenth beast, whether male or female, sound or unsound. Tithes which were due under the Levitical priesthood, and were necessary to support the expensive institution of the Mosaic economy, were of great antiquity, (see Genesis 14:1-24). 'The only difference which the laws of Moses produced in these gifts was to make some of them no longer free-will offerings, but regularly appointed payments for the service of religion. Up to the date of the exodus, all unbloody sacrifices were probably made, not in obedience to an express law, but as marks of the worshipper's piety, in positions of great good fortune, or as vows during adversity. But when the service of Yahweh was legally enforced, it became necessary to oblige the people to support it, Many of the previously existing sacrificial gifts became now a kind of tax; while others were added, proper to the new phase of religion and the consecrated ministry of it. The tithes were paid to support the tribe of Levi; and the Lord claimed the first-born of beasts and the first-fruits of the earth' ('Israel after the Flesh,' pp. 38, 39). 

Verse 34
These are the commandments, which the LORD commanded Moses for the children

These are the commandments ... The laws contained in this book, for the most part ceremonial, had an important spiritual bearing, the study of which is highly instructive (Romans 10:4; Hebrews 4:2; Hebrews 12:18). They imposed a burdensome yoke (Acts 15:10), but yet in the infantine age of the Church formed the necessary discipline of 'a schoolmaster to Christ.' 

